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PREFACE

Guru Nanak, the founder of the Sikh way of life,
whose Birth Qunicentenary was celebrated in 1969,
has been described as a great revolutionary poet.
He contributed substantially to literature and
his hymns numbering 947 preserved in the Adi
Granth edited by Guru Arjan, Nanak V,have received
the attention of such great scholars as Macauliffe,
Trumpp, Bhai Kahan Singh, Bhai Santokh Singh,Bhai
Vir Singh, DreBhai Jodh Singh, Dr.Sir Gokal Chand
Narangy Dr.Gopal Singh Dardi, Professor Harbans
Singhy, S.Khyshwant Singh, Dr.Sher Singh,Dr.Mohan
Singh Diwana, Dr.S.S.Kohli, Dr.Taran Singh, and
Dr.KeS.Bedi, besides a host of other scholars.

The Quincentenary Celebrations prompted a large
number of young scholars also to study the life
time and teachings of Guru Nanak and a series of
papers, books and souvenirs were published by
individuals and organisations including the Guru
Nanak Foundation, Guru Nanak University,Amritsar,
Panjab University,Chandigarhges& Panjabi University
Patialae An International Seminar was held at
Patiala and the participants included specialists
in the field of comparative religion from all over
the world. Papers were presented on various aspects
of Guru Nanak's life and teachings. |

A number of subjects connected with Guru Nanak were
chosen for doctoral theses and, while scruitinising
the subjects, I felt that little or scant attention
had been paid to the terminological study of Guru
Nanak vVani (Bani) whereby he spread his message of
Universal Brotherhood and 'Unicity' of Gode This
study is a modest attempt in this direction. The
terms chosen for examination have their origin in
Sanskrit and Terms with Pexrsian or Arabic
background have been excluded frem this study for
want of adequate knowledge of these languages,
though Guru Nanak has freely drawn upon the



terminology relating to Islamic culture especially
on account of his familiarity with Sufism and
extensive travels abrocad. His visit to the Muslim
countries enriched his vocabulary and words which
had been and could be assimilated in the language of
the people have been_retained_by him. Hukam,Nadar,
Raza, Mehar, Khuda, Adiq, Ardas (from Arzdasht),Adami,
Ssijda, Hazur, Hazar, Hindustan, Quran, Kateb, Karm,
Kudrat, Kafar, Khasam, Khaliq, Namaz, Paikamara
(from Paighambara) are some of the wer#s retained by
him in their original form or as adaptations.

The terms under study can not possibly be taken as
an exhaustive list but an attempt has been made to
trace the chronological and linguistic development
of such terms as are of fundamental significance in
the context of Guru Nanak's teachings and thoughte

This thesis has been prepared under the kind
supervision of Dr.D.N.Shukla, Senior Professor and
Head of the Department of Sanskrit, Panjab University,
Chandigarh, whose analytical faculties, vast Learning
in the field of Indolegy and inspiring leadership

have made it possible for me to complete this work

and I owe a debt of deep gratitude to hime

*6Lmﬁv~4;CfL Cauwlz

RAVINDER KAUR



ABBREVIATIONS

WS D TR SIS Sawsy Wies G S SR S Wliun SERD VNG

Av. -

Ait.Ar.
Ait.Br.
Arunevya

BeBe.

Bge

Bh.pur,
Br.Vaiv.Pur
B ».¥ea Br.
BOS.

Che

Garbha.
Gopuro

Hariv. Pur

Kaiv

KQ

Kee.

ﬁr.

KU..
Kurma, Pur

Maitri,
Mn.

Ma.

MB he
Mu.

Nare.
Nzp
N OS OM.
N?o
P.Pur,
Praéna
Raghu
T’REMOto
Rampe.

£~éanm

(Reference Books)

Atharva Veda

Aitreya Aranyaka
Aitreya Brahmana
Aitreya Upanisad
Aruneya Upanisgad

Brahma Bindu Upanisgad
Bhagvadgita
Bhagvatpurana.

Brahma Vaivarta Purana
Brhadaranyaka Upanisad
Brahma Sutra

Chandogya Upanisad

Garbhopanisad
Garuda Purana.

) . - 7 D 4
Harivamsa Purana

Kaivalya Upanisgad
Katha Upanisad
Kena Upanisad
Krgna Upanisad
Kumara Sambhava
Kurma Purana

Maitriya Upanisad
Manu Smrti
Mandukya Upanigad
Mah3a Bharata
Mundakopanisad

Narayanopanisad _
Nrsimhapurvatapani

Nyaya Siddhanta Muktavali

Nrsimhottaratapani
Padma Purana
Pradna Upanisad
Raghuvamsa )
Ramottara Tapani
Rampurva Tapani

Rg Veda

Ramayana .



/
Sa.Br.
Se.Be
SeKe
SeKeDo
Subhae
Sveta

Tait. °
T.B.
TeSe
TNV
Tejo.
VajeSe
VOSO
Vi.Pur.

Y.S.
Yajno

/

Satpatha Brahmana.
Samkara Bhasya en Brahma
Samkhya Karika.
§abda/Kalpa Drumae
Subhasitavali,
Swetadvatara, Upanisad,

Taittiriya Upanisad.
Tarka Bh@asae

Tar#ka Samgrahae
Taranatha Vacaspatyame
Tejo Bindu Upanisad.
Vajasneyi Samhita.
Vedamta Sara.

Visnu Purana.

Yoga Sutra.
Yajna Valkya Smrti.

AAA,QEWA'?‘/ONS AND SYMBILS

Ape
GNB.,
Pa.
Pk

(Linguistic Evolutien)

Apabhramda.

Guru Nanak Bani.
Pali.

Prikrta.

Has become.

Is derived from
Hypothetical

With the Addition of.

Elision.

Sutrae

Change in the middle'(e.g. -3=)

Change in ending (e.g. -a)

Change in beginning (e.g. a-)
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CHAPTER I

GURU NANAK- HIS LIFE & MISSION

CHI LDHOOD

Guru Nanak was born in a small tewn Taluaeq; Rai
B hoe Kf, later known after him as Banak:éz Sahib at a.
distance of 65 Kilometres south-west of Lahore,in a
Bedi Kgatr?ya family on Baisakh Sudi'3, Bikrami Samvat, 1826
(®orrespording to 1469 A.D.)e His father Mehta K:IG;
described by some as Kalyan Chand was a revenwe official
with the village chieﬁ_R;i Bular Bhatti. Being the
only son, he‘was loved deeply by his paremnts and an elder

sister, N;haki.

It is not unusual to find miracles being associated
with the birth of great men and N;hak was Ro cxceptibn to
it The devout chromniclers suggest that notes of
celestial music were heard emanating from the high heavens
en the advent of N;kag,who instead of crying gave a
beaming smile to his nid-wife,Bault;a, immediately after
his birthe The family astrologer predicted that N:iak

would be held in great reverence by men of all faithse

Guru Nanak spent his childhood at Talwanrdi and

his serenity and sagacity left his teachers in the



p;thshslz and the maktab absolutely astounded in as much
as Nanak exhibited an anxiety to know the higher truth
at an unusually young age and composed hymns of a very

high order in praise of the Lord,

Nanak was assigned the job of looking after the
cattle but he was all the time lost in meditatien. - - An
ineident is racorded by his biographers when his cattle
grazed another®s farm causing devastation which enraged
his father, The village éhieg;REi Bular, intervened and
agreed to pay off the entire loss as he had great respect

and admiration for Nznag,who had a saintly disposition.,

Nanak refused to be invested with Janeu- the sacred
thread)distinguishing the high born from the low castesr:
as he was against all ritualisme. 1Instead, he pleaded
"let compassion be the cetton’contentment the thread,
continence the knot and Truth the twist for that would

make an ideal thread for the soul, being subject to no

decay, loss or pollution."”

Nanak's father handed over some money to him and
asked him to go to a nearby market town- Chuhar Kana- to
strike a fruitful bargain (Sacsa Sauda) but‘NEhak
distributed the money among Sadhus who.met,him on way

weze.

and Jwithout food for days together,explaining that

there could be no better deal and investment than thate



Rai Bular again came to the rescue of Nanak and saved

him from the fury and wrath of his fathere

In an anxiety to get him involved in the 1life
of a householder, Nanak's parents chose to marry him off
at an early age to the daughter of a high caste ket Ksatriya
of Batala. He had two sons Sri Chand and Lakhmi Chand
out of this wedleck but it did not make any substantial
change in Nanak's outlook. Nanak's sister who was
married at Sultanpur, near Kapurthala, took her brother
there and secured,through the good offices of her husband,
an employment for Nanak with the ruler Daulat Khan Lﬁdh?
as a Store.keeper., Nanak performed his dﬁties honestly
and diligently but he was all the time singing God's

praisess

ENLIGHTENMENT
Nanak went for his daily bath to river Bein)then

flowing perenially by the side of Sultznpur and on one
occasion he stayed in the waters for full three days when
it was assumed that he had been drowned and loste On the
fourth day he came out and remarked,"There is no Hjindu
and no Musalman" which implied (i) Wniversal brotherhood;y
(ii) loss of all principles by those who adhered to these
faiths and (iii) an anxiety to reconcile the two diverse

communitiese It was during this Jalstambha SaﬁEdHY that




Nanak received his first revelation or enlightenment.
Henceforth, Nanak became Guru Nanak, Nanak- the World

Teacher,

JOURHEYS

Guru Nanak gave up his job, went to his home town
Talwag@? and undertook four extensive journeys. First
he went to the East (1497-1509) mainly to visit the holy
places of the Hindus upto Assame. Next, he travelled t§2§outh
as far ;s Ceylon (1510-1515%) to visit Buddhist and Jain
places of notes His third jomrney (1515-1517) was to the
North into the snowy Himalayas, the home of Yog;s and
Siddhas and his last journey (1517-1521) included his
visit to various Muslim countries, dressed as a Haji~-
a Ha) pilgrim. On éll these occasions, he was accompadied
by some followers including Mardana and one or the other
scribe. His anxiety was to know the condition of the
sogiety in India and abroad and also to deliver the
message of love, peace and universal brotherhood to the entire
mankind. His mission was not confined to merely preaching
a religion and a way of life in a/;ongenial cultural
milieu as did Gautam, the Buddhg’and his discipleses Instead,

he primarily aimed at creating a sense of commitment between

the men of . religion and their socio=-political problems.



CONTEMPORARY SOCIETY

The times of Nanak were marked by political
strife and religious bigotry all the world overe. The
European expansionists, led by the Portuguese penetrated
into Asia with the,first settlements in woa and marched
onwards to Ceylon, Thailand, Malaysia and to such distant
lands as China and Japane. To the West of India Shah Ismail,
ti?iier of Persia was strengthening his hold and persecuting
the Sunni opposition. Egypt and Syria were conquerred
by the Ottoman Turkse 1In Iﬁ?y, it was the time of
Caesarv‘Borgia and the Medicis and Pope Julius 11 was
leading his armies against the French. Ferdinand and
Isabella ruled Spain and Columbus discovered America
when Nanak was hardly 23. China was under the sway of
a corrupt Government, war lords and bandits competing
for provincial controle Political anarchy was rampant
in Japan with bands ef monks fighting each other. Burma,

Thailand and Vietnam also witnessed scenes of politi¢a1

turmoil.,

Political expansionism has geﬁerally relied
on religious persecution which was witnessed in Goa
with the advent of Portuguese Christians, in Malaysia and
Indonesia with the advent of Islame 1In Vietnam, the
Government was repressing Buddhism and in China one could

witness the Buddhist morks being beaten for protesting



against political corruptions 1In Japan too, it was dark
age for Buddhism with violence erupting between rival

factionse.

INDIA UNDER FOREIGN RULE

From the tenth @entury onwards; successive hordes
of Muslim invaders had poured into India from the
western passes. *As the high-way to Delhi lay through
the Punjab the greatest suffering had been caused to the
people of this provinca; The Afghans and Turks established
their rule and various Muslim dynasties ruled Nothern
Indiae Foreign rulers and their foreign functionaries
ruled through their military strength. They exploited
the people and fleeced theme They committed untold
atrocities, imposed Jazia (a personal tax en all non;
Muslims) and otherwise taxed them heavilye All avenues
to higher service were closed to the Hindus, who could
not get employment except to the lowest postse Hindu
temples were razed to the greund and a large number of
Muslim mosques was erected, Hindu schools were closed
and every effort was made to crush Hindu culture and
civilization. A great many Hindus were converted to
Islam on the point of the sword and the spirit of the

people was crushed. There was a wide gulf created between

the rulers and the ruled and between the Hindu and the

Muslim population--~ so much so that Hindu Fakirs were



subjected to all types of humiliation and were made to

dress differently from the Muslim Fak?is. There was

compléte segregation between the Hindus and the Muslimg-
their rites, customs/and ceremonies and their way of
livings The masses were greatly demoraliéed and emasculated,
Not a single leaduwof note was produced by the Hindus during
the pasYinve centuregse All this time a very low status

was asgigned to the Hinduse They were required to put

marks on their forehead or attach other distinguishing

marks to their dresse They were forblidden to eat grain ef

a superior quélity, to wear rich apparel or to ride good
horses or in palanquins and carriages. In Derz thzf KH;h
district a Hindu could ride only on a donkeyes The law

of blasphamy was strictly enforced and capital punishment
was inflicted for any criticism of Islame Bodhan Brahmin

was executed by Sikandar Lod} (1485-1517) for saying

that Hinduism was as good é religion as Islame Conversion
of Hindus was a frequent occurrence and it was done on a

*
mass scale on oeccasions and in certain parts of the countrye"

"Guru Nanak was 20 years old when Sikandar Lod}
ascended the throne. Even as a Prince, he had been a bigoted
Muslim-- and wanted to kill all the Hindus who had assembled
at Thanesar for a bath in the sacred tank. Praising of him

Abdulla, the author of TErikh-e-DQEd{, writes: "He was

CORED GMED WA SIS SERNED ERGED GV VED AL AN SN VISR CEED SNDNE (RS SUSDP SRS SR MINES GNED I WS IEED GOGD GRS WD ST Suth S AW SREPETEN AN ERD Ml S GNP ARND SED SN SN SINED MNe W UAED SutlD AR MONE SRND WEIED SIS SEDD SR CAES AN GRUE GOSN R SN SEMITIND

* Dr. Hari Ram Gupta, A Life=Sketch of Guru Nanak,pp.6-7



sO zealous a Musalman that he utterly destroyed diverse
places of the infidels, and left fiot a vestige remaining
of theme He entirely ruined the shrines of Mathura,

the mines of heathenism and turned their principal places
of worship into caravan,sarais and colleges. Their stone
images were given to butchers fér using as weights for
weighing meat and all the Hindus were strictly prohibi ted
from shaving their heads and beards and performing their
ablutions. He thus put an end to all idolatrous rites

of the infidels there; and no Hindu, if he wished te have
his head or beard shaved, could get a barber to do it.
Every city thus conformed as he desired to the custom

of Islame®' The famous 1dols of Nagarkot and Jwaiamukhi

were broeken to pieces, which were given to butchers."*

Guru Nanak witnessed the invasion of . - India
by Bébar,who laid the foundation of Mughal Empire. Hadéf&n
succeeded szar in the life time of Nanak. Guru Nanak
was an eye witness to the humiliation meted out to the
people of India by Babar and he‘gives a touching account

of it with a potent protest against God when he says

GTTT ®TIT AaT Feggary sTT3aT!
grdstyg 7 3€ AT aq FF{ P T||TSATI |
TAT 9T 98 WO § #7575 T ATSATI 121 |
FAT J AT &7 i< |

o gHRIT o d@ AT AT 7FF (g T w00

* Ibido, p.8.

*%* Asa Caupade, XXXIX-1



And againe-~-

SUT B oT¥ s & FTorT Y6sT #(r TrarTy § oTot
qTq 4T S5 & FTS0g aTsaT ST F T 3 IO

g7 Wq 3¢ &9 @@ie g Tl qarg & s1at|

FTAT AT STHOTT i 7f0 g Frg g8 Jarg ¥ a0 |
qUoATA TaT 9gfs &WaT e 9f s #fs GTe § I
STfa @A sy fégarorTar €fs 9 3@ oT8 § 3o |
g & g TTeralfe I79F 1 3T ¥ 978 § STt

Guru Nanak paints a woeful picture of women in

Babats camp when he invaded Indias

fom fafy gtef7 g2rar apir gTe g9yl

& fay a7 giraf=s o fafa ard gfe)

qeaT JafT 8ETaT gfor ssfor 7 fig=8 &gf{1gl

IT3Y JTIT FTagl

grfs qua &7 & T uTedr Ffy Ffy afz dWi (EWI
S5 YIaAT TATErIAT oTg 1T qTfa)

grsteT afg aTseT 55 & #ra [Tl

UG 9TOT T w9 TFgaf7 arfgi?|

53 oF o8l —& IT@TaT 3F I&l—5% TraTl

(T geTt @rardT ATorf=5 &agrar |

fa=g 1o To9o#T yTSaT Jf=8 FTau{ramii3l|

* %

Man always eccupied central place in the thought ef
Guru Nanak and his feelings of compassion for him have enabled

a
him to earn the unique distinction of beingkleader who divinised

WS GRS SN SN AN SRS D SN SHEN GARD TV SEED AR SRED GWDS M SMNED WP CURD GNGPaED SURD G SEEDUNNS SN WA SIS IHUEP WD I SARD JUNS CINED RS GIIED WD SREN UGS A SUEN SMINR

*, Tklang, Ghpawde,Caupade, V-1,

el Asa Astpadi, XI-1-3.
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RENAISSANCE

In fhe Gristian world of Europe, the renaissance
was challenging the accepted religious patterns of thought
and €Copernicus, Savonarela, Erasmus and Luther were the
contemporary leaders of the western religious world.
The establishment of Tuder rule in England in 1485 heralded

the modern age.

Prophets of religions, like other people are . - in
no small measure ro®vted in time and plase. The forms
in which they cast their ideas, no less than the methods
that they adopt, are largely fashioned by the habits of
thought and action which prevail around them. Great minds
and prophets make unique contributions of enduring
value to the thought of their age but they do not and
they can not altogether tramscend the age in which
they livee True, they sometimes raise new questions but
this they do also to answer those their contemporaries
are asking and the solutions which they give are pertinent
to the traditional statements handed down frem the past,
The prophets like Guru Nanak, by being inspired by
extraterrestrial sources, do not cease to belong to their
age even when they are rising most above it., Thoughts
and insights into the Reality do not make incongruous leaps,
they rather advance to new concepts and higher planes and

wider dimensions through re-interpretation of old ones. An

estimate and appraisal of Guru Nanak®s teachings,therefore,
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is not possible without first delineating their context
and background., The Muslim power had already been firmly
established in India by the 16th century and the imperial
hegemony of nghlaqs and Khiljis had impressed its stamp
on the whole of the sub-continent., The Hindus no lenger
dreamt of throwing eut the foreigners from their sacred
soil though a struggle for survival, the ease of survival
was still much in evidences A Muslim minority, an alien
culture, and an indigestible society, from the Hindu
point of view, was the ce:tral fact of the Indian scene
when Guru Nanak was borne One can safely attribute the
success of this small community in establishing iés
supremacy over Hindustan to its religious homogen%ity

on the one hand and tec the impossibility of any unanimity
among the Hindus, divided by castes and ¢ lasses, on the
other, prompting many of them to shun their language,

dress and even religion under co-ercion or temptation

offered by a society apparently egalitarian in its outlooke

Guru Nghak, upon his advent, found Hinduism a
seething mass of moral putrefactien, marked by superstition,
hypocriey and ritualism eating into its very vitals and
living spirit dried up into formulae of mechanical worship,
meritorious readings or contracts of rewards and punishment.
The Vedas were unintelligible to the people and had:’been

replaced by tantric literature. He was seized of the

RN Eang Stue GhN: GWES Suns: GhEe @ISV Gt G SIS I Seun Swewe 0N SN SMNGS WS une SND GO S Sy SIS Sem Stes Bl VT MNeS SIEe Nwee S SN SR Yo S SN SR SR Gama St GERe SPUES (NG (RNE GEES SR GO SR NS SPES Do BPE Wtk e Stet SN s GRS b

* Kapur Singh- Speech given on the occasion of Gmru
Nanak, Quincentenary Birth Celebrations, Panjab
University,Chandigarh, pp.l2-13.
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inequality which gripped our seciety and was aware of a
candid truth that men who were proud of their birth but
ignorant of their worth could never become patriotic citizens.
Kgatriyas assumed the entire political power and the
working class was kept illiterate because their low caste
did not entitle them to any benefit of education needed
for the statecrafte Illiteracy breeds ignerance which
was expoited by the Brahm@nag-the class of fﬁﬁséi by
pregeching superstition. Even the Briglgapaskended to

make knowledge'entirely meta-physical with greater
emphqsis on life after death for they were not to depend
upon knowledge for earning their livelihood. The
enlightened few retired to forests and mountains, fearing
that worldly temptations might stand in the way of
salvation. A society devoid of enlightened léadership

would obviously fall prey to the invaders who found

victory waiting for them in India.

GURU NANAK'S MISSION

Guru Menak repudiated the caste system and declared
noble character rather than noble birth as the real
test of human excellence. He refused to dine with Malik
Bhago- a local Chieftain of Sayyad Pur (Eminabad) and
stayed with L;lo, a low caste carpenter as the farmer's
datryged dainty dishes were chofked with blood being
products of exploitation while the latter's course grain

was the fruit of honest labour. His concept of equality
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included not merely eradication of caste system and
untouchability which had eroded the Hindu Society but also
removal of a glaring disparity between men and women., The
Women had been denied status of equality with men in all
major civilizationsof the world including Greek and Roman
and it was Guru Nanak whie who proclaimed women to be

of no inferior stuff and in?act placed them on a higher
pedestal by permitting them to join his congregations

and command the respect due to the mother, HPY argued
that it was a crime to reg;rd them as inferior when all

forms of greatness in men hat* their matrix in women,

People steeping in ignorance and superstition
could illafford to be advenf{hus and this made them
inerﬁ)fatalistic, passive and bigotede This agitated
the mind of N&nak especially when he visited the holy
placed of Hindus. He regarded ignorance as*the greatest
sin and superstitions the gravest sacrilage. He adopted
a navfl and dramatic technique to shed the superstitions

of the people bathing at Hardwar and offering water to the

)
sun under the belief that it would quench the thirst of
their departed near and deer ones. He splashed.water

in the opposite direction and)when questioned, replied
that he was sending the water toe his fields at KartE}pur
in the Panjabe When people were amazed at the aﬁ%er

he contended that if it could mot reach there, how could

it reach their departed enes who were no more on this earth,

R e SIS YIRS Gous SENe GEND Sk G SRt Sue Sime AEE GEE GG Gubt Ghew SN SIS DN Senedhine IR GRSt See SERD SUING GBI BN GAG SIS e GRDG AVE. SRTE Giiey SRS G Sheus NSNS v Sl SN S Sy QIR GAGS e SENG WNSEY ENN Wees SRR GG SRty SHNN (DI ERTY

% S.Hazara Singh- Guru Nanak Dev, Shiromani Gurudwara
Prabhandhak Committee, Amritsare.
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He openly advocated that people should not feed
the priestly class under the belief that they were rendering
service to their departed - ... souls. He ... invoked
their s}%irits to discard all such parasitical elemenfs
in the seciéty. Hes emphasis on honest labour, shared
with those who weere needy,and meditation upon God~ the

Truth_constituted the keYnote of his message.,

Guru Nanak's tender heart ached when he came
across people forgetting the 'unicity'of God, - a
term chosen %e by Geoffery Parrinder to combine the
notion of singularity or oneness in Aature with that
of uniqueness in the sense that there is no other God.
Pantheism was the root cause of all confusion and
Guru’NEhak denounced the concept of incarnation which
put the individual and God adrift, necessitating an
intermediaryes The use of figure‘I’before Aumkar by him
is a clear evidence of his having taken a serious notice

of this distractions in the society.

His visit to the Himalayas was essentially meant
to involve the enlightened membersof the communityes in
the affairs of the society which had become in the words
of Nanak "rotten to the core", He accused them guilty
of escappsm and thus expounded the doctrine of social

commitiment as a haul mark of any religion.



1%

He struck a severe blow to the egotistic attitudes
which had unfortunately been the major cause of our
social ailment and asked the learned men to realise
their role in society. He felt that the life of é
householder permitted him to lime un untainted (nir-anjan)
life in the midst of taints (anjan) or temptations and
this alone constituted real Yoga. He advocated a way of
life which allowed for the discharge of social obligations

alongwith the spiritual and said:s -

ST 7 Taor sty 7 €3 by 7 997 2g7R
ST T 98T qfe qeTe® ahy 7 fasr 37198
7 qTTe frgars & abr wifa =9 ardd ) *

Guru Nanak's visits to Mecca where he relaxed
with his feet turned towards the holy shrine enraged
the Mullas but when Nanak pleaded that his feet could
be turned to any direction inwhich Allah did not exist,
it dawned upon them that God is Omnipresent; He preached
equality between men of all faiths and laid stress.on
conduct rather than mere lip profession. When asked
by the pilgrims as to who was superior- a Hindu o» a
Muslim, Guru Nanak said unheditiitingly and unambiguously:
'Without good deeds neither can be described as yoeod.'
His visit to Muslim countries endeared him to men of

that faith and he is held in great reverence by thems

S S W GEEy STRG Guns SRS Gnaw G NG WSS GINed APuss RN GUSS SN SN GID Gue Guins Wsee SN AN DD Ghum SR WNED Ghass

* Suhi Caupade, VIII-1
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GURU NANAK AND BHAETI MOVEMENT

There is no denying the fact that Bhaktl movement
was at its height in the age of Nanak and ' prominent leaders
like Ramanand and Kabir in Uttar Pradesh, Namdev in
Maharastra had given to the people their message of the
unity of God, leve and peace. Among Nanak's contempraries
we may mention Vallabh3acharya,Chaitanya Mahgu’rabhu, Mira
and TUlSEdggc But while Ramanand, Kabir and Chaitanvya
laid emphasis upon the basic unity and identity of Allah
and Ram, stressing on piéty of heart and sincere devotion
as the only valid means of salvation for Hindu and Muslims
alikey a keen student of History would realise that their
impact was confined to' the dom%ﬁof abstract religious
thoughte There are chronological difficulties in accepting
that Kaﬂzr's teachings had reached even the land ozzﬁivo‘
Rivers and it is hardly possible to establish any positive
link between Kabir and Nanak. Guru Nanak *s renunciation
of asceticism is a significant departure from the accepted
Indian religious traditione. Dr.Sir Gokal Chand Narang
acknowledges the unique contribution of Nanak when he
SaysMeeeeese after centuries of subjection, Nanak was
the fifst among the Hindus to raise a voice against

*
tyranny and oppression."

Guru Nanak's incisive mind and revolutionary

transvaluation of values made him a link between yesterday

CHP ey SEn SN SPED Shuwi SEES QREE AR NN S GRS The ST Jpute Slua GRS S GNP ChRMpAEE USS Sep L] S SRIRS GBS GENN GURN: Sy SRUND GG SN SN SR SN AR R SR SR G G S SN ST SN RO e DRI SRR W ST DAY IS S

* Dr.Sir Gokal Chand Narang- Transformation of Sikhism,
po40 fne



17

and tomorrow of human destiny and a mediator between
antagonistic cultures and . civilizationsand in the
words of Arnold Toynbee "to have discovered and embraced
the deep harmony underlying the historic Hindu Muslim
discard has been a noble spiritual triumph, and Sikhs

#*

may well be proud of their ethos and origin."

GURU NANAK'S MESSAGE
We@ding eut the age old superstition, renunciation

of asceticism and hypocrigy, practice of religious

tolerance, respect for man as man_ irrespective of his

P

caste, creed or sex, recognition of worth and not birth,

tough resistance to tyranny and dignity of labour coupled

with an attitude of humility and service to fellow human

beings are some of the cardinal aspects of Guru Nanak's
message, His emphasis on the unicity of God and a

forgeful refutation of incarnations combined with the

need of a Guru who was to be respected for his - é'word,

gave a serious blow to the cult of personality which had been

somehow responsible for the darkness in which the people

were engulfed,

In his Japjf, Guru Nanak poses a fundamental question

faq gfaam(r &le€ fam 33 Q2 d9Tfor **

and re-emphasisesthe need of enshrining virtues in our
character when he remarks :

"Truth is higher than everything
But higher still is truthful living".

Wesw SUe e SN ENRE SN SRR WG SN NN GRS SRR F - . - MR GRS GANNE SR SNES SEINGS SN SRR SRS GRS SRS S SR L 2 X ¥ 3 3 ¥ _r X 2 2 -3 1 X 2 X . X T X T X -3 X _F X ¥ "‘*r-—31 7 "3 3

* Arnold - Toynbee- Forward to Sacred Writings of the
Sikhs, Pe 10.

» % Japji-l.
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His religion is not only a mode of worship but
a way of life where righteousness)knowledge, effort,
grace and.divine truth are all interlinked stages.
It was in the pursuit of this mission that he travelled
over a greater part of land than did any other prophet in
the world and one marvels at the energy and patience
with which he adapted himself to the difficulties he had
to encounter in lands foreign and regions unknown covering
the entire distance on foot. His extensive journeys spread
over a period of 23 years before he finally settled at
Kartarpur on the banks of river Ravi (now a part of
Pakistan). As a householder,with farming as a profession/
partaking his'earnings with the needy he sang His praises
while Mardana's son Sh@?éda played the rebec (Mardana having
breathed his last by then)e It was here that  8hai Lehpg'
became a devotee of Guru Nanak and realizing that Lehna
could deliver the goods on his behalf, Nanak chose to appoint
him as his successor, to the execlusion of his sons aﬁd
described him as Guru Angad- the limb of his body, the breath
of his being, blended with his soul and one with him in spirit,
He shuffled off his mortal coil in 1539 but his message of
universal brotherhood continues to provide vigour and vitality

to men of all timese.
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CHAPTER 11

GURU NANAK BANI- A GENERAL SURVEY

SOURCE AND AUTHENTICITY

Guru Nanak has bequeathed to us about 40,000 lines
in verse constituting 947'hymns carefully preserved
" in the Adi Granth edited by Guru Arjan- the fifth Nanak.
Legend has it that Guru Nanak was generally accompanied

- by one or the other scribe (e.g. Saido) during his

travels and a number of hymns were recorded verbatinm
as Guru Nanak sang them in a state of rapture and ecstasy

while Mardidg'played the rebec., Guru Nanak is reported to
have handed them over to Guru Angad (1504-1552) in the
form of scattered papers to assume the position of a
nucleus in the Adi Granth, the original manuscript of
which is still preserved at Kartarpur in Jullundur district.
Commenting on the authenticity of the Xdi Granth, M.A.
Maé?liffe points out in the introduction to his book 'Sikh
Religion's "Many of the great teachers, the world has known,
have not left a line of their composition and we only

know what they taught through tradition or secondhand
information--- Bufthe compositions of the Sikh Gurus

are preserved and we know at fifst hand what they taught,

They employed the vehicle of verse which is generally
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unalterable by copyists and we even become in time

familiar with their different styles..."*

There are altogéther 31 Rggés in the Adi Granth
with their several variations and Guru Nanak who chose
music for harmbnising his own soul (Ktm§3 with the supreme
lord (Parmatma) as also for communicating his ideals
forcefully to the people whon he addressed adopted as

many as 20 R;g;s including R;gé: Bkh;gfi.

Music)in the words of Kanwar Mrigendra Singh,

is one of the great artsbut the scope of the divine

music is far wider and deeper fhan that of ordinary

o#hundqne in both its forms)classical and folk-musice

For this reason, it is necessary for the divine musician

to be both an artist and a scholar, iy@act a vég_gatile

philosopher of wide range. He should be imbued with

the quality of compassion and possess a spirit of humility.

In any case, ge should not be pedanticf* This observation
why

indicates whiie Guru Nanak chose music as a vehicle of

expressione

STYLE

Guru Nanak's compositions available in the Adi Granth

have three distinct styles. Firstly we find the predominantly

A apt WS MEEP WD SIS TLERGNEE SIS SEREED A0VES TREED AOED ANARD TWODS SERE SN TN SRR UMD SRS GBS GIRD enely SEUER NI SR TASD SED BNNS AN AT RS SRS SEGRF WNUS RS SIS AR SRR WAL UGN SEED MANE STUNRS SRS RS ANED SN SED OIS SN TROEP GEND SN MNED IS (N ROED WAl

#* M.A.Macauliffe-~ Sikh Religion.

*% Kanwar Mrigendra Singh- Guru Nanak and Divine Music
(included in Guru Nanak- his Life, Time and Teachings)e
Pe256s
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Aéﬁhraééa style demanded by the Indian li terary tradition
and affected generally by lyricism every wheree This is
witnessed in the Salokas at the end of the Adi Granth.
The second style with a distinct impress of the Sadhu
Bhakha is evident in most of the mata-physical writings
of Guru Nanak. This is conspicuous in Dakhﬁ? Omkar

and Siddha Qosti. The third style is to be seen in the
composition which offer ethical andslj;;;gticism and thisv
is nearest to Panjabi in idiom and shapees. This iQém

is more lyrical and prevails in Rggas Suhi and Tukh;r;,

especially in the Baramaha.

LANGUAGE

Guru Nanak used Panjabi as the medium for his
composition for obvious reasonses The situation demanded
the use of a language closer to the speech of the common
people but in his experiment of evolving a new literary
medium he had,undoubtedly,to rely< on Aéphraﬁéﬁ and
Sad hu Bhakha, although he went further towards the
language of the massese One has to concede that at places
Guru Nanak's idiom 4is strikingly modern but it is equally
important to know that much of the vocabulary of his
religious and ethical teachings is of Vedantic origin,
although some words of Persian- Arabic origin have also
penetrated inéo it It was nmnatural in the context of his
times, marked by Bhakti and Sufi movements but it is a

matter of great significance that the language of Nanak

\
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became a potent integretating factor between cultures

of diverse origins.

The contribution of Guru Nanak to literature lies
not only in the cheice of words, terms and expressions
borrowed or coined to suit the exigencies. He gave
a new shape to the written forms of the language, to
syntax for which he had to rel?c entirely upon the indegenous
regsources. There are folk tunes, terms and exprdssions
in abyndgnce in poetry but his li}gst contribution lies
in his gen{ us, knowledge and cultivated sentiment
evident in his Baramaha Tukhari, Japji, Dakhanl Omkar
and Siddha Gosti where Upanis..adic and other estoteric
for'ms can rather easily be observed and this may be
true of other folk forms adopted by him- parg};fﬁé?i&m

Pat i and Vgrs with vaying degrees. Guru Nanak borrowed

freely from all languages of Indian and foreign origin
with a view to developing the poteﬁtiatities - of
PaanBE to express finer shades of experience thought

and belief and therein lies his remarkable contribution.

CLASSIFICATION

Guru Nanak Bapi has been classified,though tentatively,
into three distinct periods & (1) 1469-98; (22 : .. 1498-1521
and (39 1521-39, This method has been adopted by Dr.Barshan
Singh Maini who places Guru Nanak's hymns addressed te his
school teacher, the priest at the Janeu Investiture ceremony

and the physician who could not understand the agony of his mind
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in the first period and observeg:

"One feature of his poetry which is perceptible in
these youthful poems of protest is his persistent
and protracted use of figurative, particularly,
metaphorical language. This idiomatic quality, we
find, assumes for the maturer poet, a deep semamtic
and philosophical significance. The dominant form
couplets which often have a sharp, satirical tang.
Their aphoristic verve, however, does not diminish
the quality of the dream which we find in constant
attendance in his early poetry. Also, his revolutionary
humanism, which leavened his poetry till the end,
is unmistakably evident "%

In the second period marked by Nanak's extensive travels
to various countries one finds the hymns uttered or

composed pregnant with awareness of contemporary reality
and deep desire to acquaint himself with as many peoples

cultures and religions as possible. Dr.Maini sayss

“He composed a great deal of polemical verse

during this period, for he was often engaged in
dialogue with the learned pundits, mullahs and
priests of the day. Once again, the themes are
barren ritualism, false spéendour and false values,
the futility of inhuman intellection and logic-
chopping etcs However, already songs of a more
metaphysical and devotional nature dealing with

the reality of God, the soul, the creation and the
Name are on the lips of the Gurue A shift in theme
and style is well under waye The dominant aspect
is still the rhetorical, though tender lyrics

of godly passion have made their appearance. We
also find the poet borrowing apposite and telling
phrases from Sindhi, Marathi, Persian, Arabic and
other languages to heighten the effect of his hymns,"**

XA )’V\/P\z., -
One can plasée the reaction of Nanak to the objection raised

by Brahsmangsof Kuruksc<etra to his eating mutton on an

auspicious da?:

GRS SO St RIS ORI TN AR N WG QI AP W T SAED SN e engy L X ——— S SR S - WD D LD TRRE NN SRR W PAEDAWNS QRIS (nEud SUNe SulD ey SRe

* Dr.Darshan Singh Maini- The Poetry of Guru Nanak,
A paper submitted to the International Seminar on
Guru Nanak'®s Life and Teachings,Punjabi University, ,Patiala,

*%  Ibid.,fel0 pe9
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qTg ATY @ gig $rg Prary faary 78 ST

FUT qTY FWYT T #&T7F oy gF8 gTq 997971

“TeT Arfy sty @7 #irw dafgar & ardm)

919 gfg afw 9% gdgfs [T AT0TY &T3T |

g #{ otaT At femeTale fram faary 76T g%

IT9% 39 To3 ToaT #8688 F& 7 =T % 1 1(Malar var,sloka XIX)

and agaih  his reaction to the worldly temptations at Kamrupa:

SITAGIT qTAGT T3 FLf &l

gra78 af 1 sy TrT & 7 A1drfs

9g 18 99 #HoIe gTsn T#aT gafs|

Y #rar 3fs gorsar YT 919 I FFL e

aT §ierrfor Ao o ST a8 g fusrthiigl

SITOTT STOT T#aT &L AT & &g T 7

FOT GOTE FL TErl 97 oF g5 T 9T |

faur #{aT Tog uTed ATET AT I&NT 9Tl |

T FTH FSFTL F qTAT 97T A7F8 §HT10T ) |

I STAT Ug UTER ATET 96 FTHIOF  SaTUIT1 11|

9Te qFg 9TeTwfT T8 Ty ITdar 98 9Tt

a1 Teg # & woT af{ arrt fewmfa gog 3978 |
qTd §f9 gaTy TSR o FEfT fag aredi

gg 8 T 4% a3 T <19 897 gy oTeR |

Ty Faf s IeTOT BT AT JTdr 98 uTee ! 131 |

ITY TITSR AT g 9TSR RO FIT IS !

g 7af7 #r( 2% gt foq 3Y smAfor Fefafa ol
IToT & TITLr 9T FEETTIoT I7T3& 9T gI{TS1 |
G FT TTar w=w & ATAr fefafy 973 7ol

g&fT 9Te eu fa=gafor #&6r8 aT fgamofT 181119811
. (Tilang Caupade,IV-l-4)
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The poetry of the third period (1521-39) constitutes
the crowning glory¥ of his geni.us and places all the major
bEaTs of Guru Nanak- Jaij; Vgis, Siddha Gosfi, Pa_@?,

Thiti in this periode 1In the words of Dr.Maini:

"After his pilgrim soul had had a full measure of
the world, he settled down at Kartarpur, and it
was mostly there that the poetry of splendid
apostrophes and epiphanies was born. He brought
a rich and varied experience, a prescient mind,
and an ardent imagination to bear upon the verses
which now appeared in rich profusion. Though
some of the poems still have traces of the earlier
polemical and didactic verse, the new compositions
are, by and large, more philosophical. They have
an air of ease and assurance.

meditation on the Name, the nature of the Ineffable,
Fear of God, Hukam and Raza or the Will of the Lord,
Time and morality, Hell and Heaven, Kama and pre-
destination, dukha or suffering and anget,Evil and
the necessity of action, transmigration, hau-main

or ego, moral reason and social ethics, polity

and public - . weal, the splendour of Nature and
the g$anctity of the body etc. Obviously,the poetry
of the final phase which comprehends theological
doctrines, metaphysical and suprarational reality,
flesh-soul relationship etc. is a body of verse
which in the ambi!l of its interests and in the
quality of grain of its fineness equals, to my mind,
the greatest religious poetry of the world."*

JAPJI

3apjz-contains the quintessence of Guru Nanak BEQE
and the rest of the‘xdi Granth can safely be taken as an
expo ,~sition of the fundamamental concepts contained in

ite It consists of the Mool Manira, 38 Paur;s and a Sloka

at the end @ne agrees with Sardar Gurmukh Nihal Singh,

*  Dr.Darshan Singh Maini, The Poetry of Guru Nanak,
A paper submitted to the International Seminar on
Guru Nanak's Life and Teachings, Punjabi University,
Patialae. ppel2-13.
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who sug@Qests that Japjf.”raisee fundamental issuesy it
discusses the problem of human existence and that of meeting
the Creator; It describes very briefly many of the religious
practices prevalent in India during the past ages and it
discusses the philosophic issues involved in the religious
problems. It offers a solution and describes the Sikh way
of reaching Gods It focuses the attention of the reader

upon the Divine Personality- the one Supreme Spirit, the

one Source of Life and Light, the one Permanent Being,

the Creator.™#*

ASA DI VAR
Before the advent of Guru Nanak, a number of heroiec

ballads eulogising the exploits of brave warriors .  had
been written by some bards and ministrels. These were
called Vars and Guru Nanak chose this mode of expression
to arouse in the mind of the people a hereic spirit on
moral and spiritwal plane. He wrote three Vars- Majh DI
var, Asa Di Var, and Malar DT Var. Asa Di Vaplike

— which
the Japjilis a source of constant inspiration,/gives
a moral direction to the discipdes of Guru Nanak and.
instils in them a yearning for the higher spiritual life,

It isy of course, more'explanatory and analytical than

Ja pj-{o

SIDDHA GOSTI

Siddha Gosti is a long dialogie comprising 73 stanzas

written at Kartarpur recapwtulating the consersation between

P oy SRS Sirs SR GEES GRS GRED GUe Tuas SINED CERSIIRE GEMY SRR S “-u--——n--——n—bn-.-. ey Shoue Mt G SRunt SV Guue Shest SBERY SSmem Gl GHEN MNP GBI ARED T QU Ghets EEEED bR SR IS GWNe Shonk REODIED SRS SN

*S,Gurmukh Nihal Singh: Fopwerd to Japji Sahib, translated
by Puran Singh, 3rd Edition, pe.D5e
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Guru Nanak and the Siddhas who had '.. chosen to renounce

the world and lead a life of detachment. Guru Nanak furnishes
answers to é8 questions raised by them and persuades them to
respond to the challenges posed by the society gro.ping

in darkness for want of enlightened leadership. Guru Niﬁak
discusses other important issues relating to Moks .a, Gurmukha

and Manmukhq 6 Maya, Haumai , and Na-m in this Gosti.

METAPHORS

Guru Nanak uses the metaphor of the wife and the
husband to portray his feelings of love for God and while
this metaphor persists in his poetry eishrewegh all through,
in REgaVa@haﬁwa"it becomes an ineluctable medium of the
union with God. Man, the spouse, yearning for the touch
of the Master, filling the universe with felicities when
He is around, and with tender songs of separatien when He is
away, c€an only realise his spiritual consummation by his merger
in the Lord. The bridal imagery of these songs, rich and
ornate, would indicate, among other things, the importance

Guru Nanak attached to the beauty and samctity of the human
sidhg:

body. As against the monks and siddha of his day who regarded
it as the seat of sins, he affirms its primal purltye. Like

SO many mystic poets, he celebrates the body's rapture which
at the moment of the unien i§ inseparable from the rapture

of the sould*

The following lines are being quoted from a long hymn..

in Raga Vadhamsa to indicate the feelings of a devotee

* Dr.Darshan Singh Mani, The Poetry of Guru Né’nak,PP.l8.ﬂ$
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suffering from the pangs of separaticen from his lords -

My woryor oTedT BT gTIUr ITSAT|

N qa w1 Sagr fafT abfr oty ghareari

at s{e faeg &8 d9T a4 AT faeg samorh
ST § 9T & 9Tor a7 & qg Fag ¥er &7 97orh
g7 Wy 9eg T 4% 9ur 7€ WU aTeT

T 39 #ETT 9¥ §g (TaT smyTeT |

AT FATITE T FETAT AT § FEraTsTI

ST 4 #fs T AT §ay 9 STRSTIABTI |

gfy g8raT 9g TTafor 59T & sTIr % gy aT9T!
TET & & GET ¥ gfe ©fF T ATaTI |
qTf3 [aTe gérar 5T 977 99ty

# E F gfraT g fagft fagli

Y thagt 9 o vAT T8 0T G|

5% 7 AT 1 a7 fayer faf7 & fo faghsr |
gt areaT 9T redr & s afar s

gTe 7 9T TF F T ToaTl A 7 T @tel |

I8 AT ATgére og 9g 341 wiel|

& grfes 7 sTd T AT Fg A4S T&HaT T

grg at Y Foor <8 faor far & #0300

f®& T 900 dregT 7 T ST 98 99T TagToOTTI11131 |

(Vadhamsa Caupade, 111, 143)’

POETIC IMAGERY

Guru Nanak's love for nature enables him to derive
poetic imaé?y from seasons and their cycle, the sky, the sun—
rise and the sun_-.set, the clouds, the rain and the wind,

woopds and gardens, trees, plants and flowers, rivers and
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oceans, birds and beasts and Guru Nanak's Aﬁ}i reproduced

as undeg,is an excellent example of his poetic brilliances:

T Y a1g 9 95 ST9F s qTfIET 950 97F g

9q TOATAGT qIUT FqLT FL 71O IS Frod stdriigl]

¥ arrer sls daEsAT AT ST

FEAT g arsd J{T1¢ TETII

39 99 17 T 37 ¥ 9ifs ® g9 @fa T T qHer|

geq yg Teuo 79 €F U5 79 T 9e9 a9 74 99 =od gHET1 11|
g7 gfe 9ifa aifa & gts1 fau & stafor @7 gfe Imgr sts)
Ty 9TEr S qurg siel 9t fag atd g arydr s's) 3

gf 1 TET 0 FHE ot W AT gfeAT 91fs ey fuaryT
FqT &g, &fe 9% 9TEET & &l &1 AL ATFH 79T

E4RSICRES
( Dhanasari Arati, IX-1-4)

SOCIO~-ETHICAL CONTENT
Guru Nanak was conscious of social commitment being
an essential ingredient, of religion and he painted the

picture of corupption, rampant in his contemporary society

very forcefully :

#E FTA 1T FTYTE oy 4g #{ sef T
$3 WTIE 97 99T 1% ATE Fw QAT
® qrfe fagr sls)

gyt 1T T B

fafe wd #f7 gg Uie|

Fg TT9F TafT1 fafa 1fa €< 134

(Majh var, Slok , XXXV)




And again:

STy & g9ey #q w1
ST STET 33 T
FTEL 78T UTSf = 919}
g Tug Ffast afe arg
fad srar shT 9T
4T qET JTLTAATTI 1 €31 |

Malar Var Slok, XIII

That man occupied central position with Guru Nanak
is evident pronouncedly in a cry of in.~finite agony
that broke out from his lacgrated heart when Babar invaded
India and perpetrated untold atrocities on the = innocent
masses including women and children. He even lodged a
protest against God who witnessed the tragic scene. To

quote N3ha k in his own wordst

GUIETT §TIT FlaT feqeaTy syTsaT|

ST 3T 7 &€ AT wg T FIg FTIATI |
TA ATT %€ FOTOT § & s7g 7 aTsaTii gl
AT § 9977 FT FIe

S 7 ww & 9TL a7 9f7 g T st
g7 €78 970 ¥ & & 97 qrans)

@7 Terfg forie & geaT aTL 7 FTS

gTd stfg fagle amt g AT afegardiiz1 |

(Asa Caupade, 39} XXXIX,1-2)

Dr.Mohan Singh in his Introduction to Punjabi Literature

pays befitting tributes to Guru Nanak when he says:

30
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"Nanak was the first medieval Indian saint poet to
condemn war and paint its terrific impact on the
woman and the home; first to deplore the neglect of
one's own dharma, specially one's own language; first
to proclaim equality of all classes of workers in
society; first to emphasize the dignity of labour;
first to place woman on an equal footing with man;
first to work for Hindu-Muslim unity; first te
denounce exploitation and seizure of rights and

dues of others; first to exalt truth above everything
else and character even above philowophical analysis;g
first to preach prohibition; first to link love

with heroism; first to give the householder, the
worker, a place above that of the renouncer; first to
sing of the beguty of nature- of flowers, of buds,

of seasons, of mountains and lakes and rivers}

first to underline the supreme importance of human
loyalstiesy first to prescribe a lofty ideal for

the poet; first to expound in detail the need of
honesty for the trader, humanity and rectitude

for the intellectual and political guide, mercy for
the soldier, the conqueror, hard work and co-operation
and discipline for the farmer, and the spirit of service
for one and allj first to integrate, after the Bh,
Gita, Karma, Bhakti, Jnana and Yoga; first to refuse
to let his followers be called by an appellation
connected with himself,"

In th€ succeeding pages, we shall examine the
terminology used by Guru Nanak to convey his message

to the suffering humanity, a message which remains as

valid today as it was in his own times,

AN SO AGLY v e e GHTE SERNT Al AIER RGP SiEue Gl Gow M RRE See GRS SRass AN GOND SERNE AEIF SN SUme Sham SR TGS PR WS JMURS Wy Sies G0N Glkve GESTY SNR GRes GEP SR SENGG HEMN ASINS GRERS SERL Ehete BN Show Sibe GHER Showt SESm GUNE SIS SN eute GG e SN SRt

* Dr.Mohan Singh« An Introduction to Panj;bg Literature
ppo 58""590
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CHAPTER III

GOD
EKAMKARA OR EKA OR OMKARA

The term Ekamkara owes its origin to the Sanskrit
Word Ekemkara having Eka and Omkara as its constituents and
meaning One Lord. Om or Aum is generally placed at the
commencement of all Hindu worRs and it is regarded to be saered.
It appears first in the Upanisad$ as a mystic monosyllable
and there it is regarded as the ebject of preQ?nd religious
meditations It consists of thré% letters vize A= U- M but
it is usually pronounced and written in two i.ee¢ O -~ M, Sometimes
it is regarded as five_fold A. Use Me\"M ¢ ® , The semi-circle
is then called nada ( a sound ) and indicates the prolengation
of the M with clossed lipse The dot on the semi-circle is
called the bindu or a drop, which indicates the sound 'M*
tapering to infinitye The sound of the letter *A*' is formed in
the back of the mouth, of the letter ¥ in the centrexk and of
‘N’ by the closing of the lipss According to this theery of sounds
the word Aum:Bm - covers the whole range of vow2l utterancess
Vowels are considered to be the é}er in speech and consonants
as mere limitation or application of the powere. Hence the

word Aum contains all speech and represents all that is embodied

T ARG SIS s HlD SR MRS WA AN GIREDATIES VAL FROUR SN SN SOEIS NNED TS i —_— A SR AN R RS S c 2 x 2 1 L % ¥ 7 3 B 2 _ X 2 2 1 B 2 1 Bl g
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in or is conveyed by the voice. It represents Brahman
symbolically as well as actually; So, the indestructible
sound Aum is nothing but the whole of the universe. All

that has been, all that is, all that shall be and all that cannot

1
be covered even by the range of time is Aum. The four components
7
of the syllable Om are  identical L . the four stages of the

2
. ’
self, The first syllable 'A' 'aAdentifie® with Vaisvanara, the

stage of awakening,where we find consciousness of the cmmmon
world of external objects and enjoy the gross things. The
second letter 'U' represents Taijasa3 indicating the stage
of dream, when the self enjoys subtle things and the spirit
alone is unfettered by the bonds of the body. The third
letter 'M'y, which is the measure of everything, represents
'Prajg§'4a stage marked by sound sleep (Sugupti) where
one has neither dreams nor desires. It is the stage when
the soul becomes temporarily attuned with Brahman and
enjoys bliss. While the phenomena of duality, caused by
action of the mind is present in the other two conditions,

_ 5
it is absent here. The fourth stage is called ‘*Amatrah’
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not represented by any sign, but ‘Adentified with the
soundless and the unutterable., whose field is Tufif?, which
is neither conscious of the subjective nor of the objective
It is . .  neither simple <consciousness not all sentient
mass nor all darknesse, It is unseen, transcendent and

inapprehensible,

So, through the syllable Om or Aumkara the mystery of
Brahman is gathered to a point. The UpanisadS emphasize the
efficacy of meditation by'means of the Supreme symbol — Aum,
The mystic symbol is regarded as the bow , with the sould as an
arrow and Brahman as the target to be plerced. This mataphor
or the arrow and the #%esrget% target invented in the'MuQQako-
pani§ad, charac¢c terises the communion of the lower and
the higher selves in a befitting manner se as to involve the

annihiliation of the separate individuality ef the lower self,

The Upanigads also use the term Eka in order to

convey the umiqueness of the Lord. But Ekamkara has not been

in
referred toL}he Upanis~ad¥ or in any other book of Hindm

Philosophy.

Q

In Guru Nanak Banl the term Ekamk3ara and Eka both
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occur to establish the unity of God., seeds of
which can of course be traced in the ggvedal and in
other philoshphical systems like Vedanta. The term
Ekamkara, used by Guru Nanak represents the Sikh faith as
monotheistice At times Guru Nanak uses Omkara and Onm
Akhara which also denote the sense of ERamkara. By Symboli-
ging God as KKamk;rq, Nanak rejects the view of the
World*s origin from number of vedic and pqufzpic Gods and
Goddessese He lays highest cmphasis on the unity of the
Creator around which the whole of his phllosophy revolves,
He iInsists upon the unity of God and condemns any doctrinme
which might tend to associate any other thing with
God as a Creatore His Ekamk3ra cannot be added to or
diminished by any extemnal agencye According to N;nakJ
the Creator and the Creation are inseparable. He has
writteéZlong poem of fifty four verses ?n‘AuékEra which is
listed under Rig Ramkali., According to him there is only
one Lord which cregtes and supports all living beings,
He is only one, though in many garbs. He,6in whose mind the
\ 4Q<n-VK446;+&J79 |
One Lord dwellg, does mrrumerable-worksg. That Lord is

the only manifestation of the absolute truthe. He is all
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pervading. When the One Brahman dwells within one's
heart , one gets satiated.Ego, fear and desires depart.
Aumkara is the Creator of Brahma and Brahma sQn?che
praises of that Omkara only. Vedas too are the creation

of the Omkarae.
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ATTRIBUTES OF GOD



CHAPTER IV

ATTRIBUTES OF GOD

The term Adrsta is used in Sanskrit in all the
three genders. Its component parts are a+d;e€’(to gsee )
+kta and it means invisible or imperceptible, First of
all, it occurs in the Vedasl to designate a species of
vermins. In one of the passages of the Bgveda? the Sun has
also been described as the slayer of the unseen i.e.
‘Adrsta-han'.

3
In the Upanisads, it has been applied to soul, which

is said to be eternal. It has also been used for the
4 _ 4
Aksara Brahman (Imperishable Lord)e. Even in Brahma Sutra

Brahman is described as Adr{&a.
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1
The Myaya and Vaisesika systems regard Adrsta to

be the attribute of soul whereas Vedanta and Saékhya

Yoga schools consider it to be that of Budhi. Vedgntists
do not regard Ad;g?a to be a chance factor. According to
themy, all is duly ordered and includes anything beyond

the senses even.

2
In Guru Nanak BE@T’ God is described as 'Adggta'

but He can be seen through Guru's instruction. According to

Guru Nanak perception of the 'Imperceptible' or *'Adrsta’

enables one to overcome miseries and enjoy peace,

These terms have been used in Guru Nanak BEQT
as synonyms to indicate the depth and inaccessibility of
God. Ag;dha and Ag;ha owe their origin to the roots g;dh
(to dive, to furrow) meaning not with"~’ . the reach of
a person. Agama and Agocara have gam (to approach)as
their root and mean'not accessiblef It is only through
Guru's instruction that one may be able to realise Him,

His vast creation 1is also limitless and defies any

description. According to Guru Nanak Bani one can realise
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God only with the help of the guru who invokes His grace
£

for us, enabling us to swim across the wozdly ocean and

overcome the agony of birth and death.
AJARA

In Sanskrit the term Ajara, used in all the three
_1
genders, originates from the root jr (to perish). It is

the negative form of Jr + acPJara, meaning indestructible
or ever—~young or undecaying. The term, in neuter gender,
| 2

sténds for the Supreme Brahman. In Rgveda the term Ajarayu

. 7/
occurs meaning 'not subject to old age's In Prasnopanisad
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the Supreme Spirit has been described as undecaying, immortal
and fearless. Even in Brhad;raqyakopanigadl, Brahman is
regarded as Ajara, Amara and Abhaya. In Manu S-.rti2 the

term has been used in this very sense. In Mahabharata it

has been used in conjuction with Amarqe.g. Ajar;hara.

There it means 'immortal' or 'undecaying'. Bhartrihari

uses the term as an attribute of God.

3
In Guru Nanak Bani the term Ajara occurs frequently,

It is used as an attribute of God. God is described as
undecaying and whosoever ghdeavours to realise Him receives
the Nectar which immortalises the seeker., One who adores
the 'Everyoung Lord' finds the nine apertures to his

abode accessible to him. His doubts depart and hé drinks
the Nectar of His Namey God is described as the only one
who does not know aging and is ever sublime. Everything
else is described to be passing and perishable and as such
the Ajara Lord is always pleasing to one's mind.

AJUNT
The term Ajuni is an adaptation ef the Sanskrit
word ‘'Ayoni‘', which means belonging o any place other than

the womb. It is desived from the root, yu (to fasten)and

B;0v014050
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comprises a®yu+ni., The term ‘'A-Yonija' and ‘'Ayoni' both
occur in Sanskrit texts in the sense.of one not born from
the womb, or having no traceable gource and generated
equivocallye The Naiy;yikasl refer to the two types of
*‘deha' (body) i.e. Yonija and Ayonija. Yonija include
Andaja or egg-~born and Jarz}uja or viviparous. Ayonija
include Swedaja or sweat-born and the Udhbija or
germinating like plants. Those who dwell in Naraka or hell
are als% considered to be Ayonija. In the pur;bas, Ayoni
is associated with the name of Brahma and giva. In

Mahgbhgratag it has been used to cesnnote unworthy origine.

In Kumara-Sambhava it dennotes the same meaninge.

3
In Guru Nanak 'Ba;i

the term frequently occurs

as an attribute of God. Here God is considered as one not

born from the womb and this ay;h; Lord pervades all
times-past, present and future. There is but one God-

Haiqu;,_jnmortal and Aj;hf. He is an embodiment of Truth.

Complete identification with this Ajgﬁg is the best form

of meditagion,
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The etymology of the term ‘*Akatha' can be traced to
the root Kath (to say) which is composed of 'at+Kath#Yat'. It
means inexpressible or defying all description. This has
been used in the B;hff as an attribute of the Lord. But
in Sanskrit texts nowhere does this term occur for the Loxrde.
However, in the Indian Philesophy, especially in Vedanta
Philospphy, the Supreme Spirit has been described to be
beyond the realm of speech, although the term Akathya
or Akatha has never been used in this sense. There are so
many examples referring to the Brahman as one beyond b
description. In the very opening stanza of the Ved;hta~S;ia
is regard as indescribable. 1In Taittif?}az'Upanigad it
is said that the words turn back from that Supreme Spirit
together with the mind and do not reach there. Kena
Upanigsad says that neither eye nor speech nor mind can
encompass Him. M;qqﬁkya Upanigsad clearly mentions Him

)

as beyond the realm of speech. Kathopanisqd also describes

him as beyond the realm of speech mind and eyese.

1. — See Anthtogys—sp.
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_ _ 1
In Guru Nanak Bagi, the term 'Akatha' has been
used for God who defies all description and is beyond the
range of speech. One can reflect on Him only through
Guru's instructions. Such an in-expressible Lord destroys
all doubts and removes all sorrows. And by learning the

greatness of that inexpressible Lord, one attains wisdom.

The term &k;la-MJrati has been used in Guru
NEnak BEnT as an attribute of God. Ak;la)used in all
the three aenders in-Sanskrit)is the negative form of

IR e
Kilghtime or deaths It,therefore, means deathla2ss.

manch 4

Murti is composed of mumtktin and is used as a feminine
gendeﬁ’meaning embodiment or manifestation. According

to Hindu philesophy it is considered to be anything which
has a definite shape or limit e.g. mind and the four

of the five elements viz. earth, air, fire and water.

The Maitrfya Upanisad Brahman has been described at once

as K;la and Ak;la.

As a compound, the term 'Akala-murati' occurs nowhere
2
in Sanskrit texts though God has been described as 'Akala‘

- 3
The term has been,however, used in Guru Nanak Bani
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God 1s described to be Immortal. This attribute occurs

in the mool-mantra or the basic hymn of the Sikh faith.

AKHARA

The term Akhara is the equivalent of Sanskrit
Aksara which originates from the root 'kgar"(to perisht'amvg
with the negative prefix 'a'® and suffix 'ac;f;eans
Indestructible. First of all the term Aksara occurs in
its neutral form in E_{gvedal wheepe it means 'water'. It

is also used in its feminine gender i.e. Aksara to mean
®

word or speech.

It is a philesophical term in fact and occurs in

almost all the Upanis«ads and Gita. 1In different Upanisad s
2
it is used as an epithet of Brahman. 1In Kathopanigad

man is advised to make efforts to understand the Indestructible
| | ' 3
or Undecaying Lord. In Mundakopanisad, Aksara is an

attribute of the Lord and that Ak§ara Lord is described to
be the creator of the whole world. That Aksara Brahman

creates thousands of beings and finally they merge in Him
4

only. 1In Q?ndogyopani§ad it occurs again and again to describe
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the sacred syllable Ome In Mgpggkyopani§adl the sacred

Aksara Om alone is described as Imperishabla,

- - <2
In Bhagvadgita it occurs frequently as an epithet of
the Supreme as well as the Individual soul. It also stands
for the sacred syllable 'Om's Even Brahma is said to be
3

born of the Imperishablee Even in Brahmasitra Brahman

is regarded to be Aksara.

9

In Guru Nanak 859; s the term Akhara is used in
different senses e.g. word of speech, the Indestructible
Lord and His order. 1In the Japjf; Guru Nanak uses the
term Akhari rather than Akhar and we can translate the
passage with any of the three meanings there, Guru Nanak
is of the view that it is through the Indestructible Lord
through the word, or thfough His order that one can attain
Divine knowlodge. Every thing is preordained and there is

nothing beyond the range of Akharae.

+he

The term is also used to conveyAsense of ‘word"®
and it is said that one should read and understand the ‘*word' to
erd-+%-i9-9 guide one's actions. Those who are prou?kan neither

understand the word nor have they any sense.
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that Anahada sound, the mind stops wandering and gets immuned
toy the agony of birth or death. That sound, though unbeaten,
is heard within - a peculiar manner as a result of which the
divine knowledge is fully obtained. The actual Yod? is he

who reflects on the Unbeaten Sound and sees Him in His

creation.

NATH
5._.5.1...5. ) (-f'o have kowt")

The term ‘'Anatha’ originates from the root nath and

constitutes .- . - - negative prefix a, nath and
1
the suffix ac meaning having no master or protector. This
| 2
term occurs in the Rgveda 1in neuter gendey’meaning *want
3

of a protector"”. In Guru Nanak ng{ the term 'Anatha’

has been applied to the Lord and thus He is said to be
rndependent, or without any protector. In other words

we can say He is 'Self Protector's This 'Self-protector®

is Supreme. 'Anatha' Lord can be understood only through

the gurue. Such a Lord resembles the sky. He is not born from
the womb. He is also the chief source of pleasure, Lord of
the unprotected and His disciples realise Him almost naturally

through meditation.
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ANTA
In Sanskrit the term *Anta® (in masculine form) owes

its origin to the root am which with the suffix'tan'means

end or limit. Sometimes, it is used as a neutew. gender,

meaning death or destruction. Guru Nanak uses the term in

both these senses. In Hindu philosophy also, the term

occurs frequentlye. In Taﬁiir;yi Upanisad regards Brahman

to be that from which origin, subsistence and destruction

or end proceed. In Bh?gvaddiﬂ?z, Lord K;§na tells Arjuna

that the form, beginning, foundation and the end of that Lord

cannot be perceived. Arjuna also acknowlddges that he is not

able to see the beginning, middle or end of the Universal

Lorde God Himself has been described there as the beginning,

middle and the end of all beingse

3
In Guru Nanak Bag? also, the term antqis used to

denote limit. God is described as limitless. Nobody on this
earth has ever been able to delimit the Supreme Lord. Guru

Nanak describes God as Beantdaor Anantd4. The celebates, men of
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piety and even Brahma , wha was born out of the navel of
Vig;pg’are unable to comprehend His limit. The virtues
and powers of that Lord are limitless. Men, however, are
bound by the limits of time and know an'antqor ende This
Antabecomes dreadful for one who does not remember the
Lord throughout his life. It would be futile for one to

remember Him only towards the end of one's 1life.

ANUPA
The term 'Anapa' is used as an equivalent of Sanskrit

‘Anupama’' which is domposed of antupama, meaning unique

or matchless or incomparable., This term is a synonym of

‘Nihkewal' and occurs in the Guru Nanak B;;%' as an attribute

of Gode It is found nowhere in Sanskrit texts for

establishing matchlessness of God, the Supreme Spirit. Gury

Nanak describes the Lord as Anupa and the Anupa Lord is

recognised by only very rare disciples and that too through

Guru's instruction. That incomparable Lord pervadeés everywhere

and protects us at all times. The Unique and Invaluable

@em Himself has the power to recognise all worth,

APARAMPARA

The term 'Aparmpara' some2times used in the Bgng as

'Aparampar;' is of frequent occurence and is an attribute of

e
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God to be Para and Apara, meaning(éupremé and{not Supreme,
respectively. The term, in its compound form, does not
find any place in Sanskiit texts. Aparam and param have,
however, been used as attributes of God. The Vedantistsl
describe Brahman both as’Supreme)and %ot Supreme’(pargvara).
And when that{Supreme)and(not Supreme‘is perceived &ll the
shackles are brcnkmmall d;ubts depart and human action has

/-
no validitye. Svetaévatara-Upani§ad also describes Brahman

as suchs There is nothing superior or inferor to Him.

3
In Guru Nanak Bani the term 'Aparampara' is used for

Brahman. éuch an 'Aparampara' Lord is said to be Himself

the creator and the destroyer. He is the destroyer of

the agony of birth and death. He is Supreme and can Dbe
preceived through guru's instruction. Aé%ampara Hari resides
in one's heart. By remembering the 'Aparampara' Lord, one
attains success. The Aparampara bestows mercy on his devoted

disciples and they also become Aparampara,pure and perfect.

ATOLAVA
The term Atolava owes its origin to Sanskrit word atulya

which consists of attulfto weigh' ) +yat meaning unweigh~able
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or incomparable. In Guru Nanak B;Q; it occurs as an
attribute of God but we donot find any such attribute of

God in ancient Hindu scriptures. Though another equivalent
attribute 'advit;ya' occurs frequently in the Upanigaggﬁl
and it is said that he who recognises the Incomparable Lord
surely gets united with Him. He, the'Advit;}a Lord?',

alone existed originallye

2
In Guru Nanak Bani, the term Atolava refers to

the Supreme Lord who 1is not comparable or weighable

and defies all description. He, the'Atolav; Lord, can
destroy the whole world in a moment and can re-make

it the very next moment. That Incomparable or the Unweighable
Lord can be recognised through the instruction of the

Gurue.

AVIGATA

We can trace the etymology of this term to the Sanskrit
root game It is composed of a+vi+ga&+kta’meaning invisible
or unmanifests It occurs in the Guru Nanak Bani as an
attribute of the Supreme Beingy but it occurs nowhere in

Sanskrit textse In Hindu philosophy a similar term 'hvyakta'
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is used to cennote the sense of Unmanifest and it has
often been used for the Supreme Being.

1
In Kathopanisad , Avyakta is lower than the puruse-a.

In Bﬁggvadgft; the term has been used for the Supreme Spirit
Brahma. It is also regarded to be the cause and it is said
that at the approach of the dav all 'manifest' springs out of
the *Unmanifest'! and at night all gets dissolved in it.

It is regarded to be Imperishable and considered to be the
highest and irrevertible stage? In §3hkhya system ‘'Avyakta’
means the primary germ of Nature or the productive principle
from which all phenomena of the material world are developed.
It is described to be without cause, eternal’pervasive,
inactive one, not component, not subtle, unconjunct and
independent. Here the existence of 'the Unmanifest® is
established on the ground of the proper ties of the effect
being of the same nature as those of the cause. This

Avypkta or Unmanifest which is said to be the cause of

all the things operates through the three gunas. It is also

described as acting for the emancipation of the spirit.
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1
In Guru Nanak Bani also 'Avigata' is used for the

Supreme Being. Avigata is said to be the one who enables man

to find the door to emancipation. It is also regarded as the

e
highest principle, and whatever whats&yer happens it is all
according to the will of that Avyakta or Avigata.

el

AVINAS .I_

The term ‘'Avinasi® written in the 8;9;-85 '*Abinasi"
also comprises negative, a vi, nas (to perish) and nini
meaning Indestructible. It is an attribute of God. 1In
Hindu philosophy it is used to describe the soul or the
Supreme Spirit as Imperishable. 1In B;kdiraqyaka-Upanégaj
Atman is regarded to be Imperishable. In Bhgévadézt; Lord
K;qqa describes the soul as indestructible. Accorddng to
quqa only that person can actually realise Him who regards
Brahman or Atman alone as Imperishable. Samkhya and Yoga
philosophies consider prak;ti or primeval matter as eternal

and ind@strfictible. They could visualise something which

stands the test of modern sciences.,

l. See Anthology, pe XX//
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1 .
In Guru Nanak Bgni'the term represents Brahman to

~the Universe . h a bPbensS +he
be undecayinge Brahman createdAEveryth1ngAaccording tkoill

of that Avina§4j. That Avinas(i is also described to be
the destroyer of sorrows fear and diseases. And he who
praises such *Imperishable Lord' becomes imperishable
himself., But the union with that 'Indestruct}ble One® is

possible only if one serves the true guru,.

ADHARA

The term originates from the root dhr (to bear).

- A
It comprises a + dhr + gqﬁh It means ‘'support® The term

2

occurs in the Rgveda™ and the Atharvaveda in this sense. 1In

N anak B;pzhit has been used as an attribute of the Lord just

as in Vedanta bhilosophy self 1se regarded as the substrate eof
everything. In Brahma~8§tra3 Brahman is described as the
support of the heaveny the €ar¢hand the rest and there the term

gyatanam' has been used instead of Adharae This term occurs in

the very intruductory stfnza of the Vedantsara.? It is the
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substrate only in the sense in which nacre appears to

be silver and rope a snakees Lixe the silver and the snake

the world is but a vivagta or an illusions 1Its illusory

material cause is Brahman and ignorance its material cause,

The vedantists 1 of +the o0ld school do not consider Brahman
but &5

as substratum or illusory-matarial causeﬁ.the material from

which it has evolved or develeped as the web from a spider or

foam from water or curd from milke

In Guru Nanak Bani2 the term is referred to as an

attribute of the Supreme Brahman. He is the support of life
and nobody has ever been or shall ever be His equale. The Lord,
our mainstay, bgggzsthe mercurial mind to assume tranquility
and to enshrine love for the true one. Such a support we

Qa
shall not forget especially because He is our qgnstay not only

in this world but also in the world hereafter,

Guru Nanak uses this term for mind also when he deseribes

mind to be the support of life,

1

5

EDI-JUG

The term consists of gdi, juga and adi. Kdi means
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the beginning or commencement and Yuga or Juga is the

long mundane of years. This compound form occurs in Guru

N anak ng;las an attribute of Gode God is described in it
as Adi_ Jugadi or beyond the limits of time. By meeting the
Guru one's mind stops wandering and once one reaches this
stage one gets clung to the Kdi~Jug§di Lord*s feet who has
been pervading all through the ages. In Guru Nanak ngf

itself Adi Jugadi means 'beyond the . 1limits of time!

b

The term is composed of 'adi' and ‘purus.a® meaning
S

2 gives the

"originai creator™. Taranath4in his Vac~aspatyam
etymology of Kdi-purd§a. According to him its
component parts are " adi+ puri + vas". He applies it to
the first man, hiranyagarbha narayanas ';di;'used in the
masculdne gender in Sanskrit,originates from *a + da + ki
and puru§§,the masculine form’is derived from the root pur

with the suffix kasunes This term has generally been applied to

Brahman. But we do not find any referance of ®*Adi-purusa‘
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in philosophy. Though radi® and ‘purusa’ both occur separately
therein often, nowhere do we come across its present form.

1
In the Rgveda the term 'purusa' is used as a generic term for

man. In Bh?gvadd?t% God has been described as preceding all
the gods and the great seers. He is also described to be

the beginning as well as the end and middle of all being; of
all creation and all sciences. According te Bhagvadg;tgg
there are two purusas- one is perishable which is in all the
beings and the other immovably abiding which is imperishable.
In Kathopanisad = the purusa is described to be the highest
principle. Sgﬁkhya Philesophy regards purusa as a. distinct
entity whic?&s over and above prakrti. The character of this
purusa is unique. It is a necessary factor in the very

functioning of one's mind, feeling intellect and will. It is

regarded to be free from the three attributes, possessed of
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discriminative faculties, non-objective, singular,

intelligenty, non-productive and passive witness.

In Guru Nanak ngzl the term is used as a compound to
denote the Supreme Beinge. Guru Nanak describes Him as the
Primeval One. He who remembers Him and knows the mystery of
*that Xdi‘Purakha', finds Him present all arounds. The
Xdi-Purakha is regarded to be pervading within and witheat.

— Q
Whosoever worships that Adi Putha swims aeross the wordly

remember
oceane But only a true Guru can tell us how to rember the and

realize the Primeval Lorde.

ANADA-ROPA

The term ‘5nada—r5pa' comes from Sanskrit 'Knanda--r{;pat
which consists of a + nand ( to rejoice) + ghan + rﬁp«ﬁac
meaning 'embodiment of happiness.® In the Rgveda and
Atharvavedé'gnanda' is mentioned in masculine gender in the
sense of happiness or joye. 1In Vedanta philosophy gnanda)
both in the mascuiine and in the neuter gender meaning f®pure

7
happiness® has been used as ones of the three attributes of
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:tman or Brahmans There it has been considered to be the
very subsstance of Brahman, Brahman‘does not possess
happinass but is in Himself Supreme Bliss or pure happiness,
In Jain philosophy Ananda is the name of a Balae In Budha
philosophy it is applied to Lokeé@ara. It is also the name of

/
Siva and of Vignu,

louru Nanak does not only use the term %Ananda®

but compounds it with 'Rupa® and refers to it as an
attribute of the Supreme Brahman. He is also of the view
that Lord Himself is the Supreme Felicity and the light
of that Blissful Lord is said to be éll pervadinge. That

Ananda~Rapa s also realized only through the Guru.

ATAMA-RAMA

The term 'Ktama-&ama' owes its origin to the Sanskrit
word ;tma~R;m§,used in the masculine gendgre. It means one who
is satisfied with the knowledge of the self. Its component parts
are'ztman2+ram + ghan i.e. the Supreme Spirite. The term

*Atma-~Rama®' occurs in Bhagvat-Purana where it means

rejoicing in one®s self or in the Supreme Spirit.
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In Guru Nanak B;p{ it has been used to denote the
Supreme Spirit. We can trace the etymology of the term in
another way too i.e. atman (the soul) + rama (God), God of
the soule Whatsoever might be the etymology of the term
it can be applied to God, i%@a~&3ha is seen within the soul
through the instruction of the Guru. He is considered to be @ne
and All- pervading. He makes one swim across the wordly
ocean and by realising Him all worries flée. Such is the

description of the Atama-Rama in Guru Nanak Bgﬁi.

BANNART
The term owes its origin to the Sanskrit worde
Vanamalin meaning Lord of the Woods and is generally applied

to Visnu and Krsna,

— —— 1
In Guru Nanak Ba.i the term occurs as an

attribute of the Supreme Lord and does not refer to any
particular dEéty like Visnu or Krsnae. That Lord, the Master
of the Woods, is described to be the ‘Beneficient One, *Life of

the World'® and *™aster of the Meek® and c¢can be realised

through faithe
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Ve
BHAO-BHANJANA

The term Bhao-Bhanjana occursl in Guru Nanak ngI
as an attribute of God and means destroyer of dreade. It
eome from Sanskrit Bhaya=-B8hanjana ( bhi + gg:% ~ bhanj +
lyut). We do not find this attribute of Gode in Sanskrit
texts though 'Bhaya-ﬁgghnah' which convey§ the same sense
occurs as a name of Visnue. In Guru Nanak 83;3’60d is described
to be the 'Destrovyer of‘ﬁ&ead: The lamp of His light dispels
all fears and by singing the praises of that "Destroyer of |

Dread" one gets rid of the agony of birth and deathe

CATURA-SARTPA
The term Catura=-sarupa owen its origin to Sanskrit
compound Catura=swarupa meaning * having a charming form®,
Brahma has been called *Caturanana® *Caturmukha® both meaning
baving four faces. But we do not find the term'Catur~sar6pa

for the supreme being. In Guru Nanak B3anI it occurs as an

attribute of the Lord who is thus described to be of a charming

1. See Anthology, pe XXXV //

2 See Appendiw.~=F, Anthology, p. XLV
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( . )
forme Such a God is the Lord of the City of Body and the

knower of everything,

DAIALA_AND DAIAPATL

Both these terms have been used in Guru Nanak 859;
as attributes of the Lorde. Daiala comes from Sanskrit Dayalu
(day + aluq) and Ddf%ati from Sanskrit Dayapati ( day + an + §5p
+ pati)yboth meaning kind or merciful. The terms occursin
Guru Nanak ngilto describe the Lord as Kind and Merciful, The
seat of that Merciful Lord is said to be within oneas'®s
heart. He is Kind and @Generous to His creation and Hislﬂhrciful
glance enables one to achieve a sense of completion and
fulfilment by crossing the wordly sea., With the blessings
of that Merciful Lorde darkness, ege and greed depart and
the mind attains tranquility,

DAMODARA

The term is a synthesis of Sanskrit words Dama and

L x 1 X 1 . ¥ ¥ X X X 1 X 32X 2 ¥ 2 1 X ___ B2 X J — -— S o——u AR WD VR G GRS Wb Enl  esfile SURE ——— -
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udara meaning rope=-belly. It has been applied to Lord

Krsna, the most celebrated hero of Indiiyéythology. In his

elN

childhood once he broke the vessels of butter-milk’ and
ate the butter. His mother, Yasoda got annoyed and

fastened a rope around his belly. Thus he is called Damodarae

In Guru Nanak ngzz the term Damodara has been used
to denote God and not the deéty Krsnae Guru Nanak did
not believe in incarnations &o he applies all the mythological
names to the One Supreme Beinge God has been described as the

only efficacious remedy for the wandering minde

DATARA_OR_DATA

S g RO B G-

The term Datara has been derived from Sanskrit root
—+he s ffix
da ( to give) which combined withAt;é@l means giver or
donor. Data i.es the nominative case of Sanskrit word datr.

occurs first in the Rgveda in the same sensee
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In Guru Nanak B;p%‘Datara'and Data both have been
used as epithets of the Supreme Being. He is said to be
the only Donor who has been giving uninteruptedly over all
ages. There is no other Donor to compare with Him. From
that donor all people keep on demanding a number of things
and His alms are countless. He Himself is the Doner of sorrow
and happiness. The Donor Lord is Himself the Creator resides

with;every body and alone dan fulfil the desires of

everybodye.

DINANATHA

It isqcompound of Dina and N;tha, D;na is composed
of di (to perish) +/kta meaning depressed, sad or
languishing. Natha copprises n;th " (to command) and
ac,meaning Master. Thus Dina Natha which has assumed the
form of Dzngﬁ;thaz means{Master'of the depressed: In
Guru Nanak Bgﬁg the term has been used to convey this very

sense as an attribute of the Lord.
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The term is a compound of Dukha and Bhanjana
and has Dukh + ac. ( sorrow or distress) and bhanj + lyut
(
as its componentss It stands for God - the @estroyer of
distresse® The term occurs in Guru Nanak BEQE as an epithet
of the Supreme Lord. In the ngil Guru Nanak recommeMilsservice
to the Lord who is our constant companion and helps us in ever-

coming our difficultiese

M o
GAHARA-GABHIRA

N AN SRS IRGUEE Gwes NN Sumn SN SN Wkt SRR

™M -
The term Gahara-Gthira has been used in Guru
2
Nanak Bani as an epithet of the Supreme Being. It is
a compound of Gahara, which comes from Sanskrit gahvara
comprising gaht+varac meaning deep or impenetrable and
M -~ aq aition of bh’
gﬁ?hira which comprises gam%and iraq’meaning profound,
| Aeg ek ol -
God has been = .1 as Gahara~GiFhira. Both the
parts of this compound term denote the sense of depth
and arg’therefore, synonymse The term has been used as
such to establish the immensity of Lord's depthe That
m
Gahara-g??hira Lord is described as Wnfathomable and He
alone is the €@reator and Pestroyer. He can be realised
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only through Guru's instruction. It has also been stated

that in the Satyuga the mortals were absorbed only in thet

m -
Gahar-Gaqpira Lord.

The term 'Gosain' comes from Sanskrit 'Gosv;min'J
used in the masculine gender. It primarily means 'the

master of cows or the herd( but according to the secondary
méaning of the term, it stands for one who has brought

his passions into control. It designates a two-fold

order of Hindu ascetics or beggars viz- the é%iva

gosggns and the Vaigqava goé%?hs. Whilef?grmer class
constitutes the most respectable members considered to

be the spiritual descendants of the great South Indian

teacher, ézaﬁkarscagrya who lived in the 8th.A.D' the

latter class represents the heasds of the Vaisgnava

communities in Assam and Eastern Bengal. But in Guru Ngnék
859;} the term does not at all refer to ascetics or beggars.

It has been wsed there to designate the Supreme Lorde According
to the ngg God is described as Gosain or 'Master of

X cows or the herd'se Guru Nanak also uses the terms

S 3
Gopala and Govinda for God which convey the same meaning.

He can be achieved only if ons remembers His Name and the
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secret of attaining Him, the Gosain or Gopala or Govinda,

can be known only through the Sadguru.

GUNI-NIDHANA GUNI-GAHIRA

nen G e GI G G B S S P Gty ST W SS— S

The term Gqu-Nidhgna is a compound of guna and
nidh;na‘?meaning the storehouse of virtues or the treasure
of virtuesos In Sanskrit texts we do not find such an
attribute of the Lorde It occurs in Guru Nanak BSptho

describe the Lord as the 'Treasure of Virtues'. The

limit of such Gupz-NidhEna Lord is beyond comprehension

and one is advised to praise the Lord’WMO is Gup;-Nidh;na.

Guru Nanak also refers to another attribude of God
ieee GupT;Gah{ra. It is also a compound of guna and gah{ra
meaning'deep sea of virtues's Even this term does not
occur in Sanskrit texts as an attribute of the Supreme
Beinge According to Guru Ngﬁak, the virtues of the Lord
are countless and that is why He uses the terms GUQ;-

Nidhgha and Guﬁ?Lgahira for Him.
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The term Hari meanslgreen. The term generally
1

stands for Viggu but is exceptionally used for other
gods like Indra, §§va and Brahma.
o

In Guru Nanak Bani, the term has a very frequent
occurence but there it has not been applied to any of
the Hindu incarnations. It refers to One @od who is All-
pervading and omnipresent. Hari is Unapproachable and
Inaccessible. He liberates the saints from the cycle
of birth and death. He has numerous epithets but no
single name can enumerate His virtues, although Name 1is
a nectqr for the disciple. He is realised through the
service of the Guru and the company of the good people.
This realisation illuminates the mind and one achieves
divine knowledge, putting an end to the cycle of birth

and death by clinging to His Name. 1In Guru Nanak Bani

- /
the terms Namgqand Sabadghave also been used for Hari.

JAGDISA

NS Ees SR SRR GENE SNt e

The term is a synthesis of Jagad and'iga, used in

the masculine gender, and means 'Lord of the Universe',
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I+t occurs in Sanskrit texts like Brahmavaivarta Pur;na
and Gita-Govinda as an epithet of Brahm?, of Visanu and

/ - - 1 |
of Siva. In Guru Nanak Bani too it has been used as an

attribute of the Lorde Whatsoever 1is seen in the world ,
is said to be a part of the Jagdgga or the Lord of the
Universes Darkness cannot be dispelled without praising

the Jagdié%. One should try to recognise oneself and

should meditate upon the Jagad?éa.

JAGA-JIVANA_

The term Jaga~JEvana occurs in Guru N;Bak BZ@EZ
as an epithet of Gode It is a compound of qua,meaning
world,and JIvana,meaning lifes So, God has been described
as the verv source of life. He gives life to all the
beings Qf the worlde The gQuru through his unstruck sound
is capable of making one perceive the Lord and help one

dispel darkness. The divine light of such a lord, the

source of all life, pervades the entire Universe,

JAGANNATHA

The term comes from Sanskrit Jagannatha which combines

- ] !
in itself Jagat and natha, meaning Lord of the world.

1. See Anthology, pe L xXxV/]

2 See Anthology, pP~L.XXVj{“l—XYW”
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Jagannatha denotes Visnu or Krsna in Mahabharata. 1In
Raghuvaméa, it stands for Rama as an incarnation of Vi§pu,
in Mg}kaQQeya Purépa for Dattatreya as incarnation of
Visnu and in HaVivaﬁgg for Vignu and é&va together. It

is also the name of a celebrated idol of Vispu or Krsna
enshrined in Puri, in Orissa. People go there as pilgrims
egspecially on the two festivals~- Sn;na ~-Yatra and Ratha-
Yatra. On the occasion of Sn;ha~Y;tr;, the image is bathed
and on Ratha~Y;tr; it is brought out upoh a car along-with
the images of Balarama and Subhadra.

1
In Guru Nanak Bani, the term occurs as an epithet

of the Supreme Spirit and does not refer to any other deity.
God is described to be the only Lord of the Universe, and

it is refreshing to realise Him through meditation.

JOTI1
The term owes its origin to the Sanskrit word =~ Jyoti

derived from the root dyut (to shine) which along with the
isun
suffix Z.neans lighte It occurs in this very sense in
| 2 - 3
the Rgveda. In the Upanisads and in the Brahma-Sutra

JYoti and its synonpgm Tejah both occur to designate the

L — X X - _ N I ¥ T I X J T - D GEED SUNS CHED SR Al GEEDENNER ACED CSRED U SN @l GRS cuilh GEED YN TEED WS WD SIEE Yy SUED SREED SGN NI CIRID SRS SRS SN SENs SERED Wl WIED enilD AVNID U SR

le See Anthology, p. L XVHI

2.  gatdsr gmETsts TSRO ITN A U

:??}faggiﬁqu @7 gaorTfafTsgd @ Ch,VII-12,3,
3. FgIfd: %Q%qul, B.S.1.3.40,
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Supreme Being as 'Light' or 'Luminous'.

In Guru Nanak BSQT too, the term has been used to
represent God as the em%?iment of Light, the rays of which
are described o pervadﬂﬂall over. It illumines
the ocean and the earthe The Name enables one tosﬂiim
across the awful worldly ocean. As a result of that/the
light emanating from such people gets merged in the divine
lighte That Divine light resides in one's mind and the
mind is illumined with thé Divine Light. Those who

have love for riches do not find the Divine Licht within

theme

The term Karanahgra is a compound of karaga and
hara and consists of kr + lyut and hr + ghaf. Karapa
means making, effecting or causing and hara means bearing or
carrying. Thus karanahara denotes ‘one who carries into
effect® or in other words the *maker', wh In Curu N anak 83;22

the term karanahara has been mentioned as dn éttribute of ‘God

|- see Anthology, PP Lxx)(i@ - Lxxxvyll

¥~ see Anthology, PP Lxxxm“‘. ;Lxxxix
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who according to Vedanta Philosophy is called f§§ara. He
1s described as the Maker or the Creator of the entire
universe. He, the Maker, Himself creates and Himself looks
after his creation. Karapahgra Lord is also characterised

as iimitless.

The term Karta-Purakha occurs in Guru Banak BSZI
as an attribute of God. It is a compound of Karta and
Purakha. Karta is derived from kr ( to do) and comprises

+ trc
kr. and purakh@. has evolved out of the Sanskrit word

* A
purusesa, comprising puri + i1 ( to skep) + da. It can also be
derived from the root pur ( to go forward) when it comprises
pur + kusane. God has not been acknowledged as the Creator
of all living beings and the entire universe by the earlier
thinkers. According to Guru NE&ak}God is the synonym of

Ek-Omkar and he rejects any view which traces world's
erigin to any other source, He differs from all Indian
philosophical system in this respect describing God as

1

Karta- purakha or Creator. According to Samkhya ~doctrine,

Prakr: ti creates the universe and purusca is just a witness,
[
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Yoga doctrine considers God,6 soul and prakr.ti to be coeval.
Nyiyal and Vai{zg§/ika assert that God is the first
efficient cause of the world and not its materlal cause,
The PUrva Mimamsa believes that the universe is Anadi
or without any beginning and also without any end.
Accordingly? God cannot be conceived of as the cause of the
universe. According to Vedanta Brahman is both the material
and the efficient cause and thexe are so many illustrations
regarding Brahman's material and efficient causa.lity. As by
one eédod of clay all that is made of clay becomes known,so
also of the Brahman all beingé are born and as such Brahman
is the material cause,while in the cawse of clayiefficient
cause like petter is needed for turning clay into a vessel.
Similarly no better efficient cause of the world is possible
than Brahman. On the other hand in Guru Nanak Bzéi God
has been described as Purakha. He alene has created the
entire uhiverse, which is of many colours. He alone has

/

created Brahma, Vignu and Siva and other Gods and Goddesses

of various forms. He who has created it alene can evaluate

LR L X X 4 X 3 % 1 ¥ T ¥ ¥y - 1 T ¥ ¥-° Y- ¥ 5 3 "L T ¥ Wy ) -y . L _ X K J -— - WD S PSS Sl CEED D s T seslid

l. Hari Dutt Sh;stri~8h;}tiya Darsana Ka Itih;sa,p.239.
2. fgreaTey:. T I S=IeaTHTaTg T odaya

gfdl ﬁw THTTY 4 M'éname\f)\II e2.41,
3. T §1AF gfueds of g=id faard w@TaTaT o

faaT{t 19 gfadcdy goog) | Ch.VI-1-4.

a-. See Anthology,p.b{xx;x
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$te All cause is under the Jurisdiction of the Creator
and, He, the Creator, alone upholds the creation through His
power- He has been bugy creating over ages but does not

bear malice towards anyone,

MADHU=SUDANA

The term Madhu~s§dana is the compound ef madhu
and sudanase Madhu is an asura or demon who was killed
by Visnue Thus Vispu has been described as Madhu-Sudana
In most of the myths Visnu appears to defeat evil which
is usually embodied in the person of a godless king or
demon of formidable power e.ge asuras like Madhu and

Kaitabhae

- — 2 -
In Guru Nanak BanI the term Madhu-sudana, meaning
¢ ’
destroyer of the evil, has been used as an attribute of

God and does not refer to a particular deity like Vi§9u. Such
a Madhu~sudana Lord should constantly adorn us as much

as a ring adorns our fingere

MUR ARI

The term Murari consists of Mura and ari,meaning the

D S s ARRREERG PN SwE) SN GRS el AN WD NG AnwD SHED BRGS SRS AT IR euils SEINY cbiis SHND SwEl WD ASEDMNEE WEED mAEh UMD a SVED AURS AR EEE SN SRR WENS EMSEREE SireREE Gl ik DY aEB ANS TS SER FEPEEE VD Al U SN SNSRI SN VREES  Sai
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FL GTeaTaTy FHarsHaT=IOTH 111 HarivePur.XXXIV-34

?=  See Appendix I- Anthology pe XCV)ij
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A LAKHA

The term owes its origin to the Sanskrit word 'Alaksya®
which means Invisible or having no partichlar merks. It
is the negative form of Laksya and cénsists of A+lakgtyat
and is used in all the three genders in Sanskrite 1In Br;hmai—
Sutra Brahman is described as Invisibles It occurs in
REmEyaga)in its masculine form,as the name o; the Mantra
spoken while using a weapon. 1In Kuﬁzrasaﬁbhava’the term
'Alaqua-janmat;' is mentioned as meaning of '#%4 'unknown
birth'. There it has been used for g&va. Gur: Nanak uses
the term Alakha as an attribute of God. Thus God alone is
described as Invisible. One cany,however, perceive Him with
the help of a true guru. This ympercetible God is regarded
;3 possess&;ll divine knowledge and all fears and doubts
depart by recognising Him. He is also said to be the Creator
of the Universe. Only those who are devoted to that Invisible
Lord can realise Hims He is described as one not to be seen
with the naked evyes, becausezgaells at a secret place knwwn

( )
as the tenth gate. Once that Invisible Lord is seen, nothing

else is to be sought after.
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3e See Anthology, ppeVII,IX,Xe.
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AMARA

- The term ‘'Amara' originates from the root mr (to die)
and comprises atmr+ac. It means deathless or immortal.,
In Atharva Veda, the term 'Amamri®' originating from the same

root conveys this sense,

1
In the realm of philosophy, the term has been used

for Soul. Thus soul is described to be immortal. Many

other attributes like 'Ajara' and ‘'Abhaya' have also been
2

assigned to it. 1In Manu Sm;ti, the term stands for the

immoertal, though Manu ascribes it to castee.

- 3
Guru Nanak wuses the term for the Supreme Sprisi

Spirit which is considered to be Immortal and unique. By
remembering this Immortal Lord,sufferings and pains

disappear; Guru's instruction makes the *'Immortal Name'

dwell in one's heart. That Immortal Lord chooses to make our
heart its seat only when we abandon five vices-—K;ma,Krodha,
Lobha, Mohaand Ahamkara. Guru Nanak also refers to Amara-pada
and Amara-puri which denote the 'Immortal Seat' and ‘'Immortal
City' respectively. That Immortal Seat is considered to be

stable and only the devoted disciple achieves it. So,
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truthful people alone acquire a place in the Immortal City

of the Immortal Lord.

ANAHADA

The term Anahada is also written in the B;g{ as
Anéhada‘or Anahata. It is the negative form of ;hata,
cemprisgg 3+han+kté and means unbeaten} Anakata is the fifth
of the mystical circles of the body i.e. Muladhara Cakra,
Svadhisthana-Cakra, Nabhi Cakra, Manipura Cakra, Anahata-
€akra, Talu €akra, Bhu Cakra,-;giE'Cakra (o::Brahman-
randhra or Nirvana Cakra or Parabramha Cakra) and Kk;;Q
Cakra. In the Anahata Cakra, one hears unstruck melodies and

one sees the divine light.

The séund is two fold-'Khata or the beaten sound
and Anahata or the unbeaten sound. All the external sounds
are listed under the Ahata. Anakata is that sound which is
produced otherwise than by beating e.g. the sound 'Om®,

2
In Guru Nanak Bani, God is described as the unbeaten

sound. Here it does not refer to any particular circ-le of
Hatha Yoga but is used to designate the All_pervading Lord.
One who meditates upon the unbeatén sound alone can achieve
the 'Invisible One' and through Guru's instruction one

constantly hears the unbeaten sound within oneself. © That

< ¢oed '£~Q¢-’yl
unbeaten sound is ;;gg%&ed to reside in void. By e%ean%gg
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foe of Mura. Mura was a demon having seveﬂﬁhousand sONse Krsna
O

slew the demon Muru and burnt his sons like mo. ths with

the flame of the edge of his &iscuse. Thus Murari is an

~appellation of Krsnae At times it is used for Visnu also.

- ~- =1
In Guru Nanak Bani the term does net refer to

Krsna or Visnu but has been used as an epithet of the
Supreme Being, whe is described as Wnfailing, Mdnchanging and
the destroyer of spiritual ignorance., One is advised te
contemplate on such a Murari Lord. If one seeks protection
of the Murari Lord, truth, contenment, chastity and selfe
control become one®s treasure. That Murari is attainable
through the guru and such persons are rare in whom there is

a gnosis of Murari,

RATANA

Pk |

N

The term N;rgiapa stands for Brahma,Prajgbati or
Purug/#a but more frequently it refers to Visnu and Krsna. It
owes its origin to nara (man) 6r nara (waters) and .ayana
(place)s According to Manu it is a symthesis of nara and
ayana. In égtapatha Brghmapa there is a reference to a man
known as'NErgyaga who offered a sacrifice lasting five

nights (pancsla-ratra) which enabled him to achieve

superiority over all other beings, Vi§9u as Narayana

—_— - VRIS S NI SHNE A WRGE Satih DS WP WP SHER RADINEE THNS Sl EAND CauDONES Sull SARMENES WERS AP A SINED NEED Al GNP SERD Sulus JERED U BN BRAN SRGEE WD Dl antd) MAEMITERE WATE) CANGD SIRGE ARl NEED BEED andic NN GRS el GHAND RN iy GEbas SR

l- See Anthology,pe C)(;x
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/
1s depicted reclining on the serpent Sesa and floating

1 - -
on the waters. In the Upanisads Narayana has been mentioned
freqﬁently to denote Gode In later times i.e. the Mahabharata
and other texts e.ge. Vamana Purana, Narayana is regarded

to be a r§i and is regarded as the father of a nymph named

/ -
Urvas#ie

In Guru Nanak Bagi the term Naraiaga refers to

the Supreme Lord alone, It does not denote any deity

like Visnu or Niﬁ;aqa. Lord*s 1light is described to be

pervading all the three worlds. Naraiana Lord is stable and His
knowledge is attained through the guru. He is firmly seated.
Reflection on His Name makes the mind attached to Him and

as a result thereof one becomes BairEgY and hears the

unstruck melody within, Nanak advises one +to remember that

NErEiaga and also persuade others to do likewises

- i ° gy -
The term Niramkara is used in Guru Nanak Bani as an

attribute of God and this term is a corrupt form of

L

1- . ag gy AT{TEery) Gavbha. k.
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Sanskrit Nirakara comprising nir + a - kr + ghéﬁ} meaning
‘*formless*®s In the ngi we have referenCes relating to

God *s physical form, pure form and formlessness. So in order
to express God in abstraction rather than manifestation and
appearancey He 1is named N IR AMKARA or | formlesse. The
Niramkara Lord is described to be always in the realm

of safetye The Pivine Light is said to have existed in

its Niramkara form even before the creation of the worlde If
one remembers the name of the Niramkara Lord, one knows no
sufferings and failuresos He is regarded to dwell at the

True place aﬂd if one offers a pure heart to Him, the
Niramkara chooses it as His abodes

S,

NIRANJANA _AND ANJANA

Niranjaneis one devoid 6f Anjana . The term

Anjana originates from the ropt iaf(to anoint)rhich with the
‘saffixZ:ggéns an oiﬁtment or collyriume In this sense it
occurs in Sanskrit texts in the neuter gender onlye. As

a masculine gender,it stands for a domestic lizard or a
fabulous serpent, with many hesads descended from Kadru.

As a feminine gender it has been used for Hanumat'®s mother
and for Pravarsena®s mother. The term Niranjanais used in

1
the Upani§ad/s as an epithet of the Supreme Being and it is also
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used as an attribute of a person who realises Him.
- - <

In Guru Nanak Bani the term Anjana occurs to dennte
collyrium of the Name of God. It is remarked that whosoever
recognises the True One through the instruction of the
guru, understands the Anjana Name of the Lord. Having
applied this collyrium, one gets clung to Him. At times,
the term is applied to'M;y;' or illusion. According to
Guru Nanak true Yoga mesans one's remaining untainted
anidst numerous taints. That alone would mean one'g

:antification with the Lord whom Guru MNanak describes

Vel 3 “. X
as Ngranjandgand Akula-Niranjane.

HAR A

o oo

1> |

NIR
The term Nirahara ic derived from Sanskrit Nir4§+h;.+‘

ghaB, mean 1g Yabstaining from food' or 'fasting'. In Guru

Vanak B;bi‘the term has been used as an @pithet of God.

Thus God 1s described as one who does not take food and

it is said that he who gets PH¥ified by the touch of Nirahara

is beyond the reach of filth. The word of the Guru is

~

described as the way through which one reflects upon the

Nirahara Lord.
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The term Nir;lama has also been written in Guru
Nanak ng{ as Niralamb@ which has been derived from Sanskrit
Niralambly and comprises nir+a+lamb+ac meaning supportless

1
i, the term

or belonging to nobody. In Guru Nanak B;;
does not convey this meaning., Instead, it presents Cod

as 'Detaghed*s It is a negative attribute of GCod as He

is Supremes Though He is not inseparable from man and the
worlc, yet in His pure form he is free from those defects
which are experienced by a finite beings So, while we seek
His support and remain attached to the world, He is
supportless or detached from the world. Such a God is all
competent and is seated at the tenth gate and the story
régarding Him defies any narration. He is Himself responsible
for binding the worlc in fetters and is Himself its liberator.
He is also regarded to be the @estroyer of ego and all filth.

Even a viviparous man can be n;rélamﬁif he clings to the

Divine Namee

Guru Nanak recognises God's existence since ages.,
He is the greatest property and is without form without
colour, without caste. He dwells within and without in the
guise of Truthe He shows Himself in the form of creation,
He has created three strands through which the infatuation

of maya is produced. He is embodiment of justice to his
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disciples. He is the only one to destroy doubts and fear.
He who remains'detached from ego, filth and other worldly
impurities, gets attached to the Niranjana God. He achieves
the actual yoga. One who reflects upon the Niralama God
drinks all sorrows as if it were nector juice. But Nirglama
God can be realised only if one meets the Sadguru or a true

gurue

The term 'Nirbhao' is an attribute of God and is
the corrupt form of Sanskrit word *Nirbhaya' which originates
from the root bhi (to be afraid of) and with the prefix Nir
and suffi¥ ac it means fearless. The term Nirbhaya occurs
as an epithet of Brahman in Hindu philOSOphyf According to
Guru Nanak ng% if one establishes a communion with God,
the embodiment of morality, ke also becomes moral. So, if
God is happy, the believer too will be happy and if He is
Eéarless, the devétee too 1is fearless. Thus the Guru regards
God to be Nirbhao or Fearless. This is negative attribute
to God. That Fearless God is said to have created everything.,
He is the donor of everythinc to everybody. He is 411
pervading and occupies the seat of Truth. He removes all the

impurities from within us and He can be realised only if

one remains afraid of Him and within His disciplime through
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Guru's instruction. He who is attuned with Him attains

the liberation of his soul,

NIRGUNA AND SAGUNA

——“~ Gty Sy SN SuRER ANy SN SO A

The terms Nirguna and Saguna owe their origin to
the Sanskrit word guna (attributes) and consist of nirdmuna
and safguna respectively. Nirguna means without attiibutes
and Saguna means with attripbutes. Here the word guna shoula
not be confused with the three gunas of prakr. ti viz-Sattva,
Rajas and Tamase. It €onveys the sense of general attributes,.
The basic and the most important problem of Vedanta 1is to
deal with the nature of Brahman. To solve their problem,
Brahman has been described as having two main formse. Brahman
without quality or attributes i.e. Nirguna Brahman and
Brahma-n containing a multiplicity of real attributes i.e.
Saguna Brahmae The AdvaitaA Vedantists or the non-dualistic
Vedantists hold the first view which is monistic in character
and the Dvaita or dualistic Vedantists recognise the latter

and thus they are known as pantheistic.

|
In the Upanis.ades there are references to both

the Saguna or determinate as well as the Nirguna or

indeterminate Brahmane
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According to gankara, of the two aspects of Brahman
we have to accept that which is indeterminate or Nirguna
indicating its true nature. The other description according
to which Brahman is determinate or Sagu?a is only for the
sake of worship and does not indicate His nature. Even in
the Brahmasutra it is mentioned emphatically that Brahman
is devoid of all forms. This being the main purpose of g;uti.
ggnkara insists upon a Brahman being Nirgupaar Brahman without

attributese

2
Brahmany though in reality uniform and changeless,

participates as if it had the attributes and qualities
of a body with other limiting adjuncts within which it abides,
According to Rghghgga’God is not only Nirguna but also

Sagunas.

Actually)according to the Ved;htists)Brahman is
indeterminate though for purpose of orienting the mind
towards it and for pointing out the basic features of one's
experiencey He can be represented as Sat:iﬁzlfhanda. In
this state of purity no attribution can be made with respect

to Brahman and He is the negation of everything that can

be comprehended.
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Brahman is Saguna when we see that the world is not
self-explanatory; it refers back to an intelligent cause
as its creative ground and then He is called fgbara and the

world is a manifestation of-fZQara.

According to one view, the Absolute God is not

the creator of the Universe., 1Instead, one of the beings,
either by the active flashes of His power or by the ceaseless
process of emeragence brings forth the human beings. These
beings are the gods of Hinduisme. They are regarded by their
wor8hippers as Sagunae This idea was prevalent even in the
times of Guru Né-'naki So'by using the terms Nirguna and
Saguna, Guru Nanak did not refer to the deities of Hinduism.
Rather, he did not acknowledge any such deities and

incarnations, ACZOrdingly, God Himself has been described
as Nirgupa or Absolute and Himself as Saguna. There was

fundamentally none of the maya, three deities, sun

~and moon but only one 'Lord was in the seedless trances

He, the Invisible Lord Nirguna, Himself becamse Saguqa.

NIRMALA

The term *Nirmala' has been derived from Sanskrit

root mal and comprises nir+mal+ac meaning 'pure' or 'bricht'.

In the Upanisewadss it occurs as an attribute of the Supreme

Spirit which is embodiment of Truth.,
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ITn Guru Nanak Bani the term *Nirmala' also occurs as

an attribute of God and only He is described to be Nirmala.
He comforts the heart and those who concentrate their minds
on the Nirmala Lord themselves become puree The Immortal
8tate of the God is also described as Nirmala and the
instruction of the guru enables one to achieve the Nirmala

State and the Nirmala God.

NIRVAIRA
2

- Ny

The term 'Nirvaira' occurs in Guru Nanak Bani
as an attribute of Gode It has been derived from Sanskrit
root Vir and comprises?zJ?§+an, meaning free from enmity.
Thus God has been described as one without &@€nmity. A man can
identify himself with God through worship. The communion
with Nirvairq God makes the devotee also Nirvaira. Such a
Nirvaira God pervades everywhere since ages and is bevond
the shacklesjﬁirth and deathe. Everything seen in the world

belongs to that Nirvairae

NISTRARA
NISTARA )

The term has been used in Guru Nanak 8395 as an

!

epithet of the Supreme Spirit, which is a corrapt form of

85

Sanskrit nistaryitr from nistr. +nic +trc.. meaning 'a saviou¥‘.
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God has been described in the B;q; as Creator, the Donor and
also as the Saviour. This sums up his relation with the world.
He is Saviour in the sense that one is enabled by Him to swim
across the worldly sea. God is,therefore, not only the Creator,
but after having created the world, He looks after it to

ensure its safetye.

PARAME SZARA

The term is a gynthesis of Sanskrit words param meaning

most excellent and fs,ihra meaning Lord or Master. Thus
\/

/
Paramesvara stands for the Highest Lord, God, the Supreme
1
Being. The term has often been used as an epithet of Visnu,
y, 2 _ 3 _ ’ _ _4
of Siva and of Brahma. 1In the Upanisadas and in Bhagvadgita

it occurs to denote God. He who sees the Parmeé;ara dwelling
equally in all creatures does not harm himself and realises

the Supreme path.

9 :
In Guru Nanak Bapg, the term Parmes~-ara has been

used for the Supreme Lord, who Himself bestows His love
and affection on man and bleeses Him with glory by His glance.

His light pervades the entire universe and there is ngkfther

SREES Gheviy AN GRINS SIS SIS GNNs SR St Wit SRS i SRS SHRNS SUUNS ane GhEme UL GGG SIEN-EETS P QN GRS S SeandiiN SR Gine SEMAGEINS GETINN GERLEEEP et Bt TiaciNE GRnGIEED Wbk, S e Mtan S Wi Gmes GNSS Shace TN EENS Gaau SR
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than Him. He is the very prop of one's life. If one adorns
himself with the Name of the Supreme Lord, instead of
silken clothes, only then can one enjoy Him. And only

by meeting the Truequru is the Supreme Lord realised.,

PRABHU

The term 'Prabhu' consists of Pratbhu (to be)+du
meaning 'mighty' or ‘'eemrtem 'competent'.s In its masculine
gender in éanskritfit is applied to the 'Lord' or 'Master'.
Actually in Hindu literature there are some names which
originally stand for gods, goddesses and other avataras and
Prabhu is one out of those names. In the @gvedal, the term
occurs to denote the Lord and is specially applied to gods
like SG}ya and Agnie. It has also been applied to Praj§~pati,

- /
to Brahma , to Siva and to a d@éty under the 3th Manu.

2
In Guru Nanak Bani the term and ils synonym Suami

occur to denote 'God' as Lord of the whols universe. It
1o demote a special god refers

does not occuert deity butLto the one Supreme Being. This

term is of a veaery frequent occurrence in the Bani of Nanake.
Prabhu has been described to be the saviour of man here and

hereafter. He is near; He alone is Beneficient and He is
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All—pervading and is attainable through thé instruction
of the Guru by abandoning evils. Those who become His
servants are over-whelmed by His love and affection, their
fears are dispelled and they achieve peace in the company

of saints and holy men.

PRANA ADHAR A

o weorptwun W) D CGE A S T WD TS SEap s

o .
" The term is a synthesisASanskrit words- prana

and adhara meaning the prop of vital breath. 1In Vedgnta
philosophy Brahman has been described as Prgga. It occurs
in Guru Nanak ngﬁzby way of an attribute to the Supreme
Spirite In Guru Janak 8563, God 1is regarded as the Creator

and when the Guru casts his eyes around, he finds that He

bestows life on all.’

Guru Nanak applies the terms Prangand Prﬁbapati also
to God to indicate that He is the only support of life

and by realising Him the mind attains transquility.

PURANA OR PURA
The term 'Purana' comes from Sanskrit bﬁrﬁga which
originates from the root pur (to fill) qm;} with the

suffix 'kta' means complete, perfect or infinite. It occurs

A BRED ARD WA SR el B NI SN SANAPNIND Gl AN RN SNUINS TRGIE s TRUNE WD TGN TANE TS il DGR AP AN SOV SR SENNE unis UGS SRN SRaiE S Sl D STREE SRR MOEl S il SR GRS SOV D SRS sl AN NS WD SDER R end Rl TR A Gegs NOND SEED Sy
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2. See » , Anthology, pe Crl
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1
first in the Rgveda in this sense. In the Upanisads, the
term 1s used as an epithet of the Supreme Being 3rahman
and the Universe. It is said that Brahman is infinite and
so i§ this universe., The Infinite proceeds from the Infinitee
Taking the infinitude of the infinite universe it remains

as the Infinite Brahman alone.

2
In Guru Nanak Bapni , the term -~ - - purapa

is used to denote the Infinite God. He is described as the
Most Perfect One and the Sole Powerful Creator Lorde The

terms Pura and PF&o-PufE both have been used as His attributes.
The Perfect Lord is described as the very source of life, .
Without the Perfect Lord no doubt is dispelled and no honour

i1s achieveds Nobody in this world can assess the limits

of mysterious ways of that Perfect Lord,

SAIBHAM
The term Saibham owes its origin to the Sanskrit
word Svaymbha;heaning self-born., The term occurs in the
| 3

Upanisads as an attribute of the Brahman who is described

as Self-born and @mni-present. That Svayaﬁbhg Himself create4
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external aspects of the senses. In the 3Brahma §Gtra%
Brahman alone is described as Unborn and there the term
*Asambhava' has been applied to Him whose self being
cannot be suspected to have sprling fe¥th from anything else,

2
According to Ramanuja 's £ommentary on the Brahma. Sutra

4

non—oy@ination applies to Brahman alone. 1In Guru N;nak
ngzé,the term Saibham has peen used as an attribute

of the Supreme Lord who does not take pbirth from the
womb., He does not assume an incarnation. He Himself
is the embodiment of Light. That Saibham Lord alone

is the creator of all orbs, regions and Universe. All

the powers of the world are made by Him and He alone 1is

Uncreated. Thus, He is Saibham.

SAMARATHA

L 1 3 -3 X 2 X i _J

The term comes from the Sanskrit root - arth
which with the prefix sam and the suffix ac means very strong,
forceful' or very powerful or adequate. gfh' Guru Nanak Bagpi,
the term has been used as an attribute of God. There is no
sucnh epithet applied to the Lord in Sanskrit texts but in

~ - .
Guru Nanak Bani God alone has been described as Samaratha or
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3. See Anthology, pe. C.L.)(



91

Adequate. That Adequate Lord destroys the illusion of the
three gunas i.e. Sattva, Rajas and Tamas. He Himself

the Adequate Lord
is the Creator and the Guardian. Those upon whom/bestowes

His merciful glance have their minds cleansed of all impurities

as they alone taste the Nectar of His Namee

/
SANKARA
/
We can trace the origin of the term SanRara to Sanskrit
root kr ( to do). It consists of samfkr+ac meaning

/
auspicious and it has often been used as an epithet of Siva

or Rudra. In Vishu Purgpa it has been applied to the soﬁff

Kasyapa and Daru,

In Guru Nanak ng%'the term é%nkara stands for giva.
But Brahma, Yisnu and S;nkara have not been accepted by
Nanak as deities known to the Hindu belief. Nanak describes
them as working according to the Lord? s command and says

/
that for the realisation of that Lord, Sankara showed his

maya but he could not understand His secret.

SARANGA PAN

GER ety oD SR SRR *“”'“

— — /- o
The term Saranga-Pani comes from Sanskrit Sarnga~papi’

/-
meaning 'one who carries the bow (sarenga) in hande. In

Sanskrit texts, it has been applied to Vi§qu and Kressna, who

1, See Anthology,pkaLXl-—QLXH

2. See Anthology, pe C[X]|
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are major gods of Hindu pantheon. They are equipped with

many weapons to destroy their enemies and sarnga is one

out of those borne by them in their handse. Thus Visnu

/
and Kr .sna have been described as Sargnga-papi.
N

_ 1
In Guru Nanak Bani the term Saranga-pani does not

refer to Visnu or Krsna. It refers to the One Supreme
1

¢
Being who is All-pervading and whose realisation is possible

only if one is detached from the worldly illusion,

SE TAMBAR

>

The term is an equivalent of the Sanskrit word
gvéfgmbara which is a synthesis of éveta and ambara meaning
the whte white clad. Svetambaras are one of the two major
divisions of Jainisme 1In contrast to nudism favoured by
Digambaras, they favour wearing of white garmentse. Thus
they are called évetzmbaras. Apart from the issue of nudism
the chief distinguishing feature of évctghbaras from the
Digambaras, are ;ome canons finalised at their council in
Kathiawar in the 5th century;A.D.

- -2 _

In Guru Nanak Bani the term Setambara does not refer

to the Jaina évef?hbaras. It has instead been used as an

attribute of God who is described to be '"White Robed' or

*Spotless*'s Guru Nanak refers to the Sama Veda wherein one

R RIS e N S RN SHARS SN Sy G (RS TEDGTINE WOEDS SUDERRRETES SAUIND SRS« RN AP WA efWE TSNS AN GRAND SeAND MINND PGSR ANENR CED NN SUNED GHNND SONUIIND THNNY RS CHNESAIED il AGPUEIED GAND wndEp SRS EATINEIEE G s NS AP At sl WAL Sediloui SRS SUNES oM

1, See Anthology, pe CLXIX

2. See Anthology, pe CLXIX
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finds a mention of the White Robed Lord but he remarks
that the Spotless Lord is an embodiment of the unchanging

and absolute 'Truth'.

SIRMORA

The term Sirmora is a compound of Sanskrit words
Siras (head) and mayg%n(peacock), meaning one with a crest

or one who is the chief. This word has not been used in

/ -
this form anywhere in Sanskrit texts. The words Siromalin

/ - :
and Sirohari¥ both meaning ‘gatlanded with skulls' do occur

/
in Sanskrit texts as epithets of Siva,

1
In Guru Nanak Bani the term Sfymora has been used

as an'attribute of the Lord, who Himself creates and Himself
destroyses He has been described as the greatest of all and
is the destroyer of the fetters of birth and death. After

having created everybody, He is the Sirmora and Guru of all.

SRIDHARA

The origin of the term Srgdhara can be traced to the

Sanskrit word grzdhara, a name applied to Visnu in Hindu
/

mythology. Sridhara means *Prosperity Bearer'. He is
/ — / - - ) -
described as Sridharqbeing the husband of Sri or Lakgmi. Sri




is said to have assumed several births, every time as the
beloved of Visnu's incarnation,

1 -
In Guru dNanak BEZY, the term Sridhara refers to

God alone and not to any particular deity like Visnu.
Sridhara Lord is described as the cause of all the causes
\

/
who alone is All_competent and He on whom He casts His

favourable glance is rea#ly lucky.

l. See Anthology, pe c( Xx!Il
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CHAPTER V

OTHER GODS

The ter@ 'Aégi')in the masculine gender, is derived
Sanskrit
from the,root *ang' and with the suffix 'ni' means fire.,
It is considered to be of three kinds i.e. Ggrhapatya,
Khavaniya and Dakswina. Agpi 1s one of the most ancient
and most sacred objects of Hindu worshipe It is also one
of the trinity of the chief deities of the Vedase. Those
three deities are Agni, Vayu or Indra and Surya. Two
hundred1 hymns in the Rgveda are addressed to Agni. Ath
is said to appear in three2 phases, in heaven as the Sun,
in the mid-air as fightiing and on the earth as ordinary fire.
Agni is regarded to be the mediator3 between gods amd men,
as witness of the actions of men and also as the protector of
4

their homes and of themselvesos Seven tongues are ascribed

to it and with their help Agni licks the butter used in

le See Deva Sastra,p.248. Mac Donald's Vedic Mythology
(Hindi Adaptation Deva Sastra,p.248).
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sacrificess, He 1is also regarded as one of the eight lokapslas)
especially the Lord of the South-east quarter. It is
personified as a King of Manes, as a son of Agg;ras and as

a grandson of éanqila, as a MWarut, as a star, as one of the

seven sages during the reoign of Tamas and as an author of

the several Vedic hymnse.

It is one of the nine dravyas or one of the five

primarv elements named as f%jas‘enumerated by the Vaisesikas.
1 a— -— —

In Guru Nanak Bani, the term occurs frequently to
denote one of the five elements which are considered to
remain in the being and together constitute the body. The
material world is also described to be fire wheréﬁPne
gets burnt, Naraka or hell is also regarded as blazing with
dreadful fire in whiéh the self-centred persons get consumed.
So, the term A%?i in the ngf' is used for one of the five

elements as well as for ordinary fire. We do not find this

term occuring for a Vedic god or deitye.

BAISAMTARA
The Sanskrit equivalent of the term Baisamtara is
¥Yeiswanre Vaiéwgnara, a name by which Agni is occasicnally

known in the ggvedaz. It comprises Viévgnara and an , used
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in masculine gender. The literal meaning of the term is

'belonging to all men' or ' omnipotent.*

—- 1 —
The Chandogya Upanisad 1dentifies Vaiévanara with

Brahman. Mgggﬁkyg'Upanigad considers it to be one of the
four feet of the Supreme Spirite In Brahma Sutras it is
clearly mentioned that where the Vaidévanara denotes Brahma
or ;tm;, it cannot be in any case connected with Aéni.
B;v@adSragyaka3. Kaghg and Praghopani§admention the term to

desiagnate Agni, In VedEht36 Philosophy, it is the name eof
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the Supreme Spirit or Intellect, when located in a supposedly
collective aggregate of gross bodies. It is said that
intelligence associated with the collective aggregate 1is
called Vaiév;nara ( the Spirit of Mankind) or Virgg and
intelligence associated with the distributive agaregate is
called Viéva. Vigva and Vaiévanara have experience of all
gross objects. There is no difference between the Viéva and

Vaiéugharaijust as there is none between.a forest and its treeses

1
In the Guru Nanak Bani the term occurs in the sense of

agni or fire only. God is said to be pervading fire, wind and
waters Among others, the fire is also regarded as singing
God®s praisesy, in order to represent the countlessness of Hisg
Creations Fire is also consicered to be under His overall

controle

BISANA
The term Bisana has evolved out of the Sanskrit

term Visnu, having as its root vié (to pervade), combined with

the suffix nddke. Vi§pu is considered to be one of the gods of

secondary rank in the Rgveda 2in his struggle against the power

evil. He is ;ssocizted with Indra. The Vignu of the Veda has

1= See Anthology.pe XXXV
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very little in common with the Viggu of later times

—

though there he is regardeds to be the Hnconquerable freserver.
The Bfghmapa granth;i describe Visnu to have ecquird new attribute
and there are legends in respect of him unknown to the Vedas as aisp
to the Puranas. Kathopaniggug presents Visnu as all pervading.
In Taittiriya Upanigad there is reference to three steps of

Visnu covering the entire universe. gri Ramottaratapaniya
Upani§addescribes Visnu and Brahmg'toz%he incarnations of one
Lord. Even Kaivalya Upanisad represents BrahﬁE,Vigqu’ éiva and

Indra to be - incarnationsof the Supreme Lord. In Gita Visnu

is described as all pervadinge

The Puranas recognise him to be the second member of
the Hindu Trinity and assign him great importance, He 1is

t
described as the embodiment of Satva Gunpa ySelf-existent and A11_
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pervading and also the Prajapati and the Supreme God. In

the Puf39a31 he is frequently referred to as Narayana,

the ever present and all pervading spirite. From his toe

flows the sacred Ganges and from his navel gprouts a

lotus bearing the god Brahma on its petalses He is the
manifestation of the solar energy and is said to have covered
the seven regions of the Universe in three steps. His wife

is Lakszﬁ; or gr?; the goddess of fortune., Vaikuntha is his
heaven and garuda bird his vehicle. He is painted -as

a youth of dark blue colour and dressed 1like an ancient kinge.
He is supposed to have four hands, in which he holds

éaﬁkha. Sudarg/ana C.~akra, Gada and Padma. He has also

a bow called gzrgnga and a sword called Nandakae He is also
regarded to have appeared on the earth in several forms each
time as a saviour of mankind. The best and usually accepted
incarnations or avataras of Vispu are ten in number (see

under Avtarw e

In Guru Nanak 85912 there is no reference to Visnu, as
an 1incarnation of Gode. God is the sole Creator of the entire

_ /
universe including Brahma, Vigpu andSiva and all other Gods

Puv.
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are under the command of the Supreme Spirit. Brahma Visnu and
Mahesdh have achieved the importance only as dewtées of that

One Lorde

BRAHMA , BRAHMA

NS S S Sn See SIS WRNS SRR ST She SRS SRONE SR

The term seems to signify different meanings at
different times. In Sanskrit Brahman and *Brahma® are
two distinct terms. Brahman is used in the neuter gender and
eriginates from the root br.h ( to grow or increase). The
lattery, used in masculine gender and derived from the
same root, is regarded to be the first member of Hindu
Trinity i.ce. Brghmg,Vi§pu,Mahe§a. The term Brahman is
found in many passages of the Bgvedal and in the later

period in the sense of a priest.

The term Brahman is repeatedly mentioned in the

Upanisads and in Bh%gvadd?t%? In Aitreya Upanigad Brahman is

described to be all in alle. In Kena Upanisad it is said
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that neither the sense o0rgans nor the motor organs c¢an

reach Brahman. In one passage of the Bhagvadgita

Brahman is said to be borm from the Imperishable. He

s also regarded to be an oblation, the sacrificial butter,
the fire and it is remarked that one should find an access
to Brahman by meditating on what He does. Those who eat
ambrosial food reach the everlasting Brahman. By surrendering
oneself to Brahman one is not besmeared with sin just aw=s
the lotus remains above the muddy water, Brahman is also

jdentified with fAumkara®

In Vedanta Philosophy1 theee kinds of existence are
postulated, the true or param;rthika, the practical er
vyavaharika and the apparent or prgtibhgsika. Brahman is the
sole representative-of the first.iévara. Individual souls,
heaven, hell and all phenomena are included in the second
and the third comprises things constituting a mirage such
as rope mistaken as a snake. Thus Brahman is %§at® or
Existente This Supreme ébufnhas been described as Sat (Existent

Chit (Intelligence), Ananda (Bliss); Akhznda (indivisible),

Akhiladhara (substrate of all) and Avanmanasagocaram (beyond
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the range of speech or thought). Actually, according to
Vedﬁhtists/Brahman is God but ncot god in the image of man,
Thelir approach is intellectual as they define Him as the

Supreme and yet neither a being nor one not being,

Brahm;, the first member of the Hindu trinity
looks after material creation in the manifest action of the
worlde Mythologicallyl he has been personified by Indians but
he has never been worshippede Ernest Wood in his Vedanta
Dictionary éﬁgéz * the reason is clear that people must not see
their inspirations on anything material *e He is said to be born
from a lotus which sprang from the nzvel of Vigpu and
created the world by an illicit connection with his own
daughter Saraswati. He is regarded to have had five heads
and §3va cut down one of them with the ring=~finger or burnt
it with fire emenating from his third eyeq The vehiele connected
with him is swan. In Manw Sm;)tiz the Universe is described
to be enveloped in darkness first and by dispelling gloom the

Sel f-existent Lord manifested Himself. First of all He created

water and then the seed was deposited in it leading to the
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formation of a golden egg out of which emerged Brahmg,

the creator of this worlde.

The distinction between the terms Brahma and Brahm;
was known to Guru Nanake. He has used Brahma for the Supreme
Spirity, and Brahma for the first member of the popular.Hindu
Trinity. So, according to Guru Nanak BSﬁilBrahma or the
Supreme Being is described to be all in all by reflecting
on whom fears and sorrows depart from within. He is said

Jo L
to reside within everybody. He who reflects Brahma becomes

N
a real Yogi and swims across the wordly ocean. Five vicesKama,
Karodha, Lobha, Moha)Ahadkgra._disappear anc his mind stops
wandering, honour is restored; truth, purity and learning are
achieved and one gets satisfied withine The uncerstanding of the
Brahma makes one discriminative of all. But only rare desciples e
can recoanis2 this facte The light of Brahma is seen everywhere,
He is regarded to be Kind and Invisible. The term 3rahma has
often been associated with the other two gods of the ¥riad
i.e. Vigpu and Mahega. As such , the Brahma, is said to be just
deity and not the Almighty Supreme Spirite. God is sald to be

- J
invaluable and indescribable and Brahma/Vigqu and Mahesaare

recognised to be incapable of assessing or describing Hime

- 7 -
Brahma, Siva and Visnu have been regarded as the
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creatures of the Lord. The Créator of this Trinity

of Gods is described as *Aumk3ra's It is observed that if
all these three deities act according to the will of God
only them??ﬁey are honoured at His gate. Brahma, Visnu and

/
Mahes are also regarded to be ignorant of the limits

!
and secrets of limitless Lord.,

Some of the mythological stories relating to
Brahm; have also been referred to in the BSQY e It is
said that when Brahmid became proﬁd, a calamity struck him
and 3rahma repented over it because he could not know
the Supreme Spirit. It is also said that Brahma went first
to the house of the K3lz or death in the nether region to
finé the lotus of Braham there, As he was not obedient
to the command of the Lord, he went astray. He went c¢rying
with his wife to investigate Lord*s creation but he could

not assess its limitse He is also said to have been born

of the Lotus navel of Vi§gu.

We can conclude that in Guru Nanak Bgﬁi Brahma
and Brahma are two distinct terms, one used for the
Supreme Spirit and other for the Hindu deitye. According to Guru
Nanak, God does not take birthe. So, no image of Hiprcan be
made. Accordingly, the names of Brahma and other deities are
not identical with the Supreme 3eing. Rather, they ar-e

all His creation and not His incornation,
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The terms Deva | ~ comes from Sanskrit
Devas (Latin-divus or deus) comprising div ( to shine)
+ ac¢ meaning a divine being, a d!iiy or a gode The
term is known to the1 vedas and 1s of frequent occuregnce.
Later it has also been applied to evil demons, though
rarelys. The number of these deities is often reckoned
as thirty three, elaven for each of the three worlds The

e

Hindu scriptures say that there are thirtyﬁprores of
them but this seems to be only a figurative expression
to denote a great number of them. They inhabit the
paradise of Visnu but especially belong to heaven, the
paradise of Indrae. Out of the thirty three devatas there
are eight Vasus, eleven Rudras, twelve detyas and

/ .
two Asvinse

- -
In Guru Nanak Bani, the term has been used to convey
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the meaning of a deity though the number is not given.
According to Guru Nanak there is only one Lord who is
Supreme. None of these deities is said to have any knowledge
of the True Lorde All these gods sing the praises of the One.

True Lord and all of them are under His Command,

o
13
<<
-

The term has been derived from Sanskrit root

-
*

div ( to shine) to which are added ac and .nip , meaning

?

a female deity or goddess. The term occurs in the ggved% to
denote a goddess. There it has also been applied to Usas and to

Sarasvat; e 1IN M;hgbharata and other latzsr works it has been

| _ / -
applied to Durga, the wife of Siva and to Savitri, the wife

of B3rahma. Budhists consider four goddesses vize. Rmcani., Mamak

3

P;ndurg and Tara. Jainas® consider-feur regard Devi as the mother

of 18th Arbat of present Ava~Sarpini. Actually, the term

Dev; refers to a number of goddesses viz, ﬁmg, Gguri, P;rvati,
Jaga-mata and Bhavanie. These are her milder forms. Durga,
Kglf, gy;m; ’ C-andi and Bhairavi are the fierce forms

of Devi and under these names she is mostly worshipped and
receives bloody sacrificese All these names are based on

- /
the peculiar characterists of Devi, the wife of the god Siwva

and daughter of Himavgt or the Himalaya mountains,
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In Guru Nanak ngf, the term denotes any
goddess and has no reference to peculiar names. All the
goddesses and the gods are regarded to be under the
command of the Supreme Spirit. They are not suver-human. It
is observaed that onz cannot achieve one's goal by
worshipping these goddesses and gods. These gods and goddesses
do not know His secret. They themselves crave to serve

and

Him sacrets sing His praisess. One is therefore advised to

remember only one Supreme Being and none else,

Gang; is one of the sacred rivers of India, It

)2

occurs directly in the Rgveda®™ only once in the Nadi-stuti.

It has also been referred to)in the derivative form,as
Ga&&ah as an epithet of Urukakga. In Taitir;ya Kragyaka
special honour is assigned to those who dwell between the
Ganga and the Yamuna. Some people identify Ganga with the
Apgyg mentioned in the Rgveda but others reject this idea.
The purgqas "refer to the Viyadganga or heavenly Ganges

and describe it as having flown from the toe of Vigqu. There

it is regarded to have been brought down from heaven by
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the prayers of the Saint Bhagfratha to purify the ashes

of the sixty thousand sons of the King Sagara, who had been burnt
by the angry glance of a sagp, named Kapila. As such Gang;
is called Bhagirathi. Gang; got annoyed for its having been
brought down from heaven and to save the earth from the
shock of her fall from heaven_éiva checked its flow with

the matted locks.and caught the river bn his browe From
giva's brow Gang; got divided into various streamse. The
descent of Gang; from heaven to the earth was the cause

of disturbance to the sag® Jahnu, who was performing a
sacrifice. He lost temper and drank up the waters and

allowed Gangg to flow from his ear. Hence it got the name

Jahnavie

Gangg.is personified as a goddess, the eldest

daughter of Himvat and Mena. She is regarded to pe the

/ -
wife of King Santanu and the mother of Bhisma who is also

called'GEngeya. Gangg}i?1a peculiar way is said to be
the mother of Kgrtikeya also. She is named variously i.e.
/

Bhadra—somg, Gghdini, Kir;t{, Deva-thtf, Harq-Sekhara,

thpag;, Mand;kinf, Tripathagg and Tri-srotah.

1

In Guru Nanak Bani the term occurs to denote the
sacred river Ganges. With it so many other rivers aré
also referred to and all are represented to merge in the

Lord*s Being, It is also observed that as long as His name

AN YN ey SEN SR AmERNTEE) GMED TAD GUNPEENS GRS SRl S ARIPERED D TudD TR SN SERGAEED i A G DTS SN SR GTEE AUED GREUD SUEID TS B S GEEN G GBS MR YD Sl SIS R SR M T VRO i WD SRS AN SMEM S D EER VNP S S

lo See Anthology, p. £ X /I



110

does not dwell within one's mind, the water of Ganges or
any other pure thing is of no significance, Thus,
according to Guru Ngnak)everything in this world is wvaluable

only when it is linked with the Name of the Lord,

INDRA OR _INDA

AR SRR ST SN AN S AN SR SRS SR SR S

The etymology of the term Indra (written in the

o

ngi also as Inda) is somewhat doubtful. It may be
regarded as having been ddrived from the root 'inv' with

the suffix 'ra' preceded by inserted 'd' meaning *to subdue!

o

or 'conquaer®e It may also be said to have its origin in
A

the root 'ind*(to drop)+ 'ra's Indra is the God of the

1
clear sky and stands in the first row of gods in the Vedas
but he is not described as unborn. Instead, he is supposed

to have got a father and a mother. According to this belief
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he has a bright complexion, rides a bright golden charriot
drawn by ruddy horses. He has arms of enormous length and
strength, carrying in his right hand a thunder- bolt as his
weapone. He also uses arrows. His forms are endless and

he can assume any form or shape according to his will.

His chief function is to control weather and dispense rain.
Of special deligﬁt to him is the soma-juice of which he
takes a huge quantity and then goes forth to fight against
his foesos More hymns are addressed to Indra than to any
other deity in the Vedas, the only exception being Agn{.

He is lauded in quite a fourth of the Rgveda. 1In the Rgveda,
at many places, highest divine functions and attributes

are ascribed to him., There is a Trinitv of gods- Agni,

Vayu and B8urya- and Indra frequently takes the place of
Vayue He is also stated to have been married to Indrani

or Aindri.

In later mythology he is regarded to be the god
of second rank, inferior to the Trinity, but chief of all
the other fiods. He is the deity of atmosphere, ruling
over Swarga and retaining many of his Vedic characteristics,
In the epic age, he survives -as one of the eight great

devas but is gradually subordinated to Brahma, Visnu and

/
Sivae

1 -
In Guru Nanak Bani the name Indra occurs to designate
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a deity but we do not find any reference regarding his
vedic or post-vedic traitse. He has been simply referred
 to as a deitye He is described as inferior to Brahma,
Visnu and Mahesa and all of them cannot claim to have any
knowledge of His {(Lord's) mystery. God alone is the Lord
of all universe and all the other deities are said to be
under his command singing His praises There seems to be a3
reference to Indra's punishment for seduction of Ahalya

as related in the Mahabharatae.

J AMA

The term Jama comes from Sanskrit Yama which is
derived from Yam {(to control)+ ghaa meaning the act of
checking or twin-beoerne. In Yoga philosophy Yama is the
first of the eight Angas or means of attainiﬁg~mental
concentration. In the Vedai Yama is a god who rules the

spirits of the deed and is said to be the son of Vivaswat,

the Sun and had a twin sister Yamf or Yamun;. Yama and Yam;
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are regarded to be first human pair or the originators of
human race. OCne of the hymns refers to Yama as the first

v e ' . man that died and the first that departed
to the celestial worlde He is called a king or the gatherer
of men 'Samgamno Jananam® and rules over the departed souls
in heaven on the rcad to which he is assisted by his two
insatiable dogs, having four evyes, spotted bodies and broad

nostril-se These dogs are said to wander about among men

as his messengerse

In the post-vedic mytholoay Yama is appointed as
the gudge or &estrainer or funisher of the dead and as such
he is called Dharma-raja or Dharmae A soul after it quits
its mortal frame retires to its abode in the lower redaions
called Yama-Purawhere he sists upon his throne of judgment
called Vic~ar-bhu and where the r ecorder C#itra Gupta reads
out the accounts from the great register called Agra-sandhgna
and a Just sentence follows when the soul ascends to the
abodes of the pitres or is sent to one of the twenty one hells
according to the deed performed. Yama is described as green
in colour, clothed in red and riding upon a $uffalo,
holding a club in one hand and noose in the other. 1In later
mytholoay he is always described as a terrible deity

inflicting tortures called Yatana on departed spiritse

Yama has mamny names descriptive of his office
leee Mrtyu, Kgla, Antaka, Dandi, Danda-dhar-a, Krtgnta,
? L ]

‘: /'— .-.,o - [ I3 - e
§3mana, Bhimasasana, Pasi, Pitri-pati, Preta-raja,
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S~irpa-pada, and Sradhha-deva.

3

-—mp G-

In Guru Janak Bani the term Jama stands for the
traditional god of death with whom the spirits of the
departed dwell, who rules over the dead and punishes them.
Those who are devoid of the divine knowi?dge, forget
the Name of the Lord and are afflicted ’ illusion and
wordly impurities, alone are said to be pained by the
fetters of death. On the other hand, those who remember
God's Name and are devoid of ego, never ha?e any fear of
the Lord of deathes At times Yama is named as Dharma-raja
or Yama-r3jae The mention of his city 'Yama-pura' is also
found in the Bgﬁg and the road to it is said to be dark

and difficult. But Charama-raja is represented to be under

God's command singing the praise of the One Lord-the Almighty.

A
KRGNA
L
The term Krsna written in the Bani as Krseamaor
2 ' -
Krsna appears in the Rgveda but there = it does not refer
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to the great deity of later times. There it occurs

to designate black or dark. 1In Ch;hdogya Upanisad Krsna,
a scholar)has been mentioned as the son of Devaki. This was
the name of a Great asura who caused great devastation with

only 10,000 followers and at the end was defeated by Indra.

Later K;gqa is spoken of as the greatest incarnation
of God or 'P;fpa Avatara®'. He is the most popular deity of
Indian mythology and is regarded to be the eighth incarnation
of Visnue He was the author of the celebrated song-
Bh;gvadfzt;, in which his divine character becomes clear.
He is said to belong to the Yadava race and to be a descendant
of Yadu, the son of Yay;ti. The Vigqu Pufzqal narrates a story
relating his birth. According to it Visnu pluckedout two
of his hair i.e. white and black and each of them entered
the wombs of Rehiqf'and Bevak; which gave birth to Balr;ha

and Krsna respectively.
abe

2
In Guru Nanak Bami Krsna refers to God as well as

to the historical Krgna of Yadava race. In the former
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sense he has been referred to as the Supreme Lord

of all the deities. Anybody who knows this secret finds

the soul in harmony with him. During the process of
attaining tranquility, one gets immuned to pain and pleasure
and one's soul is attuned with the beloved Lord whom

Guru Nanak mentions by the name of K;§Q§. Referring to
Krsna of Yadavqrace, Guru Nanak describes him as Kana-Krsna,
and remarks that Kana-Kgsna deceived his play-mates
Candr;bli, wandered about and amused himself in Bindra-ban

(Vgndivan).

MAHE SA

The term Mahesa owes its origin to Sanskrit word
Mahega which is a synthesis of-mah§+';;a.. Maheé&g literally
means great lord but it is generally applied to giva, the
god of Hindu Trinity. The name é&va or Mahe;a is not known
to the Vedasy Instead there occurs another name of this
deity i.e. Rudrq} With the passage of time th¢s Rudrq
of the Vedas has developed into the great and powerfud god
§Eva or Maheég. He is considered to be the great destroying
and disselving power but according to Hindu belief

/
destruction implies reconstruction and as such Mahesa

is regarded to have the Creative power, Mythologically
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he is represented as having five faces and four arms. He

is regarded to be three eyed, the third being lecated

in the middle of his fofehead. His matted locks are rolled

up into a coil like a horn which bears upon it a symbol of the

river Ganges. He wears a necklace of Skulls, Serp@nts twine
N |

as a collar around his aeQS%, which is blue on account of

drinking the poison which would have destroyed the world.

He holds a triégla in his hand, wears the skin of tiger or

a deer or an elephant. He is generally accompanied by his

bull Nandi.

There are so many epithets applied to him viz. Kgla
. /
(time), Iéana,C:ule:))Candra~Sekhara (moon crested),
Bhagvat, (divine), | ' Mahakala (geeat time)

Sthi@u (the firm), Vﬁr§b§k§ﬁg (of misformed eyes),
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Triloggfna (three eyed)/Viévan;tha (Lord of the Universe). Ugra-
/ /
(fierce), 'Sambhu (auspicious) and Pasupath (Lord of animals).

21
In Guru Nanak Bagi the term 'Mahesa' occurs to

dgnote giva, the third deity of Hindu Trinity. It has always
been listed with the other two deities i.e. Brahma and Visnu
but he is not regarded to be Superhuman. Rather, he is
reduced to an ordinary human level and the number of these
deities 1s described to Bbe millions in the Universe. None of
them is said to have found the real truth. They are all
characterised as groping in darkness and ignorance and the
Hindu Trinity of Gods has been described by the guru as
diseased persons weeping in agony. 'God is said to be the
Creator of everybody including Brahm;, Visnu and Mahega.

They all serve One Lord and become sublime through meditation

alone,

R AMA
The term 'ﬁama‘ comes from Sanskrit root ram (to

rejoice, to play, + to take rest or to be absorbed)+ghan.

It occurs in the Vedic literaturet where it has been used for
M;rgaveyq and Aupatasvingz In R;haﬁﬁrvatgpadz' 2 Upani§ad he
is worshipped as a Supreme God. in Brahma3 Vaivarta Pur;pa
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the composition of the term has been given as r;+ma. Some
scholars regard the name Rama to be of unknown and contentious
origine. In Hindu mythology Rama is the seventh incarnation
of.Vi§pu. He has been mentioned as a hero in the Ramopakhyana
in the Vana-parva section of Mahabharata and the theme of the
Rémgyaqa is centered round him, with §§t§, his wife, as the

heroine. His worship is practically universal in Indias

!

In Guru Nanak B;di the term Rama mostly refers to the
Supreme Lord but at times there is reference to Rgma, t he
hero Rama , of the V;Imiki Rgmgyaqa. The term kama used for the
Supreme Lord describes 3?d to be;‘ll-pervading. He is True,
One cannot cross the woxj\dly ocean without the%ame of Rama.
Through the Name of that Rama alone the disciple attains
divine knowledge., He in Whose heart that Rama dwells does
not die nor is he ever deceived, Throuah His Name alone one
receives all honourse. While using the term for the hero of
Ramayana, Nanak refers to the incidents of Ramqgoing to the

forests, his grief over the departure of Sita and Lakgsmana. REma

has also been described as one of God's creaturese.

yd

SIVA=SAKTIT
s - ) :
Siva is a deity and sakti meaning energy  is

e e SRS YRem GERee SENGR GEEWE EhGee SINSISGNYED MRS, AMDRG SIS GENY GRNee G NS SREE G SEEW GReE SIS S GNTUD GERES SN G Gllee GEND GEE G WMEe PR GERY SRGS GG ARED GhERy GEED: SERACAITIND S SN

l1- See Anthology f[o.QXL'\/I—-—C.XJ—VI/[
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his wife. This dual form represents the dual aspect of
the divine unity and together sy mbolizes the power of

the godheads Very often the female deitv of the divine
pair is regarded to be the active principle of the
univaerse and is sometimes conceived as having greater
importance than ths male deity. Whenever Sakti 1is referred
to it is the Sakti of god §gva. So, dual characteristic
of Hindu gods lies most prominently in Sakti of the

god giva. She is said to combine in her person both
Universal Male and Universal Female. The female is
complete and the central obj=zct of worship. Some

Hindu cults are very much devoted to the worship of

the Sakti and are known as égkta~0ulis. gakti is
worshipped from different aspects. Some worship the
maternal nsture of the goddess and the worship of others
is centred around Sakti as wife and conjugal partner of
giva. It is in this form of éakt; that the union of

O—
Energy and Being is regarded bv Tantrikas asﬁ?eans of

achievinag the ultimate knowledge.

| - - ’ 4
In Guru Nanak Bani, the term Siva—3Sakti refers

/
to the cult which regards Sakti as Siva's power. But
N anak rejects this type of whrship. According to.- him,

God alonz2 is the Creator of all oeings and He does not depend

D el SN Gl WNIEEENG IR G WNNL RGNS AGEN WD WS SN GoAG ARG BANEE SOV SaaRy CAEED WD ST PO S AREEND T Gand D el ol SEMIRNNE i SN CERED S GRS N ARG e AR T D SlD S RARD NS SNIED I D SIS D MM SR ‘o) TS M T M

1- See under Sakata Ch.V/( | f==TDY
2- See Antholoagy ___47‘ CLXXH
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on any other power or goddess. Such powers, gods and

goddesses are only a part of His creation,

At one place Guru N3anak refers to the traditional
P -
unity of Siva and 3akti or strong purus .a and prak;ti
responsible for the entire creation in which the Supreme

Spirit pervadese

1
The term 'Sita‘ is derived from the Sanskrit

root si ( to draw a straight line ) followed by the suffix
tae It occurs in the g,qveda as a goddess of agriculture,
sTta means a furrow so called because it is said that
she appeared in a furrow ploughed up by her father Janka
during a sacrificial rite for obtaininng progeny /. In the
Ramayana and later works, the idea of her being born from
earth persistss She is the heroine of the R;mgyaqa. She is
represented to have lived before in the Krta Yuga as Vedavat;
and actually she was the goddess Laksmi assuming human form
for bringing about the destruction of Rgvagé. She was the
wi fe éf Rama accompanied him in exile and personified
conjugal fidelity, purity and tenderness. In the absence

of Rama and his brother Laksemana, Ravana carried her from

CRED SN SAED TR PURLR Gumiiy v TSRO YWD Chiie S SREDD ANIDENRD GRS Mot R R A IR ST D ool el SPI Y S —— eaup Wb e GBI GMND SRy e — S PR S A SIS S




the hut to his Kingdom Lanka, where she was left with
YoRsasa - _
the rska.sssahandmaids So,Rama invaded Lanka and defeated

Ravana but Sgtg' was received coldly by Rama although Sita
pleadad that she had not been touched by R;vaqa. Rgma permitted
her to accompany hime On reaching Ayodhya, Rama heard a
washerman addressing his wife that he was not as stupid as

R;ma to reinstate his wife who had 1lived with another man.

He ordered his brother Lakss.mena to take Sita to a forest

and put her to deathe. Laks.mana acted accordingly and laft

her to her fate and returnad but Sita took refuge in the
hermitage of a sage Valmiki where she bore two sons -- Lava
and Kusa, who defeated the Royal army of Ramae. R3ama himself
went there and was astonished to see them as they resembled

him in appearance and afterwards learnt from the Sage

Valmiki that they were Rama's sons. Then he requested Sita

to return to the Capital where Rama publically declared SIta‘'s
innocence but as Sita had been deeply hurt by the

previous unjust treatment, her mother earth called upon her

and she was taken back into her bosom from where whe had

SPrunge

- 0,

~ In Guru Nanak BSQi the term Sitg refers to the

heroine of V3lmiki Ramayana and it is stated that Sita

accompanied Rama to the forests and was separated from him,

U Sea Avtbbigy XLV 111
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Rama being separated from Sita and Lachmana was grief- oficken
goasdcen and wept. Sita and Lachmana are not regarded
to be superhuman. They all sing His praises and act

under His commande,
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CHAPTER VI
PHILOSOPHICAL T=RMS = GENERAL

AGIANA

““““““ )
- Ly |
The term AgianaA used in Sanskrit in neuter gender

and comprises a + jng +lyu§ and means ignorance. In
philosophy it is regarded as spiritual ignorance or avidyg,
'consisting of three gu%as which prevents the soul from
realising the identity with the Supreme 3einge It makes one
consider oneself distinct from 3rahma and also enables one
to mistake the material world as a reality. In Vedanta

and Yoga Philosophy, ignorance of the self has been described
as the major defect in man, The remedy for it lies in
'vicara ' or discriminating thought. The Vedantists

do not consider it as a mere nzgation of knowledge or jnana
but an absolutely distodet factor which is often identified

o ame baud 2 L]
with maya. In Bhagvadgita, it has been referred to as a factor

that has deluded the entire worlde All that excludes the

R wunm MELD AEET AeallS SANER THNS Sy WEEE ARt VNG VN SO ARG W RENGERINS Gull adiS RIS PN UMD auie TGS Snel AR MNNE SUE TS S SIS S -——— — D Shats iy wa_— el —— T Gl SRS UMD WY s

l- See under Traisuqa.f{qu.

2. FTHTIA AT 07 qEr=q w=a7; | B9 V.ld
FATHATITACHTT TTATATIE T |
e AT afa gleagsTT ggaig=mT| Bg. XIII-#9.
gaTeatet aagt ggatssTadg 91 |
AT THY: Tl |

Bgo XIV"].?O

Bge XIVelbo



125

knowledge of spirit, truth and insight into its aim is
declared as ignorances. This ignorance is an offspring born
of darkness and is considered to be the wealth of a

devilish person,

According to Nygya Philosophy Ajmana is not a
distinet factor but just the negation of jHSha
(jmanasyabhavah), Taranatha in his - -~ . vacaspatyam clearly
distinguishes between the views of Vedintists and the

Naiyavikase

In Guru Nanak B§Q§ the term stgnds for spiritual
ignorance, as a result of which one suffers the agony of
birth and death. This ignorance can be dispelled only by

the divine knowled>e which can be acquired with guru®s grace.

——

AHAMKARA

The term Ahaﬁka;a)meaning egotism or selffcoﬁceit)
is used in masculine gender and is composed of aham + k{j ﬁ%&g.
It has been frequently mentioned in the Bani as well as in
different Sanskrit texts of Hindu Philosophye In Vedanta
Philosophy the term Ahamkara is used in the senge of self-love
considered as an Avidyg or sprititual ignorances It is said

that only that person attains peace who abandons selfishness

\- O BN SR ) 1 Wi §0 Faare:

d- See Anthology-P.ii T NV
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and egotisme The soul deluded by self-consciousness

thinks *I am the doer'. 1In Bh?gvadé?t;l it is also
considered to be one aspect of the eight-fold divided Nature
and also one of the five vices that result i.e. man's

birth into devilish wombs,

_ 2
In Samkhya Philosophy it is considered to be one

of the twenty five (ten external organs i.e. five
sensory organs and five motor organs, eleventh is mind,
five rudimentary substances- Earth, Water etc., five
tanmatras and Prakrti, Puruia, Bqui and Ahaék;fa).
Ahhkara is the conceit or conception of individuality

or individualigsation., Here the 'I' principle is
considered to be egotism which is perceptible. Such ideas as
can be summed up in these words," I am entitled to what 1
have observed and thought of, I am able to do thiswe--"*
all these things are for my use'=--' +there is none else

!
entitled to it'----— hence I am'the egotism invélved in all
such notions forms the characteristice function of the *I‘°
principle®. It is through this principle that the will

1,  f+Et fagesTy 9 gri=mTorsafal Bg.II-71.
FEATIfaETHT Fatefafa q=ad | Bg.III.27.
gffrgtsTet atg: & 977 gfaly =1
qEFTT Td & 9T gFfay a=ar Bg.VII-4.,
JSFTL 9 39 #TH Fha 9 LTI Bg.XYIII-4.

2. RIS IR TR TeaRy/
a@Tefy srtewraia=a; d99qaT.99 g arfTl s-K.22
FrMTALER . awiTg fafaa: gdadl & | S.K.24.
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decisions as this is to be performed by me. Here in
Samkhya-Philosophy it is considered te have sprung
forth from mahat. Ahamkara is self-consciousness from
which proceeds the two-fold evolution the set of eleven
and the five rudimentary substances,
_ _ 1

In Guru Nanak Bani, the term occurs frequently
and is regarded as an evil. It is considered to be one
of the five vices viz. Kama, Krodha, Lobha, Moha and
Ahamkara. Adcording to Nanak, the person who has self-
conceit within does not obtain Lord's Name and he gets
burnt. As ég?“zs lust)wrath and ego be within‘ggain-
mind and body, one will be in constant pain. Avarice
covetousness and egotism are evils. 1If,however, one
discards lust, wrath and self-conceit from within,
one is blessed with sublime understanding. All these

can be discarded if one receives His Mercy.

AMRTA

The term 'Amrta' can be traced bakk f£o the root

*mr' (to die). It consists of a +mr + kta and means immertal.

D s SIS AUEE daee Wi GEED Suun SEINS AN USRS Ghue SREN Sl _—t sl L& ¥ X . & X . N U 2 X X 1 K J - Ay S RGNS GvediiNS GENS Geus GENY SEPSERSS G G GRS RIS aNDNY SRS ERED

l. See Anthology, pe v
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1
This term occurs in the Vedas where it has been applied

toe various things offered in sacrifice, especially to

soma-ras or Ambresia regarded as the beverage of

immortality. Piyggg and Nirjara are other substitutes of
this term in Sanskrit texts. The plural form of the terms
is also referred to in the Rgveda. It occurs in its
neutral form in the ggveda}meaning immortality or
imperishable state. Later it started getting applied to
the Nectar produced by churning of the ocean. The gods
were overcome by the demons and they fled to Visnu to
seek protection, to renew vigour and to recelve
immortality. Viggu directed them to churn the ocean for
the Amrta and thirteen other precious gems which had

been lost. This legend occurs with slight variations in
R;may;na, Mahabharata and the Purégas.

2
In the Upanisadg the term occurs very frequently.

It is mentioned that he who attains full knowledge of the
Supreme Spirit achieves perfect bliss,and immortality.Those
who,through stable mind, visualise the Lord become immortal.
The divine knowledge is considered to be the seat of
immortélity. In one passage of Chandogya Upanisad,Amrtqis
regarded tobe the immortal water. It is also considered to
be the life of the Vasuganas,of rudras,of Eaityas,of maruts,

and &#f ascetics.In Kenopanised it is mentioned that the
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devoted persons recognise the Supreme Lord to be pervading
in all beings and as a result the devotee becomes immortal.
Here knowledge (vidya) is also described to be of immense
help in attaining immortality. 1In one passage of
thd;ranyaka Upanifad Brahma has been described as the
producer of Am{ta. In Manu Smnltil the term occurs to

denote ultimate beatitude or emancipation.

2
Even in Guru Nanak Bani the term Amrta occurs

frequently and has great significance. The name of the
Lord is considered to be the Nectar which destroys wi the

-

poison of maya. The term Amrta is used in connection with
different words e.g. Am{ta-n;%a Am{ta-Sabda, Amfta-phala

and Amgta-BEQE. It is regarded as the essence of all the
juices. Only that person acquires this Nectar who remembers
Him and thereby applies breaks to his wandering mind. Guru
has the highest role in enabling one to taste this immortal
juice. His speech is nectar-speech through which one gets

| united with the Immortal Name. This is the reward of one's

service to his Guru. Amrta Name starts dwelling in one's

mind through this service and the mind stops wandering.Guru 1is

R GUED G WNEe GRS SRR SN QISP GRS GRS G GREn GIND GRS (LG @M GIIUD SUNES GHANS SIS G SIS G GRne SHINS GEU W GRS SN Ak GRGD @RS SR Etn WY N SENED GhNR SR GRUIDEINY NS GRUS GENG Wiee GINE GEBSREING SENT GEDIS G SN0 CHENP QRN Wump GEINS Wi St SRR GRRAY
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also described as the dealer of the Immortal Name. The
4aﬂhﬂ

effect ofkfh Nectar is varied, the tongue becomes

sweet, the wordly sea is crossed, the mind becomes stable,

one gets inner satiation, all sorrows,6 doubts, fears

and desires and poison of maya depart and one occupies

the royal sz2at. The last and the most advantageous

consequence of tasting Amrta is unity with Brahman or

achievement of immortality.

- ;‘ﬁ
ANTAR skl uedechivalle wen &I’Zf"”; ehe -
Rk
The term 'Antar' isLthe-syno&ymmofwsansk;iéwﬂAnxah'
ﬁﬁfth“meanswxhewm%nﬁwﬁﬁw%ﬁe consciences The term-Antear

or Antah means the inner instrument or Antahkarana.
»

1
In Ramottara- tapani Upanisegd the term applies

to Manas, Buddhi, Ahamk3ra and Citta and it is said that
the soul and all the three worlds which are situated in
these four internal instruments are the embodiment of God,

the Lord or the Supreme Being.

Guru N3nak has not referred to Antahkarana but to
'Antar' only and he compounded it with many other woxrds
i.e. gati, mala (dirt), vastu (thing), Yami or Jami. This

term 'Antar' is used for the mind or the heart in his Bgﬁﬁ.
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L - |

In Bhagvadgita, the term 'antar® occurs in this very sense.
2 .

Iggpanisad also refers to this term to describe the

omnipotence of the Supreme Spirit.

3
In Samkhya Philosophy this Antahkarana is considered

to be three~fold. The external organs are accepted by this

schoole. They are only in the present but the Internal

or the Antahkaraga is - . related to all the three points
(gt

of time. Theée internal organs are Mind,Aprinciple;and

Wille They are called internal as they are located inside

the bodye. These three are considered to be the most

important organs because the Will along with 'I' principle

and the Mind determines all objects exhibited by the

external organs. The latter ten organs are therefore, merely

gates or secondary organse.

4
In Vedanta Philosophy, this inner instrument is

distinguished from the exterior body. It is said to have
four parts viz, Buddhi, the evaluating mindj; Manas, the

thinking mind; C.itta~ concerned with outer objects also
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known as Kama-manas or a mentality marked by desire and
Ahaikgra, the ago-maker.

1 _
It is mentioned in Guru Nanak Bani that tranquality

is acquired by one in whose heart the Lord dwells. He who
offers his mind and body to the Lord is free from the cycle
of birth and ddath. The inner-dirt or inward-filth can not
¥t be washed off by rituals, alms and ablutions but by making
the Name dwell in one's heart. God resides within one's
heart and one has to search Him there. If we can see the
light of the Lord within ourselves, all sorrows and dualities
departe When the inner filth is removed, death remains no
more a disturbing factor. People in whose heart the Name

of the Lord dwells, are said to be rare in this world. God

being an—taryami checks our desires, destroys our doubdts

and dispels our fearse.

AVTARA (4o degcend )
The term ows its origin to the root t;L\ It consists
Ava L . :
of the L@@iﬂf;+ghan and means incarnatione The root of
2

this term seems to be known to the Vedas. What subsequently
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developed into an Avatara is indicated in the'agveda in

the three steps of Vi§gu. Actually the term Avatara

means thg descent of any deity upon earth but in the
purgqas and the epics the incarnations of Visnu are
particularly mentioned. Usually the ten Avataras of Viqgu

are recognised but sometimes the number ;} extended to twentyl
or even twenty four. The ten Avataras of Vi§qu ares -

(i)- Matsyas- 'the fish' the object of this incarnation of

of Viggu was to save the seventh Manu, the progenitor of the
human race, from destructién of a deluge. Manu caught a

small fish which sought his protection. He carefully guarded
it and it kept on growing until nothing could contain it but
the ocean. Then Manu understood its divinity and started
worshipping the Incarnate Viesnu. Afterwards, Visnu appeared as
a fish with a stupendous horn to which the ship of Manu was
fastened and then kept secure until the water subsided.

(11) - Kurma-Avatara:- 'the tortoise' as an incarnation of
Vi§9u tortoise helped to recover the precious jewels that

had been lost in the ocean. He, in th2 form of tortoise,

sat at the bottom of the sea of milk and made his back the
base. The gods and demons twisted the serpent Vasuki round
the mountain and both the parties took the ends of that
serpent and churned the.sea until the recovery of those valuable

objectse. (iii) - Varaha Avat;ra:— 'the boar', Viggu incarnated

NSRS N SR SR SRS VRS N GENSE WHUY Geous EREEe ThRE: MU TRAEREE CIMD GGG SRR SR MG UIITE AMEE  Shus SIS RV, o Gt GRE SIS At SRS EEEE (NRGDENENS ASRme IR GRSy VTN GRNN AR A G e SNEES ARG e SR SR v SEtas GRS Gshan Gl SRPES WU SN A G Wan SRR

1. See Bh;gvadpur;na, I-3-6~1-3-25,
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himself into a boar to uplift earth from water as it had

been withdrawn by the demon Hirany§k§/§ to the bottom of

the sea. Visnu slew the demon and raised the earth from

there. (iv)- Nara-simha or Nri-simha Avatara:- the manlion'
This form was assumed by Visnu to deliver the world from the
tyranny of the demon Hiranyaka§>ipu who struck the stone

pillar éf the hall violently in order to assess the omni-
potence of Visnu which was narrated by Prahlada. Vignu

actuglly gushed out of the pillar to vindicate his honour.

He came out as Narasimha and tore that demon into pieces.

(v)- V3amana Avat;}a:~ 'the dwarf's. The origin of this form

lies in the three strides of Visnu on the éarth as fire, on

the atmosphere as air and on the sky as solar light. Viggu
assumed the form of the dwarf to save gods who were shorn

of their power and dignity when the demon king B83ali acquired

the dominion of the three worlds. (vi)- Parsu-Rama:- f&am
with axe's This form was assumed by Vispu to save the

Rrahmanas from the deminion of Kgaatrgyas. (vii) - Ramaceandra: -
the moon like or gentle Rama. This incarnation'of Visnu was
responsible for the destruction of demon Rgvaqa. (viii)-Kggna:-
'the dark colouied', who is the most popular of the deities

and is not only looked upon as incarnation but as a perfect
manafestation of Visnu, killed Kansa, the tyrant king.

(ix)- Buddha- Visnu appeared as the Great 3uddha to encourage
demons, to deny the existence of the gods, to despise the
Yedas and to réject caste. (x)- Kalkin: !the white horseL
Viggu come forth on a white hors=z in the Kaliyuga for final

destruction of the wickede
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Guru Nanak also uses the term Avatara to refer to
the ten deities accepted by Hindus. According to Guru Nanak
Bgﬁi God knows no btrtb. Guru Nanak or his successors did
not proclaim themselves as the incarnation of Gode They
denounced the concept of incarnation. Whenever the names
of these avtaras occur in Guru Nanak BS@?, they do not
stand for any incarnation. 1Instead, they stand for the one

Supreme Lorde.

1>1
Paed |
>

The term comprises a+ car+ ghan meaning manner of
action or conduct. In Manutémfti and Ygﬁaa-Valkfa Smrti,
it occurs frequently and denotes good conduct, custom or usage,
It has been mentioned that a Brahmana without good conduct
ddes not receive the benefit of Vedas and an ill-mannered
person is described to be undesirable. On the other hand,
those who are well-mannered alone attain the objective. 1In

jts extremely limited sense, the term refers to observance

of caste and order. In Bh;gvaddit;/ the devilish people
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are described as ignorant of action or inaction. They do
not know purity or good manners and are not familiar with
truthes The Vigqu Purgga contains a complete and systematic
description of the fxgkgrs’ of the Hindus.

1
In Taranatha's Wacaspatyam the term has been used

in the sense o0f a virtuous deed.

2 -
1% Guru Nanak Baqi also the term 1s used in the sense

of good condurt. Aeflzaction on God's name alone constitutes
good conduct. The ablution of a holy person comprises good

actionse.

Ced)
.
!

b ~ - - , - * A
The term 'Asa:written as as~a 1in Sanskrlt)means hope.

» - ' e . *
It is composed of ‘'atasphptactfap' and is used in the neuter

gender. It occurs in the Atharva Veda to denote hope or
3
desire. In the Upanisadg also it has been used in the same

Sense.,
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In Guru Nanak Bani the term stands for desire which
* g n * 2 2 S
is a hlnqirqfe in the way of God. Guru .Nanak pleads that
one should rise above all temptations of the worid. Only
those who remain deta¢hed in the world of temptations are
real ascetics. One seeks an access to God only by abandoning
desires and temptations. Duality and selfishness vanish
as a consequa2nce, On the other hand, if one is lost in
temptations and entertains desires, on2 gets ruined and
gN SN

dwells in the realm of falsehood,. ¢/ may perform hundreds
of good ceeds but if - he expects any reward thercof, he
cannot endear himself to the Supreme One. We can compare

2
this view of Nanak : .. with the most popular saying of Gita
'You have a richt to action or work alone and no*t to its reward.

Let not the reward of vour work be your motive and let not

your attachment lead you to inaction.'

ATAMA
In Sanskrit the term Atman is of uncertain origine,
It may be derived from the root 'an' (to breathe) with the
suffix manin. In ancient times it used the connote wind
or breath and in this sense it is said to be akin toAthe

Greek Atmos and German Atem, both meaning breathe. Then it

started getting applied to mind, consciousness, ego and finally
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to souls In almost all the Hindu philosophical systems

it conveys the sense of soul. It is considered to be the
most essential ingredient of man. It is beyond mind, will,
highest iﬁtellect, wisdom or intution. While the body and
the mind are destructible and evanescent respectively, Ktmad
is the only permanent sudstratum in the individual. J;va)
the vitalizing element in all the living things is often
identified with Atman. Atman 1is also considered to be
essentially at one with Brahman. Just as the space within

and without the jar is the same, so is the individual soul
identical with the universal. The identity of the

Individual and the Supreme soul is the central teaching of

the Upanisad§ and the Vedanta. One who realises that the
Jivatman and Paramatman are necessarily identical,attains

the pre-requisite condition. Thus the Atman has also the

same characteristics as Brahman. So, it is described as
unborn, transcendental, self-existent, etzrnal, without
maagnitude and beyond good and evil. It is regarded to Be as
small as the thumb and it is station=d near the navei,
occasionally moving slowly all over the body. The materialists

(Lokayatas) do not accept Atman in the sense of soul, and even

some of the Buddhist schools hold the same opinion.
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1

L T °N

In Guru Nanak Banl also the individual and the

universal soul are regarded as identicale. According to

Nanak he who understands God perceives the soul to be 3

part of the Lord alone and he who rscognises the soul as such
is at on2 with the Lord. By reflecting on the soul, the
wordly sea is crossed and this is the greatest action that
leads to happiness. Man can be considered true only if

he purifies his own soul. The fndividual and the Universal

Soul get attuned only with the Lord's Grace.

A+t +£he

The term 'Evggauga' is the equivalent of Sanskrit
term Samsara meaning the relentless cycle of coming and
going or birth and death and rebirth, the souls basing
re-embodied in various forms. Other equivalent terms
chosen to signify this meaning are metempsychosis and
eschateology. In one passage in the Rgveda the soul is said
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to 'depart to the waters or the plants' and in another
passage one finds 'May I be freed from death as a cucumber
from its stalk.' Some scholars find the germs of the theory
of transmigra%ion of soul in it. But actually it was

not a part of réligion of vedic hymns. Instead, it was a

characteristic feature of Jainism, Ajivikas and early

Buddhisms. In Bﬁ%dgrapyaka Upanigadl it has been taught

by ngnavalkya as a n2w doctrine. Desire is regarded

to be the root of transmigratory existence and one who enter-
tains no desire does not undergo transmigration. The
doctrine of transmigration together with connected belief

in karma has com2 to be a pervasive feature in Hinduism.

It has been regarded as the Great Fear which is more
terrifying than the idea of hell. An ordinary person can
never get out of t his eternal cycle of death, birth and
rebirth. Release from this transmigration includes
performance of good deeds, knowledge, sacrifice, asceticism
and many other mentally and physically difficult disciplines,

TheCarvakas or the materialists combatted the belief but

it otherwise became universal in Indian traditione.

2 o
In Guru Nanak Bapi the term avagauna stands for

transmigration. Guru Hanak believes in'Evagauga but his

concept of the belief varies from that of Hindu concept.
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According to him)deliverance from transmigration can be
attained through good deeds and by thelgface of God: The
true disciples get united with the True Lord. So their
transmigratory existence perishes. There are five

evils in man viz. lust, anger, greed, infatuation and ego
which should be overcome by one in order to be free from

the shackles of gv;~gaupa. All the external marks of
holiness, fasts, pilgrimages, and penances are but hypocrisy
which lead one to avagauna. Without the service of the

True Onz2, one keeps on coming andlgoing. So, Guru Nanak
condemns all the prevalling ideas of hypocrisy and
unequivocally denounces K;ha, Krodha, Lobha; Moha and Aha?&fa
for releasing oneself from the bondage of ;v;gauga.

He also regards God's Grace as one of the important means

for remaining immune to avagauna.
[ 4

The term 'Bandhana' is derived from Sanskrit root
baﬁdh'ﬁﬁo tie) which combined with lyut, occurs in the

3 v . 1
Rgveda to denote bondage and fetters. In the Atharvaveda

it denotes a rope or other fastening. It occurs in Nirukta
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. 1
and Chandogya Upanisad also in the same sense. In Hindu
Philosophy Bandhana is used for mundane bondage which is
'opposite to fin;l liberation or moksa. According t§
Narayanopanisad by reflecting on the Supreme Spirit alone,

one ovarcomes the agony of birth and d=zath.

2
In Guru Wanak Bani also the term refers to bon%ﬁe

o fetters as opposed to liberation. Here mother, father,
son, wife all are regarded to be fetters and it is remarked
thai one gets destroyed in these fatters. This world is

bound in the fetters of mgyg or illusion, The truz2 guru

is the only one who breaks the bondage as a result of which
one does not have to take birth from the womb but on the
otheﬁvand, those who remain detached from the guru are put
into lakhs of yon?s and being bound in the bondage of yamargja

they pass through the cycle of birth and death. Fetters

have no meaning for those who enjoy His protection,

BHARAM

The term 3harama is derived from Sanskrit Bhramah

* [ 4 1 “ L * ®
which is composed of bhram+ghan meaning 'wandering'. It is
4
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Bhrama or Bhranti means illusion in ths sense of wandering

away from or missing the truth.

el

In Guru Nanak Bapni the term occurs to connote
the sense of wandering or error. 3Bhrama resides in the

mind of man and it gets destrovyed only if he makes the
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Name dwell in his heart. One wno knows this secret and gets

clung to the Name recovers one's mind from wandering but
those who are self-centered or manamukhas are always led

astray and can never get attached to the Name of the Lord.

/
The Lord has been described as the Qestroyer of dread and

)y ; . .
fear and one should get ciung to His Name so that the mind

stops wandering,

BHAGATI

W

~The term owes its origin to the Sanskrit word
* * [ 4 3” ® L
Bhakti used in femqu gender and having as its components
| D
bhaj (to save)+ktin, meaning devotion. In the Rgveda
the term 'SBhaktam' is mentioned to connote 'that which is
ehjoyed'. Vedantists consider that - for those who are vyaot

3 » . . . ~ Ay — - ;
not awake to values and possibilities of Jnama-marga, .= <.

the devotional mecditations are excellent means for purifying

and directing the lower mind. They give devotion a verv high
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place. According to them, it 1s the cause of liberation
and is the seeking of one's own nature. Vedantic concept

of devction has the sugaestion of service to God and from
1

~~

God to man. In 3hagvadgita it is observed 'as men approach
me, I show favour likewise'. SVefgégéraQ Upanisad says that
whosoevei hag devoction to the Supreme 3eing alon@ attains
the divine knowledge. The term has been frequently used

in the 3h§gvadé§t§3 it is stated therein that at the time

of death only that man is received by the Supreme Being
whose mind is controlled by devotion and by the power of

meditation,.

4

- Y

In Guru Nanak Bani the term occurs frequently to

designate devotion., Nanak lays stress on Bhakti toﬁLord.
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farud .
The Name of the Lord is the zesud® of devotion only. Nanak
clings to the feet of those who perform wbrship with devotion.
The devotion gets strengthened if on2 meets a guru. Life
is useless without devotion. Guru Nanak is of the view that
devotion leads to emancipation. Only such persons are awake
as are devoted to the Lorde Through devotion, the spiritual
darkness and wordly desires cease, doubt departs from
within, the worldly ocean is crossed and temper and desire
are destroyed. He,who is devoted and subjects himself to
the control of the Lord, is regarded to ‘. be the actual
Yog;. Only that Yoé? is loved and honoured by God who remains
devoted to Him. Without devotion the world becomes mad.
Nithout rendering service to the guru, devotion is not
possible and without devotion one cannot recognise oneself,
as a result of which one is destined to hell. And those
who are- ‘uvevoted to Hari, think of nothing else. H#ﬁiness
is the outcome of devotion to the Lord and Life has no meaning

without devotion.

CHIA GHARMA (51X Systems)
CHAI GURU (Six Teachers)
CHIA UPADESA (Six @octrines)

These terms refer to the Six systems, six teachers
and six doctrines of Indian Fhilosophy which attempt to
describe the contents of the world of experience on the

basis of information derived from the Upanisad8§. The names



146

[ 4 " L 4 - “‘
of these systems or schools are Vais!es .ika, Nyaya, Samkhya,

Yoga, Mimamsa and Vedanta associated with six teachers,

Kapéga, Gautama, Kapila, Patanjali, Jaimini and Badaravana

/
- - /
and Sankarm@earyz respectively. The Yaisles,ika school

of philosophy is known as the analytical school, Nygya
the logical, Sgﬁkhya) the scientific and M;m;ﬁsg

the ceremonial. All these schools or systems have on-
and the same object i.e. the emancipation of the soule

from rebirth and its absorption into the Supreme Soul

of the Universe,

The Nygya schqol resepresents the sensational
aspect of Hindu Philosophy. The Vaigéegdjka system teaches
the’existence of a trandent world composed of aggregations
of external astoms. The Sgﬁkhya is said to be the atheistical
school. The Yoga schoocl holds many of the dogmas of
Samkhya system bu® it does not assert the existence only
of the individual souls but of the one all pervading

spirit which is away from the influence of the other souls

-—

‘ s ™ . — gof“‘“
Mimamsa School 1is also known as Purva Mimarmsa

and the Vedgnta as Uttara Mimanm;. Both these school

teagdh the art of reasoninge.

1 |
In Guru Nanak Bapi,these terms occur without any

acceptance or endorsement of the six schools, six teachers

1. See Anthology, p. X%[W
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and six doctrines. By using these terms Guru Wanak makes
casual reference to such systems and says that the authors of
these systems are only disciples of the Supreme Teacher-

One Lorde

DANA

The term Dana comes from Sanskrit root da ( to divide)
- which ,with the suffix ]yuy’meanSgiving ancd is used do
denote gift. The term is of freguent occurence in the
3gieda especially in the Dana-stutise. To receive gifts from
other castes is one of the characteristics of the
3rahmanas The term in the sense of distribution too
occurs in several passages of the igveda and it is a designa-
tion of the sacrificial feast to which the God is invited.

In these passages of the Rgveda the term has been used to

designate a chariot horse.

P G M et Eae: S TR NS S s QARG GWey Gee WINEs GRERY G Slme SSEL GESHGESES Ghewe G SBHS. e GG GEEE St GED GHnee SHlos SN SRy ML RN Weongbu @R GENN GELD ke Sheh. GEN SRR Eocs Wk GRS Ao QIR S WPE S e NS SR Ghun S GRSy TSR SN SR

- 3TIE A7 TR AT @ ST A 55,
I A d g Ay F AT sTHE QA V. 1.48,4.

....

T T ITATA IGITT SYT- -~ AT | RV.T. 130.5.
- - - &fq gMafa: gtaggl e9saT: s TITT gHgas | |

.”{VQVIII046.26.
FEged 3T, gaT 53 F@Ifag: | AV eVe2745.

JHTLT AT WaTe g7AT; Wfzscy: FfIgt 71 RvV.vII.18.23
STATEH: JUE¥aT. FTATIT QEUTEE: 11 AV.TUII1.46.24.



148

l ]
In the Upanigad8 and in the Qhagvadglta the

term signifies the act of giving. There Dana 1is considered
as one of the significant duties performed bv one and is said

to be wealth of those who belong to the realm of God.

In Guru Nanak 359;2 the term Dana has been used to
denote 'giving® but mere dana or giving alms and
performing meditations are of no use. As long as one does
not meke the Name dwell in onefs heart, one is not
honoured, Dana and punya or virtuous deeds bear no
comparison to Name. Inward filth cannot be washed off
by giving alms and performing punyas. On the other hand,
q?taklng with those who are needy thi;;%h guru's instruction

leads one to union with the Lorde.

DH ARMA

r a
The term Dhagma ie derived from the Sanskrit root

4
dhr and comprises dhr! 4 mane Bhe term is known to the Vedas
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in the sense of law or custoaﬁ but we find very little
evidence in the early literature to the code of law followed.,
The Dherma~SG¥ras, however, contain full particulare.

Actually Dharma signifies many meanings viz. virtue,
religion, duty, law, moral and religious truth, according

to the law and the Vedas and may be associated with any
peculiar or prescribed prgctice or duty. The orthodox people
interprét the term dharma to mean the caste in which one is
born and advocate that one should strictly stick to the

privil eges and duties which it prescribes. According to

Hindu scriptures wll the four varnas have their peculiar

)
duties. Giving alms is the dharma of a householder,
administering justice is the dharma of a king,piety the
dharma of a behmaqa ancd courage that of a k§atr;}a. In
Bhéigdggtﬁ the term occurs to denote righteousness and

the law of living i.e. one's duty or religion. In Ka§hé%ahi§ad

the term has been mentioned to describe the Lord as

detached from cdharma and adharma bothe

| - - a
In Guru Nanak Bag?'the term dhaq?a denotes the
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|
way of life. The cO@rrupt customs that hadtﬁ&veloped the
A

Indian Society, have been criticised and ochre robes, matted
hair or clean shaven heads have been denounced as garbs of
hypocrisye The splitting of ears, smearing the body with
ashesy, reciting the scriptures without comprehnding their
meanings and such misquided doctrines have been condemned by
Nanak's revolutionary message ( or révolutionary concept

of dharma) Relicion must take a stock of life and experience.
He calls upon sages, seekers and thinkers to get involved into
the stream of life. Dharma has no strong foundations till

it joins the main current of 1life and has socizlly and
spiritually introduced itself info them. Thus he transforms old
beliefs into new ones by changing the concepts of values,

A
DHINA

TR 1ts -
The term. owess#Bedr origin to Szanskrit Dhyana

comprising dhayai ( to meditate on) + lyu?, meaning meditation,
Dhyana lis one of the eight-fold methods of overcoming

the hindrances in the realization of the self. 1In order to
give correct direction to our consciousness one must underg6

1
a severe discipline. According to Yoga Philosophy sensual
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activities are brought under control oy thgna or meditation,
Dhyana becomes possible only when this process is built
into a habit. 3y constant pragctice the‘inner self qgets
awakened and starts responding to the external application
of concentration. Patanjali defines Thyana ag that meditation
materialised when the external con?eptration and inner

clraod tes -
response become identical. He sye%e;g%ss dhyana into a three-
fold process viz. concentra-tion ,meditation and contemplation
In Vedanta Fhilosophy dhayana 1is the full application of

the mind to the truths heard or read about.

In Guru Nanak 35;;‘, the term Dhigha hzs been used to
denote meditation but this meditation is not the dhyana
of Yoga doctrine. Guru Nanak avoids concentration on any
part of the body recommended by the scholars of yoga
doctrines for stimulation or for the awakening of psychic
powers. He advises meditation only upon the Name which
necessitates no physical exercises., Meditation on His name
is the real seat of a Yog;: 3ut one can attain knowledge
and meditation only through gurut's instruction. As a‘result
of the meditation upon thes Wame one agets detached from every-

thinq else except the Nameo. 3Bv destrovinag ego, hopre and
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wordly desires one is able to meditate upon the Name

as a result of which one's mind gets harmonised and one

aets clung to the Lord. Guru Nanak is strictly against those
who abandon the homes to perform meditation. According to
himy Name is the greatest of all thz austerities and

meditations and God resides within one=self,

The aim of the Vedantists is to meditate on the

Com

self and other meditations are only suggested for achieving

that ende

DUBIDHA
The term Dubidha owes its origin to Sanskrit term

dvaidha which consists of dvi+ dhamuq;meaning duality.

In Sanskrit texts we find the term dvaita used to convey

this sense. From Dvaita is meant the assertion of two

distinct principles i.e. the spirit and the matter, Brahman

and the universe or the Individual and the Suprems Soul.

In Indian Fhilosophy Dvaita and Advaitea both occupy a

significant place, %y;}a Philosophy recognises Dvaita,

Advaita has been accepted by the vendantists like Sénkara

-'

but Ramanuja holds the vigi§§3dvaita. Advaita Vedanta

is the most significant of these systemse. Accordingly
duality must be avoided to achieve tnhe unity with Brahman.
If the conception of duality is once uprooted oy the concep-

tion of absolute unity it cannot arise again and so it is

no longer the cause of 3rahman being looked upon as the
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complementary object of devotion., Duality is regarded to oe
the outcome of nescience. There are so many examples from the
éru%is which condemn the view of duality according to which
Atman is different from 3rahman. It is mention=2d therein :

't For where there is duality one sées another's Elsewhere

we find " 8o whoever worships another divinity than His
Atman thinking that 'He is one and I another,® is ignorant.
Duality originates from desire and hatrede So, in Bﬁgavadd;fg
it is said 'All beings are born in confusion, O Arjuna, and
are deluded by the dualities that originate from desire and
hatred. But those men of virtuous deeds who commit no sins
and who are freed from the delusion of dualify worship

Me with steadfast resolve.™

In Guru Nanak B§g§ the term Dubidha refers to duality
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“the
which is the main hindrance on the way toAachlevement

of God. 3y going to the holy places disease does not depart.
I

Instead)duality $e the mind increases and when one indulges

in it,he is over-powered by illusion, @nz has to come to

this world tims and again. Duality makes the mind folish .

As a result one does not love the Name. So, duality is a

Q.

isease which is to be avoided at every cost., By realiging

the True Lord duality departs and all temptation are overcome,

DUKHA
. : A
The term Dukha 1is the equivalent of Sanskrit Dqﬁha.
According to grammarians, it is properly written as dué;—kha
1
and is said to be derived from dustkha. The term means

2
sorrow, grief or pain. TIn Hindu Philosophy too, the term

occurs to denote pain or sorrow. The cause of this

pain is false knowledge and with deliverance from falsehood
comes lipberation from pain. The essential nature of self
is said to be concealed by pain aad bred by ignorance but
in the absence of ignorance pain disappears and the nature

of the self as unmixed bliss, manifests itself., The person

)
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who remains undisturbed and unyufflad in sorrows and is
immune to longing for pleasure is called a Muni or a saint.
The ascetic 1s deemed highe2st who enjoys tranquility

in pleasure or pain. Dukha is described as ons of the
states of one's being dispensed from the Lord alone. All
desires cause pain and one should therefore, exercise
restraint., Once the pain draws the attention of the
thinking mind to its causes, the mind should be able to

overcdome the situation, putting an end to arief.
1

In Guru Nanak ng;,Dukha occurs frequently tn
denote grief, pain or sorrow. It is observed in the B;Q{—
that the entire world is full of pain and agony and these
agonies and pains are varied e.g. pain 6f death and birth,
pain of hunger, pain of departure, pain of disesase, which
cannot be cur..ed by any medicine. The only cure for these
is the Lord's Wdamee. Pains excel pleasures in their number,
Duality and illusion are also stated to be the causes of

Those by
pain. +*heese who are self-willed are always ~flLeligted

rain, but those in whose mind Lord Himself dwells are immune

to ite Sorrows and comforts are regarded to be under His
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command and those who are devoted to His Name find no

distinction between pain and pleasure,

GIANA
The term Giana meaning knowledgg)comes from Sanskrit
| L
Ji*ana which consists of JRa (to know) and 1yu§. It has also

been termed as Prqm;qa in philosophy. It 1s regarded to
have a larger sense than its nearest Znglish equivalent °
'knowledge', JHH%aQ is said to be true wisdom. Nothing
indeed exists that can be placed at par with knowlzdge. It
is life at its highest stretch, through which comes the
release from the revolving wheel of birth and death. It is
an insight rather spiritual insight, which 1lifts us out of
our individuality into the on2ness with the infinite. It is
the onlv means to achieve liberation. To have the knowledge
of Brahman is to realise one's true nature of which one is
otherwise unconscious. Brahma jﬁgna is in the spiritual
realisation of our being rooted in the eternal soul which is

a part of our being.reeted Yoga Philosophy assigns various

apirtt epithets to fﬂ;na. It requires no exeercise, it is
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acquired without the practice of abstract contemplation.

it is not to be taught and is not capable of being enjoined
and internally diffused'. It is said that of all means
~knowledge alone enables us to effect emancipation. Just as
without fire there can be no cooking so without jﬁgna

there can be no final deliverance. Regarding the number of
sources of Jhana almost all the philosophical systems differ,
Cearvaka System recognises only one source i.c. Pratyaksw.a
— vaises Kay”
Jnana or the direct perception; Buddhas and
accept two Pratyaksda and Anumana or inference; S;ﬁkhya

and Yoga systems add one more i.e.‘igama or Testimony;

Nyaya adds Upamana or Comparisonj; the Mimamsakas including
the first four awd Arthapatti or Presumption, the Vedantins
make it six fold by adding Abhava or Absence and some others

'hold Jnana to be six_fold by adding Sambhava or consistency

and Aitihya or Tradition.

e (-

In Guru Ngnak ng the term Gfgna- has been used

to designate knowledge or divine knowledge. Here also
JRana 1is regarded to be true wisdom or spiritual insight
through the attainment of which one's body and mind become
pure, senses come unde?%ne's control and the five vices
including illusion and the kama depart from withém and one

gets united td the Eternal Lord. But this atitairmeis

attainment is made through guru's instruction. Without

le. See Anthology, pR. LX'N';-LXN
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the divine knowledge the whole world is led astray and
such people are rare as would achieve this divine knowledge,
Without this spiritual insight, one remains a victim

of the cycle of birth and death,

I
Ic
Lo

The term 'Guru' has been derived from the Sanskrit
root gr and comprises gr+Ku+tu, meaning great or any
venerable person or a spiritual preceptor who inducts one
to a particular faith., The term is known to Rgveda in the
sense of heavy, which is opposite to laghu. In Indian
religious tradition/guru has always occupied a very
impor tant place. In the Upanigads and in the Gita guru has
a very siagnificant place. Manu gives a long list of duties
that are to be performed by a disciple towards the guru.
Almost all the religious faiths believe in the n=cessity of
a curue. Guru is regarded as the‘Messenger of God: Others

regard him as a prophet or an incarnation of God.

In Guru HMNanak Ban

1
i, the term guru occurs frequently.

According to Nanak God is birth-less, Hence, a guru cannot
be the deity or the incarnation of God. He can guide

one to fhe real goal with the knowledge gained by experience,
He, who.follows the instruction of the guru, enjoys the

eternal beatitude which is enjoyved by the guru Himself.

1. See Ant‘nology,pé. wa'...l_xx
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Human body is not the beginning and the end of a human
beinge There is another element called soul or Atman
necessary for existence. Even after being fully awazre

of this fact, one dozss not take care of the soul and
remains pbusy in worldly pleasures. Guru alone has the
power to enadle one to recogniseys the existence and
importance of the soul. He alone has the power to dispel
darkness from within. Just as the body is unable to
exist without air, the existence of man without gquru is
meaningless. This Quru is not necessarily an ipetrvuadl
individual. Instead his word (Bani or Sabad) is guru. Thés

Cgnception gives a plow to the cult of personality.

The term 1s a compound of guru and mukha meaning

one who looks upon his guru for direction and instructions

as adainst » one who is self-willed. It is of a frequent
_ - L
occurence in Guru Nansk Bagi. A areat stress has neen laid

-

by Yanak on one's being a gurmukha. Gurmukha is a person

1 “ hd *
who suffers no agony. He yeaq@ for divine knowledge
and meditation and his attention is always pinned on the
word of the guru, throush whom alone can be known the
secret of life and recoagnise ths Lord to be Inapprehensible
and Wnappreachable. The guru enables him to overcome his

sorrows, destroys his ego and acquires honour. Real truth
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- and
and asceticism lie . in becoming a gurmukha, The gurmukha
acts accordingly. The gurmukha surrenders himself to God's
will and always remains attuned to His Name through guru's
instructicn and the Lord dwells in the heart of the
curmukhas. Consequently, 3prmukha gets emanicipation from
the worldly fetters and geots united with the Lord. But

are |
such gurmukhas e&s found very rarely. On the other hand,

one who remains self-willed is always under agony and

ramains lost in worldly pleasures.

Jae
[
(o
=
1>
L]

The term Haumai is the perverted form of Sanskrit
*aham®' meaning 'I' or Egotism. It comes in Panjgbg.from
the apabhramsa word hau which also denotes I ness or

'egotism',

e f—

In Guru Nanak ng the term haumai conveys the sense
of ahambhava or egotism and it is regarded to be the greatest
mental ffliction. As long as ego remains in the being,
there remains a veil between the supreme and the individual
self or between God and human beinag, which prevents the

huma#%eing from realising the Lord. If one suffers from

[ 1 [] [ ’ »
egotism and is clung to worldly desires, s mind wanders

1. See Anthology, pp Lxxtii = Lxxvi



through the five vices of Kgma,Krodha, Lobha, ffoha and
‘Aha&kgra; one does not see God in all beings and remains
in duality and subjects one to process of birth and

death or transmigration of souls. One is advised by Guru
lanak to recognise the self and #de lead a life abandoning
ego. When ones acts according to His command, One can

see Him in MWis creation and his '"haumai' gets extinct.

J ANAMA

A e SR st AU Ny SVEPY

The term Janama comes from Sanskrit word janman
. 1 - . o / \ ® ~
which is derived from the roct jan (to generate) with /4

suffix manin7 meaning birth or life. It has heen used

1
in the agveda in this very sense, The term occurs
frequently in Bhagvadgita and in the Upanisads.
Attachment with the three gunas- Sattva, Rajas and Tamas
and the wandcderinc mind have been denoted as the cause of
janma. He who transcends these three strands that

spring from the body gets freed from birth, death, old

age and affliction and becomes immortal. Those who remain
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attached to these three strands keep on taking birth time
1

and again. Patanjali, in his Yoga SGtras, observes that

only after having renounced the sense of possessiveness

does one acquire the power of unravelling the mystery of

this and future births.

2
— - a
In Guru MNanak Bani, the term jaq?a refers to

birth or life. Guru Nanak is of the view that those who
take birth have got to die. So, there is no need of
expressing happiness over anybedy's birth. 1In Bh;gvadd;t;
also it is emphasised that he who takes birth, knows death,
God only ic described to be free from the shackles of »irth
and - death., Human life is undoubtedly very precious as
it is obtained with great difficulty and those who dé not
understand it, come to grief. Those who get afflicted by
illusion and duality continue to be victims of the
circle of births. On the other hand, death has no meaning
for those who reflect on the Lord's name. For them there
is no birth and no death., With the Lord's grace sorrows
of birth and death automatically vanish and one gets united

with the Supreme Spirit.
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KARAMA

The term 'Karama' has evolved out of the Sanskrit
term Karman, comprising Kr (to do)+ m%én meaning action
or performance. In this sense the term is known to the
I?gveda1 and there it is used also in the sense of any
religious rite e.g. a sacrifice or an oblatien, especially
one leading to the hope of future recompense as opposed
to speculative religion or knowledge of the spirit. 1In
Brhad??;;kq Upanisad it is said that man becomes good by
'good deeds and bad by bad deeds. In Nyaya and Vaié%gika
Schools of Indian philosophy, karma is an action or
movement consisting of one of the five2 motions
viz., Ut-kgepana, Apa-ksepana, Z—kuncana, pPra-sarana and
Gamana. According to these schools karma signifies movement
and not voluntary action or the law of moral causwation,
According to Yoga Philosophy the law of kar#ma is assumed as
valid and life, its character and length are all said to
be determined by karmae. The ﬁ?&aﬁsakqs declare that mere
ritualistic formalism is sufficient for gaining one's freedom
of spirit. The Adi%ta Vedanta of gaﬁkara repeatedly insists
on the adequacy of moral goodness and finite striving so far as
the ideal of perfection is concerned, According to égﬁkara,

all karma whether it be observance of the vedic rites or

devotion to God leads only to a conservation of the

finite as finite and involves us in Sa ra. _Liberation from
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the revolving wheel of Sa&s;ra can be achieved through jazna.
Karma by itself cannot lead one to the ultimate goal while he
agrees that the performance of certain acts helps one to undo
the effects of one's past sins, he thinks karma to be the
fulfiller of desires only and not as the helper for the achievement
of the eternal soul. So éa&kara holds the view that the

knowledge of the inner selfis hostile to Karma and these two cannot

co-exist in a dream even.

21
In Guru Nanak Bapi the term karama has been used to convey

a number of meanings. Many other terms have been used in relation
to different aspects of karama, viz. Kha?-karama, Manmukha-karama,
Kirata-Karama, Adhiatama-karama. Guru Nanak ré¢jected the idea of
karamg or rituals being performed for purification of the mind

as according to him such rituals are useless for moral and
spiritual progress. He also condemns the self-willed actions
guided by egoism. He does noet subscribe to the Khag-karma or

the six types of actions prescribed by the hatha yoga,dhot;,

nefz, nevaf?, vasaf?, tfzgakn, and kaé%l-bﬁztz.

Kirata ka{ﬁa are those actions which lead us to attain
our present condition. The actions done under the divine writ

engraved on one's mind are Kirata Karamas. When we find ourselves
well placed despite leading an immoral life, it should be taken

as the remard of the highest good done in the past life or map

be it is on account of God's grace during our present life,
According to Nanak only by rising above this natural cycle of

of karama one really succeeds. Otherwise one reaps whatever one
sows. Adhiatama or the spiritual deeds alon@& lead to the attainment
of the highest spiritual state. Our actions should be

independent of the r@ward. Past actions aleng should not

l. See AnthOIGQY:POL.XXX/“f
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console us for that would not take us beyond the level
of an animal. Performance of spiritual deeds and devotion
to the Lord alone will enable us to invoke His blessings

which shall illumine our minds eternally.

Guru N;hak also uses the term karama in the sense of
'God"'s giace' which owes its origin to the persian word

Karama or mehar or bakhshish. 1. .

!

KAMA_

The term Kama is derived from Sanskrit root kam
and combined with the suffix ghéﬁuit mean desire. The
earliest mention is in the Rgveda where it signifies desire.
Kama personified also occurs in the ggvedal and the Atharva2
Veda. Kama is also the name applied to the god of love

(Cupid) described as the son of Dharma or of Brahma or

sometimes of Samkalpa. K;ha is husband of Rati.
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In Hindu Philosophy kama is one of the five vices which
———— l ———
destroy the human beingse. In 3hagvadgita it is said that
from attachment is produced kama or desire, from desire %o
is born wrath, from wrath originates confusion, from
confusion loss of memory from which is born the ruin of
r2aason and the ruin of reason destroys the man. Thes term
2

occurs fraquently in the Upaniaads in the same sense and

is said to be a hindrance in the way of God.

- 3 _ _ -
In Guru Nanak Bapi the term kama is used to denote

the above mentioned sense i.e. desire or worldly desire,
Here also it has been regarded to be one of the five enemies
of man viz. kama, krodha, lobha, moha and ahamkara. It
destrovs the internal property and makes the happiness depart.
But those who through the instruction of the guru destroy

. /?_% £ ‘ —-— . .
their kama obtain—the God. So everywhere Guru Nanak insists

that we should avoid kamae.
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The term Khima is derived from the Sanskrit word
Ksma which comprises ksamtanttip, meaning forgiveness,
- L]

1
patience or endurance. The term is known to Atharva

2

Veda in this very sense. It occurs in the holy song Gita
and there _. it is said to be the wealth of a person born
of Tivine State. ..a

3
In Guru Hanak Bani the term is used to mean

patience or foraiveness and signifies a great virtue.

In Guru Yanak's view if one considers patience as one's
muttering string, truth as austerity and meditation

and knowledge as a bath, he is really agreat. To have the
property of forgiveness is a qualification to enjoy the
boons of His Name. OCnly when one develops thiés quality
does the guru enable one to racczive the Nectar of the Name.

In the absence of this quality, one invdkes peril.
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KRODHA

The term Krodha originates from Sanskrit root
krudh and includes krudh +ghan, meaning 'wrath'. The

1
term occurs in the VYedas in the sense of anger. 1In
VYisnu purana, krocdha or anger is personified as a ¢hild
* o

of Lobha and Nik§ti or of Death o of 3rahma. In
Mahabharata Krodha occurs as the name of a danava and
as a name of one of the many danchters of Dakgea and
/ N 2
sister-wives of Kasyapa. According to Hindu Philosophy
krodha is one of the five major vices considered to be the
woealth of devilish persons. Krodha leads one to hell.
It is said to be born of passion. From krodha originates
confusion, from confusion loss of memory and from loss
of memory the loss of reason which spells ruin. One must

abandon such tnings as are of destructive naturcs. 3By

abandoning krodha one gets attuned with th2 3rahman.
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el Lo

In Guru Yanak ng too tie term krodha has been used
to convey the sense of anger or wrath and is considered
to be responsible for one's ddstruction. It causes great
mental and phvsical agony. He who praises the Lord and
regards His praise as his very religion, honour and
object of meditation, burns away krodha with the fire of
knowledge. When the True Lord is realised kama andearodhé
| / -

flee, The'word'{(Sabada) 1is hszard only when one
destroys krodna and other vices. When one is free from
these vices, one acquires the highest status. Those

who remain under the control of these vices, can never

achieve the goal of life.

LOBHA
The term Lobha 1is derived from Sanskrit root lubh
aned_
: s 4 h £gs e 5 e o
(to de51re)Aw1un the suffix ghan mean§  covextousness or
desire or greed. Lobha is personified as a son of Brahma

s

being one of his progeny of virtues aad vices., It is also

described as the son of Dharma oy one of the daughters of

Daksa or son of Adharma and it is stated that he was marrisd
[ ]

to Nikrti and their progeny was krodha and hitsa. Lobha
°
2
is the ensmy of man which takes birth from tnergy or Rajoguna,
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through which the mind gets blind and it is said to be one
2 -~
of the three major self-destructive elements i.e. kama,

; i ANg 2r
Krodha and Lobha, Those who have greed, *f, ego, lust

Cra2e fo 2%5700 om
and / ithin their heart cannot be united with the Supreme

Spirit.

@,

ey

In Guru MNanak 85@1, the term Lobha denotes covetousness
or avarice which gets burnt through the 'word' of the quru.
The entire world is getting déstroyed in the grips of
greed and lust. Those who are greedy are regarded as foolish.
According to Guru Nanak one should abandone lobha and make
the treasure of Name dwell in one's hezart. In order to
denote the same meaning two variants of the term Lobha viz.
Pralobha' and 'Lab&. * have also been wsed by Guru Nanak

-—me (W

in his Bal:li.o

MAMATA

The term 'Mamata ' is composed of mama + tal + tap,

meaning fthe state of mine® or ' the sense of ownership."'

2

1t occurs in the Rgveda™ but there it is a proper name of the

GG S BedE ERD RN S SN FEED Rt GNP SRENNENE SR S GRS AP SIS GUE ANED GRS ANID CRIND SIS (WIS RGNS DD WNIRS GRS AN WD G i SR WD SN R OIS NS ARG G W D MG G G S S G S BRI SN s A e SN

1- See Anthology pe. XCVI
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mother of Rsi 5T}gh§t§mas and the wife of Utathya, according
to Sgyapa. Later it assumed the sense of self-interest,
According to Vedantie teaching;}it is possible for a man

to be the legal owner and user of great riches and yet be

free from the feeling of ownersnipe.

- - -l
In Guru Nanak Bagi too the term "™Mamat3d daesnotes

selfishness or the sense of ownership- which is regarded to

be a disease that destroys the man Mamata and maya are
regarded to be sweet in taste but both are harmful. One who
remains attached to these . will/bound in the fetters of Yama.
One should try to destroy mamata from within through the

word of the guru. This enables onz to achieve union with the

Supreme Spirit.

-
[ &

=

The term comes from Sanskrit word Manas and 1is
composed of man ( to think) + anas, meaning minde. It is
frequently used in the i}gveda2 to denote 'mind'e Manas

is applied to all the internal powers in its widest sense.

AR QI MRS 4 WA SO VNS el sy GEINE TR SRS AR AN saflt TRURE TR TR GOGE MINI Sl STUNR BT IR Sl culll e ARUEE SUGED Nl SO SN S SERGS GUED WIS MG G TR SEDANIED WS el SEER S D FUNND e S S AT STy VISR N

1- See Anthology pp. XCVIili — XCIX-
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In ancient Indian philosophyl it is one of the four
aspects of antakharapa or inner instruments vize manas,
the thinking mind;g b@éhi, the evaluating mind; ahamkara ’
the ego-maker and Ceitta, the mind concerneds with the outer
objectse So, mana is regarded to be the faculty of =reasoning
and logic and is the instrument through which one thinks or
by which objects of sense affect the soul .. In this sense,
it has always been regarded as distinct from atman and

&

purusa- and bRongs to the body, which is always considered

to be perishable.

The naturea of Mana has always been described
as fickle, unsteady, turbulent, violent and ebstinate.
but one whose mind has attained tranequility and one who
is pesace~loving certainly attains supreme happiness. In

Brahmabindu Upanigad mana is said to be the causea of bondage

and release.
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1 .
the term mana eccurs to denote 'mind'!',

In Guru Nanak 85?;
It is said that the mind of the man being gred greedy , deceitfﬁl
sinful and hypocritical does not remain steady. The fickle
mind cannot know Brahmane It is regarded to be an elephant
which gets confounded by the infatuation of ﬁ?&g, it is
impure and is always wandering but it can be satiated by
réflecting‘upon the True Cne. And when the True One

starts dwelling in the mind, the agonies of birth and death,ego

and pride come to an end.

The term 'Manamukha' is a compound formed by ‘*mana’
and 'mukha', meaning self-contred or self-directed. "In
Suru N;nak 3§§I the term is of a frequent occurence and 1is
the opposite of Gurumukha or one directed by the guru. Self-
centred persons are severely criticised by Nanak, as He gets
absorbed in wordly pleasures and tells bis in order to fulfil
his desireses His mind is always wandering and he does not
believe in the Name. He dislikes 9yru's instruction and

remains clung to illusion. He is not liked by the Lord and

always remains self-centred as a result of which he always

RN QR St MRS S gd SOl S TR RS U NN I SIS TPUD WHERD G SAARS GENED ANERG ROEE DN AU GeiS RIS Sl GRERS SUIER i Bl GRS TASD BN GEENE SHER SHIND AU SRS Sunil — -.-— C_ ¥ r W 1 R _ N 1 1 N J

l- See Antholoqgy p@, XCIX — Citi

2= See Anthology pe@ (i?i — Cv~
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cries and suffers. He can never realise the Unique
Lord and on the other hand one who allows himself +to be

1
directed by the guru (Gurumukha) is always. Successfdl.

=i

MANAS
The term comes from Sanskrit Mangg; which has two

meanings (i) widsom or thinking or intelligence and

(ii)=- desire or wishe In the first sense it occurs in the

%gvedg and other vedic literature but later it started

being applied to desire alse, Another term Mana from the root

man (.to think) occurs se2veral times in $gveda to denote

'desire".

In Guru Nanak Bagi too the term Maq?a is used

D S SIS S TS wiiis SR s S S SIS CHRN SULRS AuAVE AER WD Al ARAErENE MandS SMNE SERER NOIDEITIAS WEND A cis AUNDERNND WD ARl SUED Suud SEREPORNE TP WD SRNE SuiiP SIS SRS D i MIED SR ARSD SRS SRAlD T SREGS SINEEN a0 AEIIEENG SN

1~ See under Gurumukha p .
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to denote ‘*desire.® which is regarded to be a hindrance

in the way of realising the‘Lord. In order to fulfil

one's desire people adopt falsehood. Hope and d2sire create
bindings and spell one's ruin., He, who holds in his hand the
sword of knowledge, strikes at the very roots of desire. The
veil of desire breaks when one meets the true guru, Consequently
one gets merged with the Supreme Lord. One is advised to

abandon desiress,

MAR AN A
The term Marana meaning death is derived from
Sanskrit verbal root mr (to die) + lyut. The term mrtyu
which is an equivalent of Marana is repeatedly mentioned
in the @gvedal and later as a thing of terror. There
are hundred and one forms of death, the natural one is
by o0ld age. To die before old age is considered to die
before the allotted span. The terms 'maranaf® and'mgtyu‘both
occur in the Upani§adg in ths sense of death. Mrtyu 1is
entirely undesr the Lord*s Command aaﬂ while the fickle mindedness
1- T TS FIi=q
qfsead IITe #99 T=0AT=9 AY-TgI T TIqTII R V. VII-59-12.
2~ ‘ggrﬁffﬁ CECEE T | TaiteITleBale
34 qe T 8% 9T 97 3t gy gfrsayT efafrradna.vi-6,




176

causes death, reflection upon God's Name enables one to
and
attain tranqualltyAget and immuned to the agony of Dbirth

and deathe

- - — a
In Guru Nanak Bagil the term ‘Maqpa' denotes 'death'

and realisation of the self by devotion to His Name helps us
to overcome the pains of deathe. He in whose heart the
unlimite Lord dwells is immune to the pains‘of death and
birthe The birth and death of a disciple or gurumukha remain
under His Supreme Command and God Himself is said to be the

Maker as also the Bestroyer of this cycle of birth and death,

MALA Ske= HTA

The term 'M;igxés derived from Sanskrit root ma
( to measure). It occurs in the Rgveda in the sense of
magical power of deity or demon to c¢reate illusory effects
by supernatural means. 1In its original sense it stands for
the creative and transforming power of Gode In the

2 - ~3_
Upani§ads and in the Bhagvadgita 1t stands for false
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1= See Anthology ,pR . Cvii— Cix
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knowledge which ascribes an identity and distinctiveness

to the manifestations of the manifold universe apart from

and independent of the one true reality i.e. Brahma. It is

a key Hindu concept commonly translated as illusion as it
bears this meaning in Advaita Yedanta doctrine according to
whicn the world is not real but illusive, the result of

m;yg. It is the result of avidyg, the primordial spiritual
ignorance which causes individuals to.see world as something
other than Brahman or in - other wor#ds which drawg a veil
across men's perceptiony Jeading them to error and obsarve the

vision of their true destiny. 1In order to achieve

liberation this veil of ignorance must be broken and 1t

Lhen
breaks only it is realized that Brahma alone 1is
-/ - - -/
real. With Saivas maya is one of the four pasas Or snares

A

which entangle the soul. Bu%?ists consider it to be one
of the twenty four minor evil passiocns. The Sgﬁkhya school

of philosophy icentifies maya with prak;ti or pradh@nae

In purgqas illusion is personified as a female form
of celestial origin. Sometimes it is icdentified with Duraga
as the source of spells and as a personification of the

unreality of wordly .things,

In Guru Nansak Bani‘,the term 'maia' denotes
]
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illusione. According to Nanak) it consists of three

gunas- Rajas, Tamas and Sattva. The cause of its origin
]

is Brzhman Himself. It is considered to be that power

of Gocd which crestes the universee 3rahma  Visnu and
s ¢

/
ﬁahega are also created by this power and all of them

are bound in His fetters. As the cause of creation,

This power of Brahman is described as 'Kudrata' also. The
concept of mal!¥ has been explained by N;nak through

so many illustrations. It is regarded to be the mother~in-law
who does not permit the newly wedded lady of J;va stay in

thes heart of her paramour, the Lorde It is represented to

be an intoxicant under the spell of which mind gets
infatuated. The Qhole of the world is said to be overshadowed
by it, and as a result of it the mind of a man cannot sece
anythinge. The fetters of maii are said to be trenéhes. Mgi;
is deceiving the world by assuming various forms such

as son, wife, and wealth, The entire creation of maia is

said to be false. Those who c¢cling to it cannot achieve the
Supreme Lord. But when this illusion is removed , man is

loved and favoured by God. The only way to destory it or

to be detached from it 1is the word of the Guru.

MUKFF o MOKHA

Oy G SEGRRSS N

The terme Mukti caomes frem Sanskriti reot much with the
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The term Moha has its root in muh which
means to Dbe stupefied or to go astray and
combinad with the suffix ghanm means stupefication
or delusion or folly, In Hindu philosophy moha
is the darknzsss or delusion of mind which prevents
tha discernmenf of Truth and leads one to believe 1in the
reality of world. It is regarded to be the surrender of
normal sanitzy and is a psychologiczl condition., It
originates from the Tam® =-guna or darkngss « God is
described to be detached from Moha. Tn the Furggas,

moha, m2anina infatuation, is personified as the offspring

of Brahma and occurs amongst series of Brahma's progency
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