


THE HERITAGE OF THE SIKEHS






THE
HERITAGE OF THE SIKHS

HARBANS SINGH

ASIA PUBLISHING HOUSE
NEW YORK



© Harbans Singh 1964

PRINTED IN INDIA
BY D. A. LAKIN AT THE STATESMAN PRESS, STATESMAN HOUSE,
CALCUTTA AND PUBLISHED BY P. S. JAYASINGHE, ASIA
PUBLISHING HOUSE, 119, WEST 57TH STREET, NEW YORK 19.




CONTENTS

Page
I Introductory

i1 The Founder 19
11I The Bible and the Mecca 24
Iv Heroism out of the Holy Tradition 30

v The Sacrament of Steel
vl Testing Time 45

vil Suffering Creates Power 52

viil Turn in History

IX Man of Destiny

X The Anglo-Sikh Treaty and the Conquest of
Peshawar 74

X1 Foreigners at the Sikh Court
XII Pageantry

X111 A Royal Wedding

xX1v King-Killing in Lahore 105
Xv Wars With Britain 115
xXvI Reclamation 129
XviI Reorientation 138
xvIiil Renewal of Heritage of Suffering 148
XiX Juggernaut of Rising Communalism 165
XX Adding New Lines to Ardas 177

xxX1 Migration and Resettlement 196

Index







THE HERITAGE OF THE SIKHS






~CHAPTER I

INTRODUCTORY

THE SIKHS—a small, well-knit community of fewer than
eight million—are a unique people in the religious civilization
of the world. Practical and progressive in their outlook,
they are deeply attached to their faith. Religious belief 1s
their living impulse and the mainspring of their national
characteristics and history. Few other people are so devoted
to therr religion as they are.

The Sikhs are widely known as good soldiers and farmers.

In a foreign land a Sikh may be hailed as a representative of
the Indian princely order—such 1s his physical mien and
stature. Tribute has not been lacking for the Sikhs’ hand-
some beards and headgear and for their qualities of courage
and adventure, but appreciation of the underlying sources of
their inspiration and tradition has generally been rather
limited.
The Sikhs are a deeply devoted people and faith 1s an
essential trait of their nature. An immense reserve of
spiritual energy has been their strong asset in many a crisis
during their 500-year-old history. In the latest, when at the
partition of the Indian subcontinent nearly one-third of the
nation was reduced to a homeless, landless refugee population,
they showed great recuperative power and fortitude. The
Radcliffe line, which marked off the two sovereign States of
India and Pakistan from each other, ran through the middle
of the Sikh population. Migrating en masse from what then
became the West Punjab province of Pakistan, the uprooted
sections of the community re-established themselves gradually,
but securely, in their new homeland. A firm and unflinching
faith was their sole support in a most trying situation.

Rather than produce any truculent or fanaftical spirit,
the Sikhs’ religious zeal has resulted in some shining deeds of
noble heroism and sacrifice. For, at the root of their history
lie simple virtues such as tolerance, humility and service, so
sedulously inculcated and preached by their Gurus, or

prophet-teachers.
The foundation of the Sikhs® central shrine—the Golden
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Temple at Amritsar—was laid at the request of the Guru by
a Muslim divine. The Guru made four entrances, one on
each side, to distinguish the holy building from the traditional
Indian temples with only one entrance. His object was to
emphasize that a Sikh place of worship was open to all, irres-
pective of differences of caste or creed.

In the Sikhs’ holy book are hymns composed by pious
men from among Hindus as well as Muslims. It also con-
tains verses by the so-called low-caste Shudras, who, by
orthodox Indian standards, were forbidden to hear or utter
the sacred word. The Fifth Guru, who compiled the Sikh
Scripture, broke through such narrow divisions and gave an
honoured place to the writings of holy men from other com-
munities beside his own and those of his four spiritual pre-
decessors. The resultant Granth Sahib, or the Revered
Volume, 1s unique among the world’s religious books for its
mystic ardour and catholicity of design and spirit.

When, after a long period of desperate and bold struggle
against religious persecution, the Sikhs succeeded towards the
end of the eighteenth century in establishing their own rule
in the Punjab, they readily forgave their Muslim persecutors
and treated them with the utmost tolerance and friendliness.
Ranjit Singh, the Sikh sovereign of the Punjab, was a ruler
of liberal vision and maintained a cosmopolitan court. His
most trusted minister was a Mohammadan, Faqir Aziz-ud-Din,
who was also his personal physician and tested everyday
his master’s food before it was served to him. Raja Dina
Nath, a Hindu, was the finance minister. Among Ranyjit
Singh’s army officers were Frenchmen, Italians, Americans,

Poles, Greeks, Russians and Englishmen, besides. of course,
Hindus, Gurkhas and Muslims.

Heirs to such liberal traditions, the Sikhs are bound by
no strict dogma or ritual. They recognize no caste divisions.
They must not, of course, smoke, nor cut or trim their beards

They impart to them unity and

stinct ality have preserved them from
reassimilation by Hinduism, a great absorbent of races and




INTRODUCTORY 11

creeds. Important as this external form is, the essential fact
about the Sikhs i1s the moral prestige they have built up by
their steadfast and, often, severely trying adherence to their
religious faith.

The first date in Sikh history is 1469—the year in which
the founder of the faith, Guru Nanak, was born. The Muslim
rule in India was then five hundred years old. Its origina-
tors, the Arabs, were followed by further streams of Muslim
invaders through the North-Western mountain passes. The
two cultural trends—Hinduism and Islam—mingled on the
Indian soil, giving rise to new modes of thought.

Guru Nanak’s mission, though it shared some of its teach-
ings with older religions, had its own transcendent and
dynamic character. The chief doctrines as preached by Guru
Nanak were “the unity of God, brotherhood of man, rejection
of caste and the futility of idol worship.” He undertook long
journeys to spread his ministry. From the high Himalayas
in the north to Ceylon in the south and from Assam in the
east to Mecca and Baghdad in the west, he travelled arduously,
accompanied by a Muslim companion, Mardana. Wherever
he went, people were attracted by his humility of manner and
stimple teachings.

While singing the praises of the Almighty in ecstatic
lyrical hymns, which are preserved in the Holy Granth, Guru
Nanak attacked vigorously the evils that had crept into society
and religion. His was the only strongly vocal protest in India
against the mvasion of Babar, the founder of the Mughal
dynasty. At Eminabad, during one of his travels, he stayed
with a lowly carpenter, declining the invitation of a caste-
proud rich nobleman. Seeing the devotees of the idols in the
temple of Jagannath lighting small lamps in silver trays to
propitiate the gods, he burst into a song describing how
Nature’s tnbute to the Creator was superior to man’s:

In the disc of the sky

The sun and moon shine as lamps,

The galaxy of stars twinkle like pearls,

All zephyr is incense, the winds are fanning,

All the woods are bright with flowers,

Oh, Saviour of the World, Thine arati (adoration)
Is wonderful indeed !

[Tagore’s translation
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Guru Nanak appointed one of his followers as his
spiritual inheritor. The line of prophetic succession continued
until the Tenth Master, Guru Gobind Singh. The Sikh
character and organization thus developed in the care of
ten successive leaders, each emphasizing a particular lesson,
truly exemplified in his own life, or contributing a new
national trait rehearsed under the stress of changing times
and environs.

The Third Guru presented the ideal of personal service,
the Fifth that of sacrifice. The latter was the first martyr
of the Sikh church, having been tortured to death for his
religious belief by the Mughal Emperor Jahangir. His
example generated a new impulse for calm suffering and
sacrifice which runs undiluted throughout the course of Sikh
history, ennobling and animating a great many of its pages.
He also gave the Sikhs their Bible, the Granth Sahib, and their
Mecca, the Harmandir at Amritsar.

His son, Guru Hargobind, the Sixth Master, taught the
use of arms. Seeing how peaceful resistance to oppression
had proved abortive, he recognized recourse to the sword a
lawful alternative. The Ninth, Guru Tegh Bahadur, again
bore the cross. He was offered the choice of Islam or death
by the mightiest of the Mughal emperors, Aurangzeb. He
chose the latter and was beheaded in a main thoroughfare
in Delhi. A shrine, with a tall Sikh pennant fluttering above
it, stands upon the spot of this martyrdom and is the Sikhs’
most sacred cathedral in the Indian metropolis.

Guru Gobind Singh, the tenth and last of the Sikh

prophets, brought to consummation the work started by Guru
Nanak. He introduced the baptism of the sword and the
Sikh movement reached in his time its highest fulfilment.
The sect of saints and martyrs turned into a band of bold
warriors, without losing its original attributes of compassion

and selfiessness. The process of evolution was stepped up
by the intolerance of the Mughal rulers. The Sikhs were

engaged in many an unequal battle with them. Guru Gobind

Singh’s four sons and many of his followers fell martyrs
to the bigotry of the ruling race.

| The stn%ggle became very bitter after Guru Gobind
S}ngh’s passing away in 1708. For almost a whole century
Sikhs suffered untold oppression and misery. The object of
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the rulers was to completely exterminate the rising nation
and towards this end they directed themselves in a most
relentless manner. Peaceful life was rendered impossible for
the Sikhs and they had to flee their homes, seeking shelter
in the hills and jungles. Rewards were offered for their
heads and their temples were either barred or demolished.
The use of the word Gur (molasses) was banned lest it should
remind one of the Sikh “Guru.” To discountenance reference
to the Sikh Scripture, the word “Granth” was proscribed and
substituted by “Pothi” (book). The sacred pool at Amritsar
was filled up with the debris of the temple that had stood In
the middle of it since the time of the Fifth Guru. Thousands
of Sikhs were hanged, drawn and quartered. But they
remained unvanquished and their spirit only toughened under
the 1mpact of every fresh calamity.

Once Nadir Shah, the Persian invader of India, questioned
the Governor of Lahore who these Sikhs were. To which the
latter made answer in this wise:

“They are a group of faqirs who visit their Guru’s tank
twice a year, and, bathing in it, disappear.”

“Where do they live?” asked Nadir.
“Their homes are their horses’ saddles,” was the reply.

“Then take care,” said Nadir, “for the day 1s not distant
when these people will take possession of thy country.”
Nadir was not far wrong in his warning. The Sikhs came
out of their jungle 'homes to establish gradually their sway
in the country. When at last Ranjit Singh, a leader of great
military prowess and political astuteness, occupied Lahore 1n
1799, the Sikhs had laid the foundation of a powerful
kingdom.

Ranjit Singh conquered the far-flung provinces of Multan,
Peshawar and Kashmir and extended the limits of his domains
in the north to Ladakh and the Pamirs. The Sikhs built up
a commanding position on the North-Western frontier, check-
ing for the first time the inflow of invaders who had incessantly
swept down the hills to loot or rule India since the discovery
of the route by the earlier Aryan groups about 2,000 B.C.
Ranjit Singh vanquished the proud Afghans and secured from
Ahmad Shah Durrani’s heirs the peerless Koh-1-Nur.

Sikh sovereignty did not last long. The English had by
then taken almost the whole of India except the Punjab.

’
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They were chary of trying their strength with the mighty Ranjit
Singh. But after his death, in 1839, they closed 1n on the
Sikh empire, forcing upon it two successive wars. The Sikh
kingdom was annexed to the British dominions and Duleep
Singh, the minor son of Ranjit Singh, was deposed. The
Koh-i-Nur, the celebrated diamond, was taken away and
presented to Queen Victoria. Kashmir was sold out to Gulab
Singh, one of Ranjit Singh’s courtiers, who had broken fealty
to the Sikh sovereign in the Anglo-Sikh wars.

The loss of the Punjab was extremely galling to the Sikhs
and they nursed a deep grudge against the English. But the
latter won over the chiefs and Sardars by settling upon them
grants of land and privileges. The opening of canals in the
country brought prosperity to farmers and traders inducing
temporarilly a mood of resignation.

The Sikhs did not recover from the setback until a current
of religious revival arose among them towards the end of the
nineteenth century. This renaissance restored the dignity of
Sikh values and resuscitated the Sikh spirit. It also gave rise
to unprecedented literary and cultural activity. The Sikhs
awoke to a new consciousness of their national heritage and
overcame the psychological after-effects of defeat.

Fed on the reformist ideology of the Singh Sabha, they
began to realize that their holy places had, in the hands of
the old priestly class, become centres of hollow superstitious
ritual which was contrary to the teaching of the Gurus. This
they meant to remedy, but met with strong opposition from
the Government who took the part of the priests. A long,
strenuous struggle ensued in which the Sikhs re-enacted their
history of bold sacrifice and suffering for their faith.
Thousands courted imprisonment and faced police bullets and
bludgeons. During this period (1920-25) the Sikhs grew
1t} ' Some of them had already been to
foreign lands such as the United States and Canada and
imbibed ideas of political freedom. In the States they had
founded a Freedom Centre which published an extremist
newspaper Ghadr (“Revolt”) in seventeen Indian languages.
The paper was banned in India, but it continued to be
smuggled in despite all vigilance on the part of the Govern-
ment. The Punjabi version of the paper continued to be
published, in different form and style though, from Los
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Angeles until its editor, Gyanee Bhagwan Singh Pritam,
returned to the Punjab in 1958.

The Sikhs eventually won their peaceful battle, fought
under the auspices of the Shiromani Gurdwara Parbandhak
Commuttee and the Shiromani Akali Dal, against the priests
and the English authority in India. They were given control
of their holy places (Gurdwaras) and a law was passed
providing for an elected body of Sikhs for their management.
This was the first major victory won by methods of peaceful
passive resistance and the Indian leaders appreciated the
Sikhs’ spirit of sacrifice and tenacity of purpose.

This central administration of the holy places—some of

them richly endowed with vast landed estates from the days
of the Sikh rule—placed in the hands of the controlling
organization, the Shiromani Gurdwara Parbandhak Com-
mittee, ample financial resources. For the first time since
the days of the Dal Khalsa, which had led the Sikhs through
the turbulent 18th century, a representative and central
institution had emerged capable, by virtue of its constitution
and character, of commanding the allegiance of the whole
community and advancing the cause of Sikhism.
Politically, the Sikhs came to be divided into several
mutually hostile groups, though they preserved their religious
homogenezity and laid aside their differences and jealousies
for the sake of a common purpose. Over the question of
Shahid Ganj, a shrine near the Lahore railway station, to
the possession of which the Muslims of the Punjab made
a claim on historical grounds, they all united and acted by
mutual counsel. When the British Government announced
in 1935 a substantial instalment of political responsibility to
the Indian provinces in the form of the Communal Award,
laying down each community’s share in the legislative
assemblies, Sikhs protested that they had been placed under
perpetual communal domination of the Muslims who were
1in a majority in the Punjab. All different Sikh groups rejected
the Award in a collective gathering at Ranjit Singh’s mauso-
leum in Lahore and resolved to fight it until it was scrapped.
The upper sections of the community who were generally
moderate and pro-British in political opinion found themselves
in agreement with the extremist school and offered to work
in co-operation with it.
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About subsequent British proposals to transfer power to
Indians also there was a fair amount of unanimity 1n Sikh
opinion. All Sikhs were, in sentiment, with the Indian
National Congress and they supported it in 1ts efforts to
win freedom from the British. They were at the same time
apprehensive of their own future since it had become apparent
that, as a concession to Muslim stubbornness, India would
ultimately be split on a communal principle, reducing their
own political position to insignificance on either side of the
dividing line. The representatives of the British Government,
who came out to India in the spring of 1946 for negotiations
with the Indian leaders, expressed in their final proposals
an appreciation of the Sikhs’ difficulties, but regretted their
inability to be of any help to them in view of their small
numerical strength.

The British partitioned the country into two independent
States of India and Pakistan. But the communal feeling had
been worked up to such frenzy that disastrous rioting broke
out on both sides of the border. In India it was limited to
the Punjab and a few adjoining districts of Uttar Pradesh.
‘The Sikhs, in a hopeless minority in Pakistan Punjab, were
the worst sufferers. More than two million of them had to
leave their homes and lands and trudge their weary way into
India 1 most distressful and tragic circumstances.

Today, there are few Sikhs in Pakistan. The Sikhs had
always had an effective share in the police and civil adminis-
tration of pre-Partition Punjab. In Pakistan there is not a
single Sikh government functionary now. The sacred shrines
ie closed without any devotees, among them the holy
Nankana, the birthplace of Guru Nanak. For the last few
years a score of Sikhs have been allowed to stay in the
Nankana temple to look after it and perform the daily
services. A visit by a limited number of pilgrims on the birth
anniversary of Guru Nanak is also now possible, subject, of
course, to the sanction of the Pakistan Government.

In India, Sikhs are chiefly confined to the border State
of the Punjab, which has recently been enlarged by the merger
with it of PEPSU, short for Patiala and East Punjab States
Union. The latter came into existence in 1948 as a result

of the integration of eight Princely states, six of them ruled
by Sikh Maharajas.
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Sikhs have ventured out to other parts of India as well
and there are substantial numbers of them in cities like Delhi,
Calcutta, Bombay, Patna, Kanpur and Dehra Dun. The 1947
migrations led to this wide dispersal. The Sikhs are also
well known for their wanderlust and have always been
foremost among the Indians to seek out avenues of trade and
employment in foreign lands. There are Sikh farmers in
Canada and the United States; traders and business men in
Afghanistan, Iran, Siam, Malaya, Singapore and Indonesia ;
and workers and professionals in Great Britain and East
Africa. Wherever a Sikh goes, he carries his Holy Book
with him and builds his own temple. There are Sikh schools
and temples in London, Stockton and Vancouver and in towns
in Iran, East Afrnica, Malaya, Sumatra, Japan and the

Philippines.

The Sikhs are fewer than two per cent of the Indian
population, but their share in the country’s life is by no means
neglicible. For one thing, they add colour to the scene.
Upright and handsome, with a fine sense of matching colours
in the clothes he wears, a Sikh is recognizable among a
thousand. Sikhs make excellent soldiers and they proved their
mettle in the two world wars and in India’s recent fight against
the invading armies of China. They form a substantial
portion of the Indian army, filling posts of responsibility and
occupying high positions as officers. In the civil administra-
tion also they hold many honoured jobs. Sikhs have a great
natural aptitude for practical trades and crafts. They are
good engineers, craftsmen and architects. Those from non-
peasant stock adapt themselves more easily to business and
there are some very prosperous Sikh traders and contractors
in Delhi and Amritsar and in Malaya, Iran and East Africa.

The Sikhs have shown notable enterprise in the field of
education. They have a higher literacy percentage than any
other Indian community, barring Parsees and Anglo-Indians.
Large numbers of Sikh young men go in for vocational and
university education. Sikhs also run their own schools and
colleges which share, in their designation, the usual appellation
of “Khalsa.” The Khalsa College at Amritsar, their premier
institution, is famous for its magnificent buildings and a rich
cultural tradition. There are Sikh colleges in Delhi, Bombay,
Patna and Calcutta and in almost all important towns of

INTRODUCTORY
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the Punjab. |
In the arts and literature also Sikhs have made their mark.

The Gurus composed the sacred hymns in the language of
the people—Punjabi—in preference to the traditional medium
of religious poetry and philosophy in the country. The
propinquity thus achieved between the people’s tongue and the
language of literary expression stimulated creative activity.
The Sikhs’ contribution towards the enrichment of Punjabi
literature is very substantial. Bhai Vir Singh, the precursor of
modern Punjabi writing, was a prolific writer. As a poet, he
ranked among India’s best. Sikh lore and tradition were the
chief sources of his inspiration.

Mural pamtings in the Gurdwaras preserve the best
specirnens of Sikh art. Some excellent motifs can be seen
in the Golden Temple at Amritsar and other older Gurdwa-
ras. One of the modern painters, Amrita Shergil, daughter
of a Sikh philosopher, Umrao Singh Shergil, has left a deep
mark on contemporary painting. In her premature death in
1943 the world lost one of its most promising and original
painters. Music is a part of the Sikhs’ religious tradition.
The Sikh Scripture, the Granth Sahib, is set to musical patterns
and congregational chanting of hymns is an essential part of
morning and evening service in the Gurdwaras. There has
grown up among Sikhs a class of religious minstrels who
cultivate the art and help preserve the tradition of Sikh music
which in its verve and variety marks a departure from the
stylized forms of older schools.

A Sikh on the field of sport represents the finest specimen
of Indian manhood. None can match his physical skill and
fighting stamina. The best Indian athletes are Sikhs.

The Sikh spirit shines even brighter through their women-
folk. They have played a noble part in the difficult periods

of Sikh history. Sikhism has been a potent influence in the

attending or conducting prayers in the Gurdwaras. In fact,
the Sikh religion gave women equality with men and raised
strong protest against their centuries-old social disabilities.




CHAPTER 1

THE FOUNDER

TRADITION and politics have played capriciously with
the date and place of Guru Nanak’s birth. He was born 1n
the month of April—that is what modern research has
conclusively established. But his birth anniversary has, by
custom, come to be celebrated in October-November. He
was born at Talwandi, Nankana Sahib, now in Pakistan.
Since the partition of India, in 1947, pilgrimage to the place
has depended on diplomatic permission and procedure.

He was called Nanak after the name of his sister Bib:
Nanaki. She was given this name because she was born at
her Nanagke, 1.e., the place of her mother’s parents.

Nanak’s father, Kalyan Chand, kept revenue record of
the village and wanted to train his son for a similar career.
Nanak was first put to the village school of indigenous
accountancy. Later, he attended the Sanskrit school and
then the Maktab, school kept by a Maulvi, or Muslim priest.

At the age of nine, Nanak was required to wear the
Janeu®, or the sacred thread. That was to distinguish him
from the casteless Shudras. He saw no use for the thread and
refused to wear it. Addressing himself to the family priest,
who presided over the ceremony, he said:

Make mercy thy cotfton, contentment thy thread,

Continence its knot, truth its twist.

That would make a janeu for the soul; if thou have it,
O Brahman, then put it on me.

It will not break. nor become soiled, or be burned, or lost.

Blest the man, O Nanak, who goeth with such a thread
on his neck.

| Macaulifie's translation

Nanak had times of 1solation and truancy from work and
play and showed no inclination to take to any useful calling.
This worried the father who expected him to settle down and
exert himself to earn a livelihood. If he would not take up
service, let him do business. He gave Nanak money for that
purpose. Nanak left home and, meeting some hungry Sadhus

* Called in Sanskrit ‘Yagvopavit.’
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on the way, bought them food with money his father had
siven him for business.

~ Nanak was not planning renunciation. He had a mission
to fulfil, but he did not have to give up the world for the
sake of it.

He got married when nineteen and had two sons, Sri
Chand and Lakhmi Das. He took up service with the Muslim
Nawab of Sultanpur L.odhi and was put in charge of his stores.
For thirteen years he remained in Sultanpur.

Then suddenly he disappeared. He had gone out in the
morning to bathe in the stream running past the town. He
did not return for three days. When he reappeared, a new
lustre illumined his face. “There is no Hindu, there is no
Mussalman,” were the words at his lips. He had received
his commission to go out among the people with his message.
At the age of thirty, he set forth on his travels. For
fwenty-three years he kept on the move, returning home
between whiles to see his sister, Bibi Nanaki, and Rai Bular,

the local Muslim dignitary, who was the first man to
recognize him as God’s chosen one.

Guru Nanak travelled far and wide in pursuit of his
mission. From references in his hymns connected with the
various places he visited, the monuments commemorating his
visits to those places and the old biographies, one can form
a fairly comprehensive idea of his travels which took him
to foreign lands such as Arabia, Ceylon and Tibet.

During these journeys Guru Nanak visited places of
pilgrimage sacred to the Hindus, the Muslims and the
Buddhists. There he could see religion as commonly
practised by the multitudes in those days. His object was
to bring out the essence and purity of religion which had
become more a matter of superstitious dogma and ritual.
Against formal observances he had expressed himself strongly
and decisively even as a boy when he was asked to wear the

janeu. True religion, according to him, consisted in love of
God and love of man. This ideal he preached wherever he

- Guru Nanak clad himself significantly for his travels.
His dress included elements of common wear used by the

Hindu and Muslim holy men. This composite garb was
symbolic of his common mission to all sections of society.
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It also attracted quick notice. For his journey towards the
east, for instance, he had the head-dress of a Muslim saint,
wore a necklace round his throat and put a saffron mark
on his forehead in the style of a Hindu.

He heightened the effect of his apparel by improvising
some dramatic gesture to arouse still further the people’s
curiosity. At Hardwar, sacred to Hindus, he saw the devotees
bathing in the Ganges toss water to the east. He also went
into the holy river and took to throwing water to the west.
The pilgrims gathered around him and asked what he was
doing. In reply to his own similar question, he was told
by the pilgrims that they were offering water to their departed
ancestors. “‘If 1s all right, then,” said the Guru, and continued
his procedure with even greater earnestness. The people
became puzzled. “What do you mean by throwing water
to the west?” they asked him again. “My farm near Lahore
needs watering. I thought I had better do something about
1t,” said the Guru. The listeners felt amused and said, “How
could anyone send water so many miles away?” “How far
must our ancestors be from here?” asked the Guru.

Guru Nanak also made use of music in the propagation
of his mission. Bhai Mardana, the Muslim musician. who
accompanied him on his journeys, played on his rebeck while
the Guru sang the divine song. On blunt and hardened souls
this song had a miraculous effect.

Once Guru Nanak happened to visit the house of one
Sheikh Sajjan who seemed to welcome anyone for a night’s
lodging and meal. Many a traveller felt relieved and grateful
when, at the end of a day’s journey, he was led into such a
hospitable home. The sleeping guests were Sajjan’s victims
and their goods his property.

The far-seeing Sajjan read in Guru Nanak’s lustrous face
the signs of affluence. The guest was all the more welcome
and entitled to more than usual courtesy. But the Guru
tarried long before going to bed. Sajjan got impatient. At
last, he came near the door to see nside the room. Mardana
was playing on the rebeck and the Guru singing a hymn 1n
enraptured devotion. The sight held Sajjan. The sweet
music thrilled him. It calmed the agitation in his heart and
sweetened his whole being. He felt a new consciousness
welling up 1n him.

THE FOUNDER
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Sajjan was converted. He was appomted the first
missionary of Sikhism.

Thus were people drawn towards Guru Nanak’s muission.
His simplicity of manner and the universality of his teaching
appealed to the hearts of men. A new way of life opened
before those who accepted him as their teacher. Repudiation
of caste and ritualism was the first distinguishing mark of this
new order. Its members now partook of a living faith which
led to the crystallization of the true religious spirit and
produced a more enthusiastic and vigorous approach to life.

How Guru Nanak anticipated the future trends of the
Sikh movement is apparent from his reaction to Babar’s
invasion of India. His heart was deeply anguished and he
described the sorrows of Indians—Hindus and Muslims alike—
in accents of intense power and suffering. His poems,
preserved in the Holy Granth, are charged with deep
patriotic fervour. Indian literature of that period records
no more vehement or virile protest against the foreign invading

hordes. Said Guru Nanak:

With his wicked expedition, Babar hastens from Xabul
and demands forced giits.

Decency and law have vanished : falsehood stalks abroad.

The vocation of the Qazi and the Brahman is gone and

Satan performs the marriage services.

The Muslim women recite the Koran, and, in suffering,
call upon their God.

S0 do suffer the high and low-caste Hindu women.
Paeans of murder are being sung, O Nanak, and blood is
being shed in place of saffron.

In this city of corpses I sing of God’s goodness, and I
strike this note of warning.

That He Who made these people and assigned different
places to them is witnessing it all.

That He and His decisions are just and that He will mete
out exemplary justice.

And Again :

God took Khurasan under His wing and exposed India
to the terrorism of Babar.

The Creator takes no blame unto Himself ; 1t was the
death that made war on us.

When there was such slaughter, such groanin .
Didst Thou not feel the agony, O Lord ?g °

Creator, thou belongest to all!

At the age of fifty-two, Guru Nanak returned to settle
down at Kartarpur, on the Ravi, and again took upon himself
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the duties of everyday life. He worked on his farm and
provided for his family. Morning and evening, however, he
held congregations and recited the sacred hymns. He had
won over innumerable people during his travels. Kartarpur
was now a place of pilgruinage for his followers. Here he
organized a langar, free community kitchen, for his Sikhs
and all those who, forgetting the distinctions of caste, sat down
together in a row (pangar) for a meal. The missionaries
appointed by the Guru 1n different parts of India to propagate
his mission brought reports of their work and offerings from
their flock. Kartarpur thus became the centre of the Sikh
faith which was gradually developing the characteristics of
an organized church.

In 1539, at the age of seventy, Guru Nanak passed away,
leaving behind his spiritual successor, Guru Angad, and a
large number of followers scattered all over India and 1n
other lands.




CHAPTER II

THE BIBLE AND THE MECCA

GURU ANGAD (1539-52) had come to Kartarpur as a seeker.
He was then known as Lehna and had spent many years
in the worship of the goddess Durga. Once he heard a Sikh,
Bhai Jodha, sing the hymns of Guru Nanak and was so deeply
touched that, on his next pilgrimage to the goddess’s temple,
he broke journey at Kartarpur to have a sight of the Guru.
This was the end of all his quest and journeying. He dis-
covered in the Guru’s word the truth and solace he had been
seeking and found joy in offering him his devoted service.

Bhai Lehna so truly imbibed the spirit of Sikhism and
impressed everyone so greatly by his piety and nobility of
character that Guru Nanak chose him as his successor in
preference to his own sons. He embraced him and called
him “Angad.” part and parcel of his own being, and, placing
five pice as an offering before him, made obeisance to him,.
Thus “Guru Nanak’s light blended with Guru Angad’s.”

Guru Angad carried forward Guru Nanak’s work and
the Sikh movement developed in his time a more specific
character. He popularized the Gurmukhi script which had
been introduced by Guru Nanak and had the latter’s hymns
as well as life-stories written in it. This was the beginning
of the religious literature of the Sikhs. The institution of
langar gained importance as an instrument of a far-reaching
social revolution.

Guru Angad’s successor, Guru Amar Dass (1552-74),
expected every visitor to partake of the food in Guru-ka-
Langar before seeing him. The Emperor Akbar who once
came to pay his respects to him had to eat out of the common
kitchen like any other pilgrim. The food in the langar in
those days was usually of a rich Punjabi variety, but the
Guru himself ate a very simple meal earned by his own labour.
Whatever was received in the kitchen during the day was
all used by night and nothing was kept over for the morrow.
A distinctive contribution of the Third Guru to the growth
of the Sikh organization was the establishment of twenty-two
manjis (dioceses), covering several parts of India, to preach
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Guru Nanak’s mission. Amelioration of the position of
women was the aim of the social reforms he introduced. He
deprecated in particular the customs of purdah (veil) and
sati (immolation of a widow on the funeral pyre of her
husband).

Guru Ram Das (1574-81) was the Third Guru’s son-in-
law. He proved a true and devoted disciple and achieved
such perfect spiritual kinship with the Master that the latter
nominated him his successor. For seven years Guru Ram
Das guided the destinies of the new faith. He founded the
town of Amritsar which in course of time became the centre
of Sikh religion and the most flourishing trading city of
Northern India.

Guru Arjun (1581-1606), the Fifth Guru, played a role
in the Sikh movement consistent with his place in the numeri-
cal order. The work of the first four Gurus was preparatory.
It assumed definite form in the days of Guru Arjun, who
gave to Sikhism 1ts Scripture, the Holy Granth, and a central
place of worship, the Amritsar temple. He taught, by
example, non-violence in thought and deed and adherence to
truth in face of the hardest trial. The later Gurus expounded
the tenets of Sikhism as embodied in the Holy Granth and
inculcated the principle of sacrifice laid down by Guru Arjun.
He thus marked the central point in the development of the
Sikh religion.

Guru Arjun was born in 1563. Youngest of the three
sons of Guru Ram Das, the Fourth Apostle, he was of a deep-
ly religious temperament, and his father’s favourite. This
excited the jealousy of his eldest brother, Prith1 Chand. Once
Guru Ram Das had an invitation to attend a wedding at
Lahore. The Guru, unable to go himself, wanted one of
his sons to represent him at the ceremony. Prithi Chand
excused himself on a false pretext. The second son,
Mahadev, was ascetically inclined and had little interest i any
worldly festivity. Arjun, the youngest, who offered to do
the Guru’s bidding willingly, was sent to Lahore with instruc-
tions to remain there until recalled and preach Guru Nanak’s
word to the people.

Arjun stayed on in Lahore waiting for word from his
father to come. He had, in the meantime, organized a Sikh
congregation in the city. But he longed to go back to
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Amritsar and see his father. He wrote, in verse, an epistle
which he sent through a special messenger. The letter was

intercepted at Amritsar by his brother, Prith1 Chand.
Another epistle met with a similar fate. The third, which
Arjun took precaution to mark Number Three, did reach
Guru Ram Das. The Guru made enquiries about the two

previous epistles and discovered what Prith1 Chand had done.

Arjun was sent for at once and was received warmly by
the Guru who expressed his appreciation of his work at
Lahore and of the affectionate letters he had written to him.
Arjun extemporized a fourth one, giving vent to his feelings
of joy at meeting his Guru. The Guru was pleased with
him and knew that he was the fittest person to inherit the
ministry. Before his death, he named him his successor.

The first task Guru Arjun undertook was the completion
of the Amritsar tank. Sikhs came from all over the country
to join in the work of digging. This kind of voluntary labour
of love called sewa, or service, is considered by the Sikhs an
act of the highest merit and virtue. The Guru also started
extending the town of Amritsar, then called Ramdaspur after
the name of the founder, Guru Ram Das.
Guru Arjun laid out a temple in the middle of the
Amrnitsar tank. He had the foundations of the building, which
was called Harmandir, laid by a Muslim divine, Mian Mir.
The temple had four doorways which meant that the Sikh
worship was open to all and that there was no restriction
on any caste, including the so-called Shudras, entering the
temple.
The Guru left Amritsar on a tour of Majha, the counfry
between the Ravi and the Beas rivers, taking his message
to the remotest village. When he came upon the site of
the present shrine of Tarn Taran, he was so much attracted
by the beauty of its natural surroundings that he obtained
the land from the villagers with a view to founding a colony.
He constructed a tank which is now one of the sacred places of
Sikh pilgrimage. In Jullundur Doab, between the rivers Beas
and Sutlej, Guru Arjun founded another town and named
it Kartarpur.

The Guru then visited Lahore where many Hindu and
Mushim saints came to see him. They were all impressed
by his spiritual dedication and humility. The Mughal viceroy
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of Lahore paid homage to him and had a Sikh centre of
worship built at his own expense.

On his return to Amritsar, Guru Arjun set about compiling
a sacred book for the faithful. He sent messages to Sikhs
all over the country to collect and pass on to him the hymns
of his predecessors. The Gurus had travelled extensively
and their compositions lay scattered all over the country.
somie committed to writing by their followers, others only

remembered and handed down from one generation to
another by word of mouth.

Baba Mohan, son of the Third Guru, had a collection
of his father’s verses. Guru Arjun sent Bbai Gurdas, a
learned and revered Sikh, to fetch the volume from him, but
Baba Mohan refused to see the Guru's messenger. Bhai
Buddha. one of the oldest disciples of the First Guru., was
similarly turned away from his door. Then Guru Arjun
went himself. On seeing him, Baba Mohan, in banter. said.
“Why have you grown such a long beard?” “To dust the
feet of saints like you.” Baba Mohan was disarmed and
gave the Guru what he had come to ask for.

The Guru also collected songs and hymns of other Indian
saints, both Hindu and Muslim, which were in keeping with
the spirit of the new faith. He incorporated in the Holy
Granth compositions of Muslims such as Sheikh Farid and
the so-called Shudras such as Ravidas.

Guru Arjun was himself a great poet. He added to the

sacred volume his own hymns full of divine love and deep
human sympathy and awareness. His Sukhmani, appro-
priately called the Psalm of Peace, 1s a masterpiece of
devotional poetry. There is in literature nothing more soul-
soothing and sublime than Sukhmani.
The hymns were arranged according to ragas, or musical
measures. Bhai Gurdas transcribed the hymns from Guru
Arjun’s dictation. Sikhs came to Amritsar 1in large numbers
to see the Granth Sahib when 1t was ready. It was installed
in the Holy Temple, or Harmandir, with ceremony and Bhai
Buddha was ordained its first priest. The Guru enjoined on
the Sikhs to reverence the Book which, he said, was the
embodiment of the teachings and spirit of the Gurus.

The Holy Granth, containing hymns of Sikh Gurus and
of Hindu and Muslim saints, was a puzzie to people of
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orthodox views. No one had known a religious book of this
kind. Complaints were made to the Mughal authorities that
the Book was derogatory to Islam and other religions. Akbar,
who was then passing through the Punjab, also heard the
criticisms and sent for Guru Arjun. The Guru sent Bhai
Buddha and Bhai Gurdas with the Holy Granth to be read
from. The Holy Granth was opened at random and read
from a spot pointed out by Akbar. The hymn read was
in praise of God. So were the others read out at subsequent
attempts.

Akbar was highly pleased and made an offering of fifiy-one
oold mohurs to the Holy Book. He presented Bhai Buddha
and Bhai Gurdas with robes of honour and gave them a third
one for the Guru.

Akbar visited Guru Arjun at Goindwal on his way back
to Delhi. He tasted his food in the Sikh langar and besought
the Guru for spiritual guidance. The Guru recited to him
the following hymn from the Holy Granth:

One man invoketh Ram, another Khuda ;
One man worshippeth Gosain, another Allah ;

Sorie speak of the cause of cause of causes,
others of the Benevolent.

Some talk of the extender of mercy,
others of the Merciful.

some bathe at the Hindu sacred places,
others visit Mecca.

Some perform the Hindu worship,

others bow their heads in the Mohammedan fashion.
Some read the Vedas,

others the Musalman books.
Some wear white,

others blue.

some call themselves Hindus,
others Musalmans.

Some aspire to the heaven of Hindus,

others to the heaven of the Mohammedans :
But he who recognizeth God’s will, saith Nanak,
knoweth the secret of the Lord God.

[ Macauliffe’s translation

Jahangir, who succeeded Akbar on the throne of Delhi
in 1605, was not as liberal in his religious policy as his father.

He 'had not taken kindly to the Sikh faith and felt alarmed
at 1ts growing influence. In his Tuzuk, or Memoirs, he

writes: “So many of the simple-minded Hindus, nay, many
foolish Muslims, too, had been fascinated by his [Guru’s]

ways and teachings . . . For many years the thought had
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been presenting itself to my mind that either I should put
an end to this false traffic, or that he be brought into the
fold of Islam.”

Detractors of Sikhism now had their chance. Among
them was a Hindu official of the Mughal viceroy of Lahore,
Chandu Shah, who bore the Guru a personal grudge. A
campaign of slander was started and the Emperor ordered
the Guru to be arrested. To quote again from the Emperor’s
Memoirs: “I fully knew his heresies, and I ordered that he
should be brought into my presence, that his houses and
family be made over to Murtaza Khan, that his property be
confiscated, and that he should be put to death with torture.”

For five days the Guru was subjected to extreme physical
torment. He was seated on red-hot iron plates and burning
sand was poured over him. He was dipped in boiling water.
Mian Mir, the Guru’s Muslim friend, came to see him and
offered to intercede on his behalf. But the Guru forbade him
and enjoined him to find peace in God's will.

Guru Arjun was then taken to the Ravi. A dip in the
river's cold water was more than the blistered body could bear.
Wrapped up 1n meditation, the Guru peacefully passed on.

A nobler example of self-immolation and cheerful acceptance
of suffering in the cause of truth does not exist.




CHAPTER IV

HEROISM OUT OF THE HOLY TRADITION

GURU ARJUN'’S martyrdom marked a turning-point in the
history of the Sikh faith. Instead of the rosary and other
saintly emblems of spiritual inheritance, his son, Guru
Hargobind (1606-44), chose himself a warrior’s equipment
for the ceremonies of succession. He sat on the gaddi with
two swords, declaring one to be the symbol of his spiritual
and the other that of his temporal investiture. This was a
very significant gesture which vitally influenced the subsequent

course of events in the Punjab.

Until the time of Guru Arjun, the Sikhs had been a sect
of peaceful people given to the pursuit of religious truth
as revealed by the Gurus. The Fifth Guru himself set a
noble example of non-violent resistance to tyranny and made
the supreme sacrifice to uphold his faith. Realizing that
sterner methods were required to meet the growing intolerance
of the Mughal rulers, his successor, Guru Hargobind, adopted
the style of a soldier and gave a martial turn to the career
of the community. The process of this transformation is as
eventful as it 1s miraculous, and, although his task had been
made easier by the awakening brought about by his predeces-
sors, 1t 18 remarkable how Guru Hargobind created a warlike

spirit among people emasculated by prolonged submission

to foreign rule, and how he forged the instruments of a mighty
revolution.

Born 1n 1595 at Wadali, near Amritsar, Guru Hargobind
was eleven years old when his father was tortured to death
under Emperor Jahangir’s orders. The rising community
faced a grave crisis and its leader a novel responsibility for
one so young. But he rose to the occasion and was, by his
wisdom and courage, able not only to preserve the spirit and

unity of the people but also to build up a viable force of
resistance.

As a small boy he had been entrusted by his father to
the care of Bhai Buddha, the revered Sikh blessed by Guru

Nanak himself, and enjoined to master the manly arts of
archery and swordsmanship along with the sacred lore.
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Alert and handsome, he showed great aptitude for learning
and acquired a rare proficiency in the physical skills. He
turned out to be an excellent horseman and loved to follow
the chase. Few could match his dexterity with the sword or
his boldness of spirit.

Soon after his accession. Guru Hargobind sent out
messages to the Masands, or missionaries of the Sikh religion,
that, as far as possible, the Sikhs should in future bring him
gifts of horses and arms. He kept a bodyvguard of fifty-two
armed Sikhs. Many more came from all over the Punjab—
from Majha, Malwa and the Doaba—to offer him their
services. 1o five hundred of them he gave horses and
weapons of war and thus laid the foundation of an army
willing to dare and die for the Guru’s cause. Bidhi Chand,
Pirana, Jetha, Piara and Langah were appointed leaders,
each with a command of 100 men. To fortify the city of
Amritsar he built a fortress called Lohgarh. In front of the
Harmandir, which was the focal point of religious inspiration,
he constructed another building and named it Akal Takht,
or the Eternal Throne. From here he conducted the seculer
affairs of the community. dispensed justice and delivered
sermons for the benefit of the faithful. In the open space
between the Harmandir and Akal Takht were held tourna-
ments of physical feats every afternoon and ballads and odes
full of martial fervour were recited.

A new impulse of chivairy arose in the Punjab. Its
mainspring was the spirit of belief and courage engendered
by the teachings of the Gurus. In spite of his soldierly
preoccupations, Guru Hargobind observed in his personal
living the ascetic standards established by his predecessors and
carried out the religious duties of his office with the same
divine intuition and dedication. It was, in fact, in fulfilment
of the mission of the House of Nanak that he cultivated the
military 1deal and gave this new direction to the movement.

But this further ruffled the Mughal authority. Alarmed
at the reports he got, Jahangir ordered Guru Hargobind to
be detained in the fort of Gwalior. Here the Guru remained
imprisoned along with a number of Indian princes from
various parts of the country. The royal prisoners were
captivated by the personality of the Guru who combined
dignity of demeanour with pious devotion. When at last




32 THE HERITAGE OF THE SIKHS

he was going to be released, he refused to leave the fort until
his co-prisoners were allowed to come out with him. His
wish was acceded to and a number of princes gained their
freedom with him. From this day the Guru was known as
Bandichhor, or Deliverer.

Jahangir’s attitude towards Guru Hargobind became
increasingly friendly and the latter was able to extend the
work of his religious ministry beyond the limits of the Punjab.
His missionary travels took him as far as Kashmir in the
north and Nanakmatta in the east. Returning to the Punjab,
he founded the town of Kiratpur, in the Sivaliks, where,
besides Gurdwaras, he built at his own expense temples for
Hindus and mosques for Mohammadans.

With Shah Jahan’s accession to the Mughal throne, the
policy of religious bigotry again became the order of the day.
Many Hindu places of worship were demolished by the royal
fiat and the conversion of Muslims was forbidden. The Sikhs
had a special cause for annoyance in the desecration of their
Baoli at Lahore which was filled up and replaced by a
mosque. Theiwr first clash with the Mughals would have
occurred 1n the Punjab capital but for another incident which
took place at Amritsar.

The Emperor Shah Jahan was on a hunting excursion
in the neighbourhood of Amritsar when one of his favourite
nawks strayed and fell into the hands of a party of Sikhs
out on a smmilar expedition. The royal messengers came
to claim the hawk, but the Sikhs refused to part with it. The
Emperor was annoyed and sent a body of troop under
Mukblis Khan to arrest the Guru and take him to Lahore.
Guru Hargobind, who was then busy making preparations
for his daughter’s wedding, was taken unawares. But he
fought back. Mukhlis Khan was killed in the skirmish which
took place at the site now occupied by the Khalsa College,
and his soldiers fled back to Lahore. This was in 1628,
%a;rleh}ly a year after Shah Jahan’s succession to the crown of

It was a small incident in itself but pregnant with a moral
far beyond its obvious implications. The Sikh church, turned

militant under the impact of Mughal persecution, had
challenged the authority of the rulers.

Guru Hargobind retired to the village of Jhabal to perform
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the wedding ceremony of his daughter. From there he went
to live at Kartarpur, a town built by his father in the Jullundur
Doab. Another conflict took place here. Abdullah Khan,
the Faujdar of Jullundur, made an attack upon the Guru.
The Jullundur force lost its leader and suffered a complete
rout.

A still more decisive victory was won by Guru Hargobind
at Mehraj, in the Malwa, where a powerful army led by
Lalla Beg Kabuli and his brother, Qamar Beg, waylaid him.
Their object was to take away the horses, which Bhai Bidhi
Chand, a bold Sikh. had by clever stratagem and resource
recovered from the possession of the Mughals. The
horses belonged to a Sikh, who was bringing them from
Kabul as an offering for Guru Hargobind, and were seized
on the way by Kasim Beg, the Governor of Lahore.
Disguising himself first as a hayseller and then as an astro-
loger, Bhai Bidhi Chand gained access on two successive
occasions to the Lahore Fort where the animals were kept,
riding a horse away to safety each time. The Mughal
governor felt slighted and sent out a force to punish the
Guru and bring back the horses.

Guru Hargobind then had 4,000 armed Sikhs with him.
This number was augmented by stalwarts from the Malwa
territory—the Brars and the Gills, the Dhaliwals and the
Dullats, the Chahals and the Sandhus—who came forward
fired with the enthusiasm to fight for thewr faith. A pitched
battle took place in which nearly 1,200 Sikhs were killed.
The mmperal troops suffered a much heavier loss and were
eventually repulsed. Their commander Lalla Beg fell to a
blow of the Guru’s sword. Rao Bhallan, an ancestor of the
Faridkot House, fought in this battle with distinction and
won the blessings of the Guru by his feats of bravery. On
the site of the action Guru Hargobind built a tank, Gurusar,
to commemorate the victory.

Back in Kartarpur, Guru Hargobind was involved in yet
another clash with the Mughals. One of his own comman-
ders, Painda Khan, a Pathan, who had come to him as a
young orphan and stayed at his court since, turned against
him. He received help from the Emperor and attacked
Kartarpur with a strong force which included Qutub Khan,
the Faujdar of Jullundur, and Kale Khan, brother of Mukhlis
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Khan. who had lost his life in the battle of Amritsar. Painda
Khan fell in single combat with the Guru. Kale Khan, the
;ommander of the imperial troops. was also killed, and the
Sikhs emerged triumphant once again. This was Guru
Hargobind's fourth successive victory against the Mughals.

The last ten years of his life the Guru spent peacefully
at Kiratpur, devoting most of his time to meditation and
to organizing missionary activity to spread the message of
Sikhism. Old warriors like Bhai Bidhi Chand were sent out
as missionaries of the faith. For Sikhs the roles of saint
and soldier had become mutually complementary.

The inculcation of martial spirit was Guru Hargobind’s
distinctive contribution to the evolution of the Sikh people.
His work has, however, been misinterpreted sometimes and
the innovation he introduced regarded as a reversal of the
principles enunciated by his predecessors. This 1s a wholly
erroneous view. Guru Hargobind took up arms only to
defend the religious values established by the Gurus before
him and for the vindication of which his father had given
away his life. None of the battles he fought was of his
seeking, nor did he attempt to annex any territories in
consequence of his military successes. To fight intolerance
and tyranny was in keeping with the spirit of the teachings
of Guru Nanak who had censured the oppression practised
by Mughal invaders in clear, ringing terms. The inner
principle of Sikhism as determined by the founder worked
itself out during the lives of nine succeeding Apostles. What
happened in Guru Hargobind’s time was a historical necessity
prescribed by the peculiar circumstances of the situation.

Although no armed conflict took place during the tenure
of Guru Har Rai (1644-61), Guru Hargobind’s grandson and
successor, the discipline the Sikh church had developed was
maintamed. Guru Har Rai kept a force of 2,200 horsemen
and went out hunting, but, since militarism for its own sake
was not their object, the Sikhs preserved the truce as long
as they were left alone. However, when Aurangzeb came to
the throne of Delhi, difficulties began to arise.
Rai was summoned to the capital but instead of going
himself he sent his son, Ram Rai. The latter, with a view
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eyes of the Guru who would not concede his principle for

any worldly gain, nor permit anyone to tamper with the
sacred texts. He disowned his son for his heresy.

Ram Rai was bypassed in favour of his younger brother,
Har Krishan (1661-64), who was a small boy when he assumed
the responsibility of leadership. Nevertheless, he acted with
great circumspection and sagacity. What intuitive judgement
he brought to the conduct of the community’s affairs is
evident from his choice of Tegh Bahadur as his successor
whom he was able to mention but allusively from his sick-bed
just before he died. He ignored several near relations to
choose Tegh Bahadur, who, though least desirous of them all,
was most deserving of the honour.

Like Guru Arjun. his grandfather, Guru Tegh Bahadur,
(1664-75) also suffered death in defence of his religious faith
and thus became the second great martyr of the Sikh faith.
Large-scale conversions of Hindus started in the time of
Aurangzeb. A group of Kashmiri Pandits came to see Guru
Tegh Bahadur at Anandpur—the town he had founded in
the foothills of the Sivaliks—and besought him to save them
from the fanatical policy of the rulers.

As Guru Tegh Bahadur sat contemplating what could
be done to redeem the people from their abjectness, his young
son, Gobind Singh, then aged nine, happened to go past
along with his playmates. Seeing his father in a thoughtful
mood, he tarried to ask why he looked so deeply preoccupied.

“Dharma is at stake. Some truly virtuous person should
come forward to lay down his life to save 1t,” said the Guru.

“Who could be more virtuous than yourself?” remarked
Gobind Singh.

Guru Tegh Bahadur was pleased to hear this brave answer.

He asked the visitors to go back and tell the Mughal
Emperor that if he converted him (Guru Tegh Bahadur),
they would all voluntarily accept Islam. The Guru himself
resolved to go to Delhi and lay down his life to create among
the people a spirit of courage and resistance.

When Guru Tegh Bahadur arrived in Delhi, Aurangzeb
tried his utmost to tempt him to embrace Islam. Realizing
that he could not achieve his object by cajolery, he resorted
to torture. Eventually he ordered the Guru to be put to death.
On November 11, 1675, Guru Tegh Bahadur was beheaded
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in the Chandni Chowk in Delhi. One of his Sikhs, Bhaj
Mati Das, was sawn into two from head downwards.

Like his three predecessors, Guru Tegh Bahadur also
maintained an army, but he did not engage in battle and
chose the path of sacrifice to protest against the tyranny
of the rulers. This was the second great moral challenge to
Mughal authority in India.




CHAPTER YV

THE SACRAMENT OF STEEL

GURU GOBIND SINGH (1675-1708) was the last of the
Sikh Apostles. His father, Guru Tegh Bahadur, while
travelling 1in Eastern India, had left his family at Patna, in
Bihar. Here Gobind Singh was born in 1666. Hearing the
happy news, a large number of Guru Tegh Bahadur’s
followers made a pilgrimage to Patna : among the very first
to arrive was Syed Bhikhan Shah, a Muslim saint of great
repute and piety. On seeing the day-old infant, he declared
he was a divine being.

Gobind Singh lived in Patna until he was five. He was
then taken to Anandpur. At the age of seven he began to
take lessons in Sanskrit, Hindi and Persian. Sahib Chand
Granthi taught him the two former and Qazi Pir Mohammad
the last. Among his classmates was Maniya, later Bhai Mani
Singh, who became the head priest of the Amritsar temple
and suffered death by torture in the worst days of Mughal
persecution which overtook the Sikhs at the beginning of the
eighteenth century.

Gobind Singh made quick progress in his studies and
acquired wide knowledge of Sanskrit and Persian lore.
Throughout his life he retained his love of learning. At
Paonta, on the banks of the Jamuna, he kept in his employ
a number of scholars who created a vast treasure of Hindi
and Punjabi literature by making translations from Sanskrit.
He himself wrote poetry and his compositions are imcom-
parable for sublimity of style and virility of content. Rarely
has poetry in any tongue aroused greater zeal and vigour,
or inspired such martial ardour and courage. Unique 1In
the whole range of literature is his description of the divine
attributes in Jap Sahib. The autobiographical Vichitra
Natak, the Wonderful Drama, Akal Ustat and Chandi-di-Var
are some of Guru Gobind Singh’s works preserved in the
Dasam Granth.

Gobind Singh was nine years old when his father,
Guru Tegh Bahadur, was martyred at Delhi. The responsi-
bility of guiding the destiny of his people and fulfilling the
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mission of Guru Nanak now became his and he began to
prepare himself for the great work that lay ahead of him.
He performed his devotions and held morning and evening
congregations to give expositions of the Sikh doctrine as laid
down by Guru Nanak and interpreted by his successors. He
practised the use of arms and went out hunting. Sikhs came
from great distances to do homage to him, bringing offerings,
especially of arms and horses.

With a view to immortalizing the new spirit which now
inspired the Sikhs, Guru Gobind Singh nitiated the order
of the Khalsa. The manner of imitiation was novel and

dramatic.

Baisakhi day, March 30, 1699, saw large numbers of
Sikhs gathered at Anandpur from all parts. The Guru rose
early, as usual, and sat in meditation. He then donned his
uniform and arms and appeared before the assemblage.
Suddenly, he drew his sword and, addressing himself to his
Sikhs, said, “I want today a head. Let any one of my true
Sikhs come forward. My sword wants a head.”

His words numbed the audience. They did not know
what the Guru meant and gazed in awed silence until he
spoke again. Now confusion turned to fear. For the third
time the Guru reiterated his demand. Daya Ram, a resident
of Lahore, arose and said, “My head is at thy service, my
true Lord !” The Guru took him into a tent nearby and
returned with his sword dripping blood. He demanded
another head. Faces paled. This was something beyond
the endurance of many and they began leaving the place,
while others went to complain to the Guru’s mother. But
Dharam Das of Delhi stood up and said with folded hands,
“Take my head, O great Lord !” Guru Gobind Singh made
three more calls. Muhkam Chand of Dwarka : Himmat of
Jagannath ; and Sahib Chand of Bidar advanced and offered
themselves. These devoted spirits, known as the Five

Beloved, were blessed by the Guru. They—three of them
the so-called Shudras, a Kashatriya and a Fat—formed the

nucleus of the new self-abnegating, martial and classless
fellowship of the Khalsa.

| Guru prind Singh then held the ceremony of baptism.
Filling an iron vessel with water, he stirred it with a two-
edged sword and recited over it the sacred verses. His wife,
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Mata Jitoji, put in some sweets. Amrit, or the nectar of
immortality, was now ready. The five Sikhs each drank
five palmfuls of it. They were ever to wear keshas, long
hair; kangha, a comb ; kara, a steel bracelet: kachh. short
drawers ; and kirpan, a sword. They were en_]omed to help
the poor and fight the oppressor, to have faith in One God
and to consider all human beings equal, irrespective of caste
and religion. They were to be the saint-soldiers, devoted to
the worship of God and to the duty of defending Dharma.
The five Sikhs were the first full-fledged members of the
Khalsa commonwealth. Guru Gobind Singh now supplicated
them for imitiation and was administered the baptism with
the appointed ceremony. Nearly 20,000 people were
received into the Khalsa fold that day. The Sikhs returned
to their homes kindled with the new enthusiasm and charged

with the task of baptizing as many followers of the faith
as they could.

Guru Gobind Singh had heard complaints against the
official missionaries of Sikhism, known as Masands, who
had held their dioceses in various parts of the country since
the days of the Third Guru. They had strayed from the path
of duty. Most of them lived in Iuxury and neglected their
religious office. The Guru decided to abolish this priestly
order which oppressed the people. He summoned all the
Masands to Anandpur and charged them with corruption
and frivolity, awarding punishment to each according to his
crime.

Under Guru Gobind Singh, Anandpur developed the
attributes of an autonomous State and became the centre of
a religious movement which in course of time engulfed the
whole of Northern India. The place was surrounded by
small hill principalities ruled by Rajput princes who reacted
inimically towards the new order. They disliked especially
the free mixing in it of the four castes of the Hindus. The
Sikh langar was a challenge to their time-honoured social
customs. They were jealous, also, of the growing influence
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